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Surah Al-Najm ( النجم – (  

Durus-al-Qur'an: Chapter 3

By G. A. Parwez
(Translated by: Mansoor Alam)

My dear friends, today is October 5, 1982 and our lecture starts with Surah Al-
Najm ( ) verse (53:1). النجم
Summary of the last two lectures 
My dear friends, I presented details of the tradition that is called Isra and Mi'raj. For 
the first part, verse (17:1) is presented in support of our Prophet's journey on Buraq 
from Masjid Al-Haram to Masjid Al-Aqsa. And Surah Al-Najm is presented in 
support of the second part of the event – going to the heavens and meeting Allah. We 
saw that the first part is against the facts; and the second part is against the concept of 
Allah as presented by the Quran, which says that Allah is there wherever you are; that 
He is closer to you than your jugular vein. So, one does not have to go to a particular 
place to meet Him.  
Anyway, let's start Surah Al-Najm.  In a nutshell this Surah explains the proper 
position of  (Nabi) and its high status. It provides the true place of Muhammad نبی
(PBUH) as the recipient of Allah's  (Wa'hi - Revelation). Although the entire وحی
Quran is unique in its style and presentation, but some Surahs reach the pinnacle in 
their loftiness and elegance. And Surah Al-Najm is on top of the list of such Surahs, in 
my opinion. 
Human mind cannot comprehend the source of  (Wa'hi - Revelation)وحی
My dear friends, although every word of the Quran is Quran; that every word of the 
Quran has within it deep meaning – but its source is beyond the material universe; 
that we cannot come up with a term for it, or even comprehend or imagine its source. 
This part of how the revelation originated and how it came down to the Prophet 
(PBUH) is beyond human grasp. But, nonetheless, its language and its meaning is 
connected with this world. So, we can very well imagine how deeply concentrated its 
meaning would be. This Surah reflects that characteristic. And its next part – which 
also consists of one or two words and is also deeply concentrated in its meaning – is to 
establish the divine system in the world based on this revelation. So, we can say that 
the first part which involves the receiving of the revelation is  (Nabuwwat); and نبوت
the second part, to establish a system of life in the human world based on the 
revelation, is the  (Risaalat). Although every prophet received a book, but our رسالت
Prophet (PBUH) was at the pinnacle of  (Nabuwwat) because he was the نبـوت
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 recipient of the final Book of Allah. That is why I titled my book on the  biography of 
the Prophet (PBUH) as the “Pinnacle of Humanity.” And that is why I titled a booklet, 
the “High Status of Muhammad (PBUH)” dealing with explanation of Surah Al-
Najm. This Surah has the basic characteristics of both the  (Nabuwwat) and theنبوت
  (Risaalat).  رسالت
Quran provides fundamental attributes of true knowledge
A movement called “humanism” started in Europe but couldn't get very far. Its signs 
are still there though. The idea behind this movement was that humans need religion 
but that religion should not be based on revelation from God. Julian Huxley was a 
prominent figure in this movement and the title of his book is “Religion without 
Revelation.” He claimed that he was in search of such a manmade religion, and he 
wanted that this should be presented in such a language which “would be simple 
enough to appeal to the generality of men, but at the same time deep and rich enough 
to satisfy the most complex mind” (NY Times, 8.22.1952).  The Quran has both these 
qualities. There were very few among Arabs who could read and write 1400 years 
ago. They were the most backward people in the world at the time. These were the 
first addressees of the Quran. To present the realities of the Quran so that even they 
could understand, was a challenging and difficult task. The Quran is a guidance for 
humanity until eternity. So, no matter how far human knowledge advances, the 
Quran will continue to lead that knowledge, and will continue to guide humankind. 
So, think about it my friends: how unique, unparalleled, and all-encompassing 
attributes this Book should have! This is the style of the Quran. Now, look how the 
Quran explains these nomadic desert Bedouins that this Book will serve them as their 
guidance – that it will not change; that it will not deceive; that it will not desert them 
in the middle of the way.
Arabs generally travelled in the night because of the extreme desert heat in the day. 
There were no roads nor lights nor landmarks nor towns in the desert. Oases were few 
and far between where nomadic Bedouins used to stay for few days and move on to 
the next one. Imagine it is dark night. Sand dunes in deserts will be here today and 
gone tomorrow. So, they cannot serve as landmarks. Bushes could not serve as 
landmarks because the desert storms would cover them with sands. These were the 
conditions under which these Bedouins used to travel in the night. So, they were 
asked: what provided you guidance to travel in the night under these harsh and 
uncertain conditions? The answer: Stars. Did the stars deceive you ever? No. Did any 
star which was at one place one night and suddenly disappeared the other night? No. 
So, these heavenly stars provide you complete and permanent guidance in your 
journey at night and do not deceive you? Yes, that is the case. Then, don't you think 
you also need heavenly, complete, and permanent guidance that will guide you in 
your life's journey as well? This is a perfect and clear cut way to explain to these 
illiterate Bedouin Arabs about the divine guidance that will guide them in their life 
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 journey as well – that will never deceive them; nor disappear nor change. 
ُ َ ما ضل صاحبكم وما غَََّّ وى ; :So, this is what the first verse of Surah Al-Najm says والــنجم إذا ُ ِ َْ ِٰ ْ ََ َ َِ َ َ

 (53:1-2) – These people wonder about to what extent Allah's  (Wa'hi -ھَوى ٰوحـی َ
Revelation), which claims to guide them, is dependable? They are afraid that at some 
time it may either mislead them or leave them in the lurch. Ask them: where did they 
get their guidance from, when they travel at night in the desert, where they do not 
have any fixed sign or clear path to guide them. There you determine your course 
after seeing the position of stars. So what does this experience tell you? Is that 
guidance not dependable? Do the stars deceive you by changing their positions? Do 
they not always provide you the same guidance? Have they ever left you confused? 
So whatever opinion you have with regard to the stars, it should be exactly the same 
in respect of Allah's  (Wa'hi -Revelation). The Messenger gets the  (Wa'hi - وحی وحی
Revelation) from the same source from where stars get their guidance to travel on a 
set course (6:98; 56:75). Therefore, the star which appears at a fixed point and which 
travels across a set course and sets at a particular point (always following the same 
course and pattern), is a witness to the fact that, your companion (who has been 
commanded to guide you on the right path of life) is neither wandering in search of 
the right course, nor has he gone astray after finding it. He knows his destination and 
the way that leads to it. 
As we have mentioned many times before the letter  is used in Arabic for evidence, و
and Najm means star. The word  is a very comprehensive word. It includes in its ٰھَوى َ
meaning all its three phases: its rise at a certain place; its complete path that it travels 
through; and then a fixed place that it sets. 
Quran's introduction of the Prophet (PBUH)
Arabs were extremely proud of their poetry and their language. They used to call 
others 'Ajam (dumb). But they were awe-struck by the presentation and the style of 
the Quran. They didn't know what to call it – poetry, prose, or something else. The 
verse (53:1) has just two words. The word  captures the rise, the entire movement, ٰھَوى َ
and the setting of star. And the Quran introduces the Prophet (PBUH) to them as their 

 (Sahib), as their companion and friend – not their Imam or leader. The Quran صاحب
ٰوى  .tells them: the Prophet (PBUH) to you is like the members of your caravanغَ َ

َّmeans one who has lost one's way; and  means one who is trying to find one's ضَل
way. So, the Quran is saying that your companion has not lost his way. He knows his 
way and his destination, just as the star does. Both get their guidance from the same 
source. The person who receives revelation clearly knows his way because it is not 
the result of his own effort and thoughts. If one has to find one's own way, then one 
goes through a trail-and-error process. But a messenger receives revelation from 
Allah. There is no trace in it of his own thoughts. What the messenger conveys to you 
is purely objective truth that comes from the Almighty creator of the Universe, Allah. 

ْ ُSo, the Quran proclaims:  (53:3) – Whatever he tells you in his َِوما ینــطق عن الهوى َٰ ََ َ ِ َ
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 capacity as a Messenger, he does not say it on his own. He only narrates the  حی و
(Wa'hi - Revelation) revealed to him from the Almighty. The Quran contains Divine 
revelation and the feelings or personal opinion of the Messenger have no share in it. 
Human emotions and opinions are a result of personality and reflect a person's 
exposure in society. However, the  (Wa'hi - Revelation) that one gets from outside وحی
source is objective truth. It is permanent, unchangeable, and impervious to human 
emotions and thoughts. 
Human intellect makes decision based on the material and data it has at certain time. 
After a while when data or material change, it makes a different decision. In fact, 
human thoughts keep changing all the time. So, what the Messenger presents to you 

َّ ُْis not the product of his own thoughts. It is Allah's revelation:  (53:4) ُإن ھو إلا وحي یوحى َْٰ َ ِ َ ٌِ
– Whatever he tells you in his capacity as a Messenger, he does not say it on his own. 
He only narrates the  (Wa'hi - Revelation) revealed to him from the Almighty. وحی
Quran contains Divine revelation and the feelings or personal opinion of the 
Messenger have no share in it. 
The Quran says that  (Wa'hi - Revelation) was sent to stars, to heavens and earth, وحی
to honeybee. So, the  (Wa'hi - Revelation) sent to the Messenger will definitely وحی
guide you to the final divine goal as promised. The Messenger will practically 

َُ َُ ْimplement the divine plan and the results will provide the proof. So: قل یا قوم اعْملوا على َ ِ ْ َٰ َ
َّ ُْ َ ََ َّ ُ َ ّ ُُ َ َ ٌ َِ لا یفُلح الـظالمونَ ,O Messenger – (6:135) مكانتَكم إني عامل ۖ فسوف تعلمون من تكون لهُ عاقبة الـدَّار ۗ إنهَُ ُ ِ ِ ْ ِ ِ ُِ َ َ ُ ْ َ َ ِْ ِ َ َ ِ َ

tell your people: “You may do whatever you choose; I will not interfere. On the other 
hand, do not interfere in My program. The results will soon show to whom success 
will eventually belong. Allah's law is that tyrants can never prosper.” 
This is the pragmatic test for any program: you work on your program and I will work 
on my program. The result will show who is beneficial to humanity. End of the 
matter! But this is not the case in the world of religion. Just keep following what you 
are told by the religious leaders. When people ask them why the promised results are 
not showing up, people are told that results will come in the hereafter. That is, take the 
medicine here but you will get better after you die! However, this is Deen which 

ُْprovide pragmatic test here in this world. It says to its opponents to provide proof: قل 
ُ ُ ُ كم إن كنتم صادِقینَ .Provide the proof if you are truthful – (2:111) ھَاتوا برھَانَُ ُِ َْ ْ ِْ

My dear friends, this is distinctive characteristic of Deen compared to religion. This 
is how the Quran explained the divine guidance to the illiterate Bedouins by 
pragmatic example of stars who used them for their guidance for traveling in the 
desert at night. Now, let us see how the Quran could also provide guidance to scientist 
and intellectuals. The Quran says that all things in the Universe are tightly 
interconnected and are subject to the Laws of Nature; and that humans have been 
given the power to conquer the forces of nature and make use of them. Objects in the 
Universe are so tightly interconnected with each other that James Jean says that if I 
move my figure then it has effect on stars inside the galaxies. So, on one side, the 
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 illiterate desert Bedouins were able to understand and, on the side, scientists like 
James Jean is also able to understand from the same statement that the Quran 
presents. This is the reason Maurice Buccaille was in awe when explaining such 
verses of the Quran related to Nature and asked all the scientists of the world to 
ponder on this fact: that how could a human being tell these things 1400 years ago 
when modern science has been able to discover only now! So, the author of the Book, 
the Quran, must be the author of the book of Universe.
My dear friends, the claims of the Quran are not based on creed. We, Muslims, have 
not done our job to understand the Quran from this point of view, what to say of 
providing irrefutable evidence of Quran's claim to the world. Therefore, from the 
stars the Quran provides practical evidence of its message to Bedouins as well as to 
top scientists. So, what the Messenger presents to you is not the product of his own 

َّ ُْthoughts. It is Allah's revelation:  (53:4). I presented many verses in ُإن ھو إلا وحي یوحى َْٰ َ ِ َ ٌِ
previous lectures about this. There is no need to repeat here. Here are some 
references regarding how stars guide you (6:97, 56:75, 81:15). Next the Quran says 

ْ َُّ ِ القوى regarding the revelation that the Prophet (PBUH) receives:  (53:5) – Heعلمهُ شَدیدُ َٰ ََ
gets it from One, Who is Universally Mighty and Powerful. You can visualize His 
Power and might from the countless stars and galaxies that are traveling in their 
determined paths, bound by His Laws. Similarly, the laws that have been revealed to 
humankind through this  (Wa'hi - Revelation) are bound to produce their results, وحی
without any deviation. 
The fundamental differences in thinking and in program between Deen and 
religion
My dear friends, please ponder what a great reality the Quran has described in (53:5). 
Sermons exhorting morality and ethics have continued in the world. Every religion 
preaches these things. Deen does not preach and sermonize. Deen establishes its 
system in the world. It confronts the forces of falsehood head on. It fights and 
overpowers them. Therefore, to establish Deen power is needed. This was the fight 
between religion and Deen that we went through during Pakistan movement. 
Proponents of religion were saying that there is no need to have a separate country for 
Islam; that we are free to practice Islam by remaining in India. So, why demand a 
separate country? Yes, ok, for religion there is no need to have a separate state. But to 
establish Deen requires not only a separate state but also power to maintain control of 

َّ علمهُُْ ) the state. After receiving the teachingشَدیدُ القوى ) of revelation, strong power ( ) is َِ َٰ َ
required to establish it. As Allama Iqbal says: If there is no power, then divine rule 
cannot be established – the work of Moses becomes worthless. 
System of sustenance must adapt to changing conditions
Nothing remains the same forever. Everything in nature changes continuously. 
Bedouin Arabs didn't travel the same path always. They travelled to different 
destinations depending on changing conditions. The condition and requirements of 
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humankind keeps changing all the time at the individual level as well as at the 
collective level. A child's nutritional requirement keeps changing from the moment 
he is born. Nourishment progressively adapts as the fetus develops inside the 
mother's womb. After birth the mother's milk automatically adjusts to nutritional 
requirement of the baby as he grows. This is the system of divine sustenance. This 
attribute of Allah is called Rahim – One who provides nourishment that adapts 
progressively according to changing conditions. 
Character attributes required to implement Allah's system of sustenance 
My dear friends, if you look at the entire life of an individual from birth to death then 
you will notice that requirement for his physical, mental, and psychological 
sustenance and development keep changing throughout his life. An individual's life 
goes through many phases through this life. Allah does not give this sustenance all at 
once. He does not say that take this sustenance, which is for your entire life. If He has 

ُْ ِٰ القوى all the power and authority, if he is  then He has also the control overشَدیــدُ َ
ََُdifferent phases humans go through throughout life:  (53:6) – Not only ْذو مرة فاستوى ٍ َِّٰ َ

does the Almighty possess unlimited powers, but He is also aware of the various ups 
and downs of life. He is therefore capable of providing comprehensive guidance that 
covers all aspects of one's individual and collective life. It is obvious that the person, 
the Messenger, who has to receive  (Wa'hi - Revelation) should be an وحـی
embodiment of virtue and wisdom. Hence the Messenger's personality developed 
with complete poise and his character attained perfect purity to accomplish the task 
of establishing the universal system of sustenance.
As I mentioned, there is a world of meaning in every word of the Quran. One who has 
only power knows only power. But. along with having power and authority, He also 
has the responsibility of providing sustenance. So, He must also know and have full 
control over the requirement of providing sustenance in every phase and every 
period of life. This is the case with the One who provides the  (Wa'hi - وحـی
Revelation). Then comes the responsibility of the recipient of the  (Wa'hi - وحی
Revelation), the Prophet (PBUH). After receiving the revelation, he must have the 
power to establish the universal divine system of sustenance; and to practically 
provide and carry out that responsibility of messenger-hood through all the phases of 
life of the community. 
The messenger serves as a perfect role model in the human world
This heavy responsibility rests now on the shoulders of the Messenger (PBUH) to 
implement this universal system of sustenance. What kind of attributes he should 
possess to fulfil this responsibility?  There should be power; there should be 
knowledge; there should be sustenance; there should be progress and development. 
The Messenger should be aware of the different phases and consequent requirements 
of life of the community. He should have physical power and authority (Aziz); as 
wells as the control over progress and development and sustenance (Rahim). 
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These are the two attributes that the messenger should possess in his character to 
establish and to run the divine system of universal sustenance in the human world. 
There should be optimal balance between these opposite attributes in the messenger's 
character in order to take the human society on the path of holistic progress and 
human development. Otherwise, there will be chaos in the society. If the power 
dominates in his personality, then he will become Genghis. If there is no power or it 
shrinks, then he will become preacher and won't be able to establish the system of 
Deen. It is essential therefore that these two opposite attributes be in proper 
proportion in his personality. 
Psychology in the modern age
This is called “balanced personality” in terms of modern psychology. What is called 
psychological disease is really an imbalance of personality attributes. Fourteen 

ُ ُhundred years ago the Quran called it:  (2:10) – they have disease of the ٌفي قلوبهم مرض ََِّ ِ ِ
ّ ور !mind. And the Quran provides cure for it:  (10:57). Allah Akbarشفاء لما في الصدَُ ُّ ِ ِ ٌِِ َ

My dear friends, nobody could understand these terms what the Quran has 
mentioned those days. What are these diseases of the mind? Modern psychologists 
have coined different terms for these diseases. One of the terms they have coined is 

ُ ُcalled “psyche.” This is different from what the Quran calls the diseases of the . I ِقلوب
don't have time to delve into details now. But let me tell you that in a nutshell these 
diseases arise in the subconscious mind. Unfulfilled desires, crushed wishes, weight 
of uncommitted sins are hidden in the subconscious mind; and these prick the 
subconscious mind like a thorn. Psychologists and psychiatrists say that when the 
balance of different abilities gets disturbed in the mind then it expresses itself as a 
disease. The cure they prescribe is to restore the balance. So, healthy mind is the one 
which is able to achieve balance within all the contradictory abilities and powers 
within the mind. 
The Prophet (PBUH) was at the top of the perfect balanced personality
My dear friends, the definition of beauty is having perfect proportion. In an otherwise 
perfectly beautiful face if there is a minor flaw in one eye compared to the other eye 
then its entire beauty is ruined. Similarly, if there is minor flaw – e.g., being hot-
tempered – in an otherwise balanced personality, the that personality becomes 
unbalanced and therefore sick. The Prophet (PBUH) was at the pinnacle, having the 

ُperfect balanced personality. The Quran says about the Prophet (PBUH): ذو مرة ٍ َِّ
ََ  (53:6) – The Messenger is the perfect embodiment of virtue and wisdom. He ْٰفاستوى َ

has the most balanced personality with complete poise and with perfect purity of 
character required to accomplish the task of establishing the universal system of 
sustenance. 
The world is awe-struck by how the Prophet (PBUH) created the unique and the 

ََ َgreatest revolution the world has seen. This is called  (53:6). The word  فاستوى ْاستوى ْٰ َٰ َ
(Istawa) means to have perfect balance. Without balance one cannot stand firmly; 
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 without balance a nation cannot move forward because it cannot stand firmly on its 
feet. If one of the feet of a chair is missing, then one will fall if one sits on it. 
My dear friends, the model is: Achieving balance in multitude of contradictory 
potentials that Allah has given humans and taking it to the pinnacle of perfection is 

َ  (Istawa). The Prophet's (PBUH) perfect balanced personality that reached the ْٰاستوى َ
ََhighest pinnacle of character is summed by the Quran in this one word –  (53:6) ْٰفاستوى َ

and is the best role model for humanity. 
The world of Sufism
My dear friends, time is running out fast. The question is: if one has achieved the 
balanced personality; one has achieved proper proportion in one's abilities; one has 
all the qualities – but after all this accomplishment if one is sitting aloof cut off from 
humanity's issues then what is the use. In the words of Ghalib: If one does not cure my 
pain and suffering then one may be the son of Mary, so what? My dear friends, this is 
the difference between Sufism and messenger-hood. I have gone through the valleys 
of Sufism. The more the Sufis go higher and higher in this valley the more and more 
they shrink away from the world. They remain more and more absorbed in their own 
virtual world by renouncing the real world.
My dear friends, what is the use of reaching these heights if one remains detached 
from this world. The  (Nabi), in fact, reaches such a pinnacle of height that he نبی
receives revelation from Allah. And the Sufi also claims to receive what he calls  کشف
“Kashf” and  “Ilham.” The  (Nabi) reaches the place of unitary experience, الہام نبی
which is at the pinnacle of divine knowledge and divine revelation. The divine 
knowledge directly enters the breast of the  (Nabi). This is pure, objective, and نبی
definite knowledge that the  (Nabi) receives from Allah. If he also goes into نبی
solitude and remains absorbed in his own virtual world like the Sufi does – then what 
is the use of that knowledge to the humankind facing challenges and problems of the 
real world. A  (Nabi) descends from this pinnacle of height and returns to the real نبی
world. Please listen to just two words my friends, and remain ecstatic until the next 
lecture. The Quran says that after reaching such a height he returns to the level of this 
world. Did your mind find any metaphor to describe this situation? Well, it is 
impossible to come up with a perfect metaphor to describe this whole scenario. You 
know that the place where the sky and the earth seem to meet is called the  (Ufaq) افق
or horizon. This is the perfect metaphor to explain that the heavenly divine revelation 
which the  (Nabi) receives from Allah, he then brings it down to the earthly level: نبی

َُ ْ َْ ُ ُ  (53:7) – When he received the  (Wa'hi – Revelation) he reached وھو بالأفق الأعْلى ٰوحـی ِ ِ َ َ
the pinnacle of knowledge (that is beyond human intellect or wisdom) and returned 
to human level.  Hali has put it in a beautiful way:

After returning from Hira he came to the people;
And brought a prescription of humanity's ailment!
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Think about it my friends! I have been thinking in the Quran for a long time. I have 
been explaining and writing about its teaching for quite some time. But I could not 
come up with such a perfect metaphor to explain this concept in a such beautiful 
perceptible way that a  (Nabi) after reaching the pinnacle of divine knowledge, he نبی
returns to tackle the problems of the human world. 

Allama Iqbal explains the difference in position of Sufi and  (Nabi)نبی
Allama has explained the difference in the experience of Sufi and the  (Nabi) in his نبی
book entitled, “The Reconstruction of Religious Thought in Islam.” It is a difficult 
book to read but I advise you to read if Allah has given you the abilities. He quotes the 
famous saying of a Sufi (Abdul Quddus Gangohi) in this book. Iqbal writes: 
“Muhammad of Arabia ascended the highest Heaven and returned. I swear by God 
that if I had reached that point, I should never have returned.” These are the words of 
a great Muslim saint, 'Abd al-Quddūs of Gangoh. In the whole range of Sufi literature 
it will be probably difficult to find words which, in a single sentence, disclose such an 
acute perception of the psychological difference between the prophetic and the 
mystic types of consciousness. The mystic does not wish to return from the repose of 
`unitary experience'; and even when he does return, as he must, his return does not 
mean much for mankind at large. The prophet's return is creative. He returns to insert 
himself into the sweep of time with a view to control the forces of history, and thereby 
to create a fresh world of ideals. For the mystic the repose of `unitary experience' is 
something final; for the prophet it is the awakening, within him, of world-shaking 
psychological forces, calculated to completely transform the human world. The 
desire to see his religious experience transformed into a living world-force is 
supreme in the prophet. Thus his return amounts to a kind of pragmatic test of the 
value of his religious experience. In its creative act the prophet's will judges both 
itself and the world of concrete fact in which it endeavours to objectify itself. In 
penetrating the impervious material before him the prophet discovers himself for 
himself, and unveils himself to the eye of history.” 
This, my dear friends, is the return of a  (Nabi) after getting the divine revelation نبی
from the highest source– he returns to the human world, i.e., to the earth, which he 
then shapes it step by step and turns into heaven. This is how the divine program is 

َ َْ َْcarried out. As the Quran says:  (32:5) – His way of ُْیدبّــر الأمر منَ الـــسماء إلى الأرض ِ َّ ِ ْ َِ ُِ َ َ ِ
creation is that when, according to His Mashiyyat, He plans a scheme, He initiates it 
from the lowest level and then (with the cooperation or assistance of various physical 
elements; and by passing through various stages of an evolutionary process) it slowly 
and steadily develops to its destination as established by Allah (35:10).  
The teaching of revelation: pinnacle of both knowledge and wisdom
The descending from the heaven to the earth is a term the Quran uses for the the  وحی
(Wa'hi – Revelation). The reality reveals itself and the Quran uses the term  نزول
(meaning coming down from above) for  (revelation). The fundamental attribute وحی
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ُ ُْ ُ of  (Wa'hi – Revelation) is its objectivity. So, he was above the horizon: وحی ِ وھو بالأفق ِ َ َ
َ َْ  (53:7) – When he received the  (Wa'hi – Revelation). Now the Quran says: الأعْلى ٰوحی

َّ ََُ َا فتدلى He thus came very close to the absolute realities of the universe and – (53:8) ثم دنَ َ َّٰ
deeply understood the Divine Laws, becoming in unison with them. He returns to 
face the human issues and delves deep into the heart of humankind's problems. My 
dear friends, there is big difference in being close to someone and in descending into 
someone's heart. Joad has written that if a philosopher who has cosmic knowledge 
and dives deep into human emotion then he is a creative genius. He says both these 
things are essential for a creative genius. Creative genius creates a new world. The  نبی
(Nabi) after receiving the  (Wa'hi – Revelation) creates a new world.       وحی

ُMy dear friends, a book can be written for each of the words of these two verses: وھو َ َ
َُ َّ ُْ َْ ُ ََ ثم دنَ بالأفق الأعْلى So, the  (Nabi) after receiving the objective .(8-53:7)  ; نبـــــی َا فتدلى َ َّٰ ِ ِ ٰ

knowledge descends and delves into human issues. But this is not enough. The next 
َ َ َ َ َْ ى  .verse says:  (53:9)فكانَ قاب قوسیْن أو أدنََ ْ َ ْ َٰ ِ

َ َI will explain  in the next lecture. Our traditional explanation is the same old َقاب قوسیْن ْ َِ
same old story based on material space and time: that Allah and the Prophet (PBUH) 
were facing each other and were getting closer and closer until the distance between 
them reached the length of two crossbows. Please don't laugh but cry! The entire 
story of Isra was Mi'raj is based on physical descriptions. It says Allah was physically 
sitting on His throne. The Prophet (PBUH) physically went there. They physically 
got closer to each other and they physically talked to each other. All the traditional 
sermons and hymns highlight these physical stories. I will discuss all these things in 
the next lecture. 

ْ َ َّ َّ َْ ِربَّناَ تقبَّل منا إنك أنت السمیع العلیمَ ِ َّ َ َ ُُِ َ ِ َ
O our Sustainer! Accept our humble efforts because you are fully aware of what 

we speak and what is hidden in our hearts. (2:127)  
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