








 


 









  

 














 
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






 












 
 




  








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










 


















 









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



















































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











: 

 







 


 






















 
















 



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




















 







 o 




























  









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









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
























































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


































 (H.A.Hamied)












: 










 










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 








 











 











































 ( H o r t n i g  H i r s c h f e l d )
( N e w  R e s e a r c h e s  i n t o  T h e
Composition and Exegess of the

:  Quran)



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


:  (Life of Muhammad)









:











 


















 


 


(Maur ice Bucai l le ) 
(The Bible, The 

 Quran and Science)



 
























2006  15 








  

  

 

: 






 




 



2006  16 
















(C h i l d 
 Marriage)

















( C l o s s a l 
 Event)















 

















2006  17 



 (Communication Gap) 










(Brain W ashing) 






























 (6/34, 6 /116) 



 ( 1 7 / 7 7 ) 

















2006  18 













































 












  



 



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




 (Duality) 





















 


























 (Instinct) 
( H a r d 

 Disk/Chip)
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


 (3/108) 
 (62/1, 17/44) 

 (13/15) 
 (55/6) 







 (Intrinsic)






 (90/10) 





(7/157, 

2/4-5)
 





 (2/39) 


 (F ive Senses)












 (18/29)







 (76/2-3) 




2006  21 











 (vice versa) 






 (10/99) 








 (6/105)





















 742 











2006  22 














 









 (3/85) 






 (3/86-88) 






























2006  23 










 (3/89)



























  





 (3/90-91) 



  











2006  24 












 (5/54) 


  








 (3/144)




 







   
   




 (4/137)










 

 

 










2006  25 




(Dark 



 Ages)






 (2/256) 










 




  

 (9/34) 






2006  26 









 
 













































2006  27 










(Dark 

 Ages)









 


 






















 


















2006  28 










  



































 

2006  29 







 





















































 



2006  30 








 

 




























































 



 Sex 


 (Apologetic) 






 Sex 




2006  31 












 

































 Sex 




 (Sex) 

















2006  32 





 



 Ambiguity 










 

  





















  

















 











2006  33 










 Blot 













2006  34 



 




























 
  


















E-mail: wazeer_75@yahoo.com



2006  35 














 90 











) 
 (179 






























 30  


20  

2006  36 
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The Immutable Law of the 
Rise and Fall of Nations 

(PART 2) (Letter 37 – Qaumon Ke Uruj-o-Zawaal Ka Abadi Qanoon, 
Saleem Ke Naam by G. A. Parwez) 

 Translated and adapted from Urdu: by 
Mansoor Alam 

================== 
Life at the animal level  
The Qur’an says that cultures keeping human life at the animal level will never 
last because they are based on Falsehood. According to the Qur’an, the difference 
between humans and animals is not just that humans are more advanced beings, 
but that when life reached the human level it acquired a unique and distinct 
characteristic that is not present at the animal level. It is this distinct characteristic 
that defines human qualities, and it is the development of these human qualities 
that is the real goal of human existence. The ideology that says that human life is 
only an extension of animal life in higher form is referred to as the materialistic 
concept of life. The Qur’an says that nations professing this concept of life, no 
matter how much wealth and power they might accumulate, will never succeed 
nor prosper in the long-term. It says in Sura Muhammad about these people: have 
not they seen the result of nations which passed before them? (47:10) 
 
Have you seen Saleem, how the Qur’an emphasizes the study of history? It 
presents this history of past nations as evidence of Allah’s immutable laws? It 
demonstrates that it is Allah’s immutable laws that destroyed those nations. 
 

Haven’t these people travelled the earth and seen the results of nations which came before 
them. The law of Allah destroyed them utterly. And any nation which will follow in their 
footsteps will meet the same end. (47:10) 
Allah is the Protector of those who follow His Laws. His Laws support and back them up. 
Those who reject His laws shall have no such support and backing. (47:11) 
Those who have unwavering conviction in the laws of Allah and do righteous deeds, Allah 
will grant them a blissful paradise-like life the synergy of which will never fade. However, 
as for those who deny these laws and lead life only at the physical level in which the aim of 
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life is limited to eating, drinking, and material enjoyment, there is no difference between 
their lives and that of animals. The result of this kind of life is nothing but death and 
destruction. (47:12) 
There were many such nations which We destroyed; and no power in the world could save 
them from destruction. (O Messenger!) They were far stronger than those who have driven 
you out from your home. (So, if they were destroyed then how can these people who deny 
the laws of Allah and who have driven you out of your home remain?)  (47:13)  

We should not therefore take the history of past nations as mere stories that are 
being rehearsed to us in the pages of the Qur’an and assume that these have 
nothing to do with us. Rather, we should take them as data in support of the 
Qur’anic claim that behind these stories is an underlying principle that applied to 
past nations and caused their destruction when they embarked on a path of 
Falsehood, and that the very same principle will apply now to any nation that 
embarks on a similar path, and it will produce the same result. There is no 
favoritism in this universe, Saleem. A society that follows the laws laid down by 
Allah has their backing, and the one which does not, well Saleem, nothing can 
save it! The universal principles that governed the past will continue to govern the 
success of today and the future. This law operates over all places and all ages 
without exception. 
 
By examining the pages of history, Saleem, we know that a concept of life or 
culture in which the aims are limited to satisfaction of only material needs without 
other higher aims cannot hope to last long. People living in a society established 
on such lines can never lead a life of peace and tranquility. They can only achieve 
that by creating a society that is based on living in accordance with the ultimate 
permanent values established by its Creator. Because these values actually bring 
success in all its forms, their realization becomes those peoples’ lifelong goal. In 
fact, these are the values which enable human beings to achieve immortality. 
 
Enjoying life without working  
Saleem! Let us proceed further. The second principle which the Qur’an has 
mentioned is that a society in which people at its lower wrung do all the hard 
work while the people at the top enjoy and indulge at their expense will never 
succeed. In a society based on truth, this will never happen. In Sura Anbiya the 
Qur’an says that many past nations were destroyed because of their indulgences 
and extravagant life styles, and other nations took their places that were not like 
them. 
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The Qur’an also says that when these nations saw their forthcoming destruction, 
they tried to flee. You may wonder why those people did not recognize the ill 
effects of their policies and change their ways. The important point here is that 
though the destruction had started much earlier, it basically remained invisible to 
them. Though every action starts taking shape the moment the action is done, it 
may have distant effects that remain latent, giving human beings a false 
impression that their bad actions are not producing bad consequences. They 
realize the truth only when the results become perceptible to them, when it is too 
late. 
 
Thus there is a period between the act and the appearance of its consequence in 
concrete form which the Qur’an calls it Ajal or respite. Nations pursuing a false 
system of life use their intellect and their political acumen to plug any holes in 
their system through which they think destruction could come. When a 
destruction does not come their way for a while they feel satisfied that all their 
defenses are fortified and all their plans foolproof. But Allah’s law of requital (or 
the law of sowing and reaping) keeps working. Although imperceptible but 
nevertheless always present, it slowly moves towards their ultimate destruction 
because of their wrong actions, and becomes visible to them suddenly through 
ways they could not have perceived: 
 

Those who discard Allah’s laws, chastisement does not come upon them immediately but 
they are led towards it gradually through ways which they do not perceive. This is the 
respite given to them; otherwise the grip of Our law of requital is inescapable (7:182-183)  

People will be questioned  
Saleem! This, then, is the meaning of the earlier Qur’anic statement: they started 
to flee when they saw the forthcoming destruction. But the above law tenaciously 
follows them saying: Do not flee. Stop. Return to the place where you had 
amassed your wealth and built your palaces (using the blood, sweat, and tears of 
the poor) so that you may be questioned. 
 
Dear Saleem! Have you ever pondered why do these people at the top think that 
no one can question them no matter what they do? First, they think that they are 
beyond the reach of the law. They keep manipulating the system so that they 
could avoid being caught. If that is not possible then they enact such laws which 
make whatever they want to do legal: 
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These people are those who try to keep as much as possible for themselves. They bid others 
to do likewise and try to keep hidden whatever bounty Allah has given them. For such 
ungrateful people Allah has prepared a humiliating life. (4:37)  

This is what happens in a capitalistic system. The people at the top enact laws that 
allow unlimited private ownership over the means of production. Often, they co-
opt the services of the priesthood which gives sanctity to such laws by passing 
fatwa (religious edict) against any one who advocates limits on such ownership 
charging him with interfering in matters of religion. Thus these laws gain the legal 
as well as the religious stamp of approval, which no one is allowed to question. 
But the Qur’an says that these usurpers of religious and temporal powers cannot 
escape the law of requital with such machinations and deceptions. This law is 
beyond these ploys and will hold these people accountable to what they have been 
doing. Finally, they will see Hell with their own eyes and they will be asked about 
their wealth and power as to how did they acquire them and where did they 
spend? 
 
Now, after the Qur’an called on these people to stop and told them not to flee the 
scene of the forthcoming destruction, it goes on to mention that they accepted 
their responsibility by saying: Yes! We did manipulate and exploit others and 
usurped their rights, and this destruction in which we are engulfed did indeed 
come about precisely because of that. But the Qur’an says that they would gain 
nothing from this late acknowledgement. They would be the losers. Following 
verses (21:11-15) sketch this picture: 
 

(If you shape your lifestyle in accordance with this code, you will attain heights of dignity, 
elegance and greatness.) But if you turn away you too will be destroyed like nations We 
destroyed (before you) because of their iniquities Thereafter we raised other nations in their 
stead. (21-11) 
(The effects of their wrong behavior were being recorded without them realizing it.) 
Although they were warned, they did not pay any heed to this warning. Thus the 
imperceptible effects accumulated slowly and finally confronted them. Then they tried to 
flee.  (21-12) 
(But at that time they could not escape. Our Law of Requital called them and said) “Where 
can you run away now? Do not try to flee. Return to all that which gave you so much 
intoxicating pleasure. Come back to your palaces (where you considered yourselves to be 
so safe) so that you may be asked to account for the labor that made all this about, and also 
to question you as to what right you had over it. (21-13) 
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At that time they could not but accept that they were wrongdoers. They were sorry and 
ashamed of themselves.  (21-14) 
(But then feeling sorry is of no use. When one is confronted with the outcome of one’s 
deeds, it can not be reversed.) Thus they continued crying, lamented the wrongs they had 
done, and were extremely ashamed. However, Our Law of Requital turned them into a 
mowed-down field in which nothing could grow (like an extinguished flame devoid of any 
life).  (21-15)  

After this Saleem, the Qur’an says something that contains an entire universe of 
thought in its scope. It says that this type of destruction does not happen on an 
emergency basis but that it happens according to Allah’s law of requital, and that 
the entire universe is ceaselessly working to make it happen. Allah says: 
 

(They thought that) We have created this heaven and earth and all that is in between (i.e., 
the universe) just for fun; an idle play. No, not at all! We have created all this for a great 
purpose. And the purpose is that no action should remain without result, whether it 
involves a person or a nation. All actions produce results. (21:16)  

This universe is working so that in the struggle between Truth and Falsehood the 
Truth overpowers the Falsehood and nothing can stop it. 
 

We have made it such that there is constant clash between forces of Truth (Haq) and forces 
of Falsehood (Baatil). The constructive forces of Truth continue overcoming the negative 
and destructive forces of Falsehood, until such time that the latter has been crushed and 
withers away. (21:18) 

 Capitalists  
Saleem! Did you notice something important here? The second principle the 
Qur’an has given for the destruction of nations is that a nation in which one group 
rides in luxury on the back of the hard labor of another group will never last. This 
is precisely the reason a capitalist system can never last. As Allama Iqbal Says: 
 

Intellectual deception can’t sustain for long 
The culture whose basis is capitalism 

 
In this system one group controls the means of production and the resources of the 
Earth and blocks it from the reach of the rest of the humanity. The Qur’an calls 
this Bukhl (usually translated as niggardliness). The Qur’an says that a nation 
practicing Bukhl is doomed and a new nation takes its place: 
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These people are those who try to keep as much as possible for themselves. They bid others 
to do likewise and try to keep hidden whatever bounty Allah has given them. For such 
ungrateful people Allah has prepared a humiliating life.(4:37) 
These people are those who try to keep as much as possible for themselves. They should 
know that the one who behaves like this harms none but oneself, for Allah is indeed free of 
all want. (Allah does not need anything from you.) It is you who is in need. Should you 
turn back from your commitment, He will replace you with another nation which will not 
be like you. (47:38)  

Did you see Saleem how the Qur’an has brought out a very important point in the 
last part of the above verse: that substitution of one nation for another nation does 
not happen according to Marx or Hegel’s dialectical progression but according to 
Allah’s law of requital and the struggle between Truth and Falsehood? 
 
Those engaged only in talk  
Saleem! At this time let us bring out another point. A program has two phases: 
planning, and execution. In the first phase, thinking and pondering, comparing the 
pros and cons of the plan, making different blueprints for its execution etc. are 
carried out. It is clear that though this phase consists only of words and charts, it 
is, nevertheless, extremely important. When this phase is complete, the next phase 
should begin. But if a nation only keeps planning and talking and does not take 
steps to implement those plans, it is bound to fail no matter how lofty its thinking 
may be. In other words, nations cannot survive by mere ideas alone. This is akin 
to a traveler having a torch in his hand but not walking. In nations devoid of 
action, philosophers engage in discussing metaphysical problems and leaders busy 
themselves in designing grand schemes and giving speeches, and both think they 
are doing great work. But their thoughts and words can hardly save these nations. 
A nation that turns away from the real problems of the world and only remains 
engaged in abstract and theoretical discussions is bound to taste death. The 
Qur’an has termed this behavior as Khaudhun which means being engaged in 
fruitless (abstract or meaningless) discussions. 
 
Entertainment  
Now let us take the other side of this coin. We know that most problems 
concerning human life have utilitarian value. But, apart from this, human beings 
also have psychological and emotional needs. Fine arts and entertainment are 
developed to attend to those needs. But they have their own place on human scale 
if they are to be useful. If a nation ignores proper action, and instead becomes 



 Tolu-e-Islam 7 September 2006 
absorbed in the development and promotion of entertainment, then it will never be 
able to compete with other nations. The Qur’an has a term for this kind of 
behavior as well: it calls it La‘ab, which means play and fun.  
 
The Qur’an states that a nation engaged in Khaudh and La‘ab is not going to last 
very long and will be replaced by another nation, and no one can stop this from 
happening. 
 

The system of Divine Nourishment that is spread from east to west, testifies to the fact that 
We are fully capable of replacing those engaged in idle talks and only interested in fun and 
play with better nations. They cannot escape Our laws, nor can they thwart Our schemes. 
Therefore do not worry. Leave them to indulge in their useless planning, unnecessary 
discussions and amusements until such time that they would be confronted by the Day of 
Judgment (i.e., the forthcoming revolution that is sure to come and) about which they have 
been amply warned. They consider life to be a joke, and humanity to be without any goal. 
What else but destruction can be the result of such a mentality? (70:40-42)  

Of this we have the glaring example of the Greek civilization from the pages of 
history.  They had reached such heights of wisdom and philosophy that until 
today they are considered among the topmost philosophers of the world. Along 
with that they also had reached such heights in the fine arts (painting, sculpture, 
music, and poetry) that, overall, we do not find any such example anywhere in 
history. In spite of all this, their practical and utilitarian aspects of life were such 
that they could not manufacture even simple things.  The result was that the Greek 
civilization fell in such a manner that it never rose again. Their highly advanced 
philosophy and their exceptional fine arts could not save them. They were 
replaced by nations that were better than them. This is yet another law that the 
Qur’an has presented concerning substitution and succession of nations. 
 
Shying away from struggle  
But among all of its laws of substitution and succession of nations, the Qur’an has 
presented one that could be considered as the apex of all, and which, surprisingly, 
can be described in just one word: struggle. The Qur’an says that life means 
struggle – persistent struggle, continuous exertion, perpetual action, ceaseless trial 
and endurance, untiring effort – this is life. According to Poet Philosopher Iqbal: 
 

Persistent struggle gives maturity to the elixir of life  
O ignorant ones! This is the secret of immortal life 
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We should know that a nation’s doom starts the moment it shies away from 
struggle. A nation’s death, in reality, is its desertion from struggle. 
 

It is but death when laziness prevents one tasting struggle 
Because the hunter always waylays where the wings fold 

 
The Our’an has vividly demonstrated that a nation that shies away from struggle 
is ultimately destroyed. It says: 
 

O Believers! Sometimes it happens that when you are asked to march forth in the cause of 
Allah some weak-minded amongst you act as though they are stuck to the earth. They 
prefer worldly gains to the blessings of the life of the Hereafter although the gains offered 
by the life of this world are insignificant compared to that offered by the life of the 
Hereafter. Remember! If you do not march forth, Allah will certainly inflict you with a 
serious chastisement – and that He will replace you by another people (47:38, 70:41). You 
can do no harm to Allah since He has control over everything. (21:10) (To be continued.) 

=================== 



 Tolu-e-Islam 9 September 2006 
What happened to Islam after Umar ? 

(V) 
======================= 

Imam Tabri’s History: 
Another way to portray the Islam at the time of the prophet and his companions was to 
write an authentic history of that period. But Imam Tabri blocked this path by writing a 
13 volume book of  history, which is considered as the most authentic history by the 
Sunnis. Tabri’s explanation is called the mother of explanation and his history is called 
the mother of history. All history books written later are based on Tabri’s history, in 
which he adopted this method: To support his explanation of the Quranic verses, he 
enlisted all events of the age of the Prophet and his companions, in his history. On the 
other hand to support or authenticate the events of this period, he enlisted traditions in his 
explanation. In this way Tafseer-e-Tabri and Tareekh-e-Tabri became the most authentic 
books for the era of the Prophet and his companions. 
And the Islam based on these books moved forward. 
Islam was no longer Deen but became religion: 
The belief that beyond Quran, knowledge can be acquired directly from God, not only resulted in the fabrication of traditions but got the status of Deen. Consequently Islam no longer remained Deen but it turned into religion. We explained the difference between Deen and religion in the third chapter. Briefly, Deen can become a practical system in its independent state. An independent state  means, a state which is ruled in accordance with the laws (commands, principles and values of Quran) of God. If such a state does not exist then Deen does not flourish and it turns into religion. In religion fundamentals of Deen take the shape of rituals which do not produce the results as desired by the Deen. By performing these rituals one is happy or has illusion that he is fulfilling the commands of God. 
The meanings of the verse “Istakhlaf Fil Ard” have been changed: 
The following verse of Surat Noor is the most prominent Quranic verse about the establishment of our independent state: 
Allah has promised to those among you, who believe and work righteous deeds, that He will, of a surety, grant them in the land, inheritance (of power), as He granted it to those before them; that He will establish in authority their religion - the one which He has chosen for them; and that He will change (their state), after the fear in which they (lived), to one of security and peace…. (24/55) 
It is clear from this verse that the establishment of an independent government is a mandatory result of the firm belief and good deeds. And Deen can be established only in this way. This means that Deen cannot be established without the establishment of our own government. 
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But we have seen that the establishment of government is not necessary for Imamat. History shows that with the exception of Hazrat Ali not a single Imam had power (government). To overcome this difficulty, it was said that in this verse “Istakhlaf” means spiritual Imamat and not worldly power. 
According to Al Kafi, Imam Abu Jafar said that first of all God created Shab Qadar in which first He created Prophet and Wasi. God’s wisdom made this a yearly occurrence in which all events of the coming year were registered. Whoever will deny this he will deny the knowledge of God because Prophets and Mohaddas tell people what they receive from God. Jibreel brings this information during that night. I asked, does Jibreel and other angels visit Mohaddas and others? He said that there is no doubt about the prophets. Besides this, since the beginning of the universe and till the end, a representative of God will remain on earth. And in every Shab Qadar, God will send His commands on that person who is close to Him. 
By God, angels and spirits descended in Shab Qadar on Adam with the message of God. When Adam died, he was succeeded by his Wasi. After Adam, God’s commands came to the Prophets and later to their Osia in Shab Qadar. 
And by God, when the command of God came to all prophets from Adam to Mohammad Mustafa, he was ordered to convey this to such and such person. In His book, after the Prophet, about the Walyan-e-Amr God said: “The people who are believers and have good deeds, God has promised that they will be made Khalifa on earth like their predecessors.”…It means that God says that after your Nabi I will make you Khalifa of my knowledge, Deen and prayers just like the Osias of Adam. Then he sent the last prophet so that nobody is worshipped except Me. He said I should be worshiped with faith. No prophet will come after Mohammad. So those who say contrary to this are disobedient of Allah. So, after Mohammad, God has given access of knowledge to Walian-e-Amr. (As Shafi, Vol 1, p-284-85) 
Not only that, in other traditions of Al Kafi, desire of power and government is called a path of destruction. 
One tradition says: Hazrat Imam Raza said that the desire of power is more dangerous and damaging than the presence of two wolfs in the herd of sheep that lost its keeper. 
(As Shafi, Vol 2, p-316) 
Another tradition says: Hazrat Abu Abdullah said that whoever wished for state and government (power) is destroyed. (Ibid.) 
Separation of religion and politics: 
With this belief the worldly government and spiritual state were declared as two separate domains. But the worldly government was condemned. This separation of religion and politics based on the concept of Imamat, was not confined to Shias but also penetrated into the Sunnis. The monarchy had already become hereditary under the influence of the belief in hereditary Imamat. (That is why after the four caliphs (khalifas), all Muslim kingdoms, whether of Shias or Sunnis, were established on the basis of inheritance.) 



 Tolu-e-Islam 11 September 2006 
Under the concept of duality of religion and politics, government affairs and Islamic law affairs were also divided into two entities. State affairs went to the king while Islamic legal affairs were assigned to the religious leaders. The difference in the personal law and public law is also the result of this division. In this way the state was divided into two entities in which two parallel governments were established - one of the king and the other of the religious leaders. 
This division, not only resulted in the division of the government but it damaged the system of legislation that was proposed by the Quran and was the basis of Deen. Legislative principle of the Quranic political system was that the Umma with consultation and within the limits of Quranic commands and principles should make laws which are the need of the time. Quranic limits were unchangeable but new laws used to change with the need of the time. However, monarchy ended the system of consultation while legislation according to the need of time was declared illegal by the religious leaders. 
Possibility of legislation ended: 
The Imam Shafei School of Thought declared that all commands and laws are present in the traditions, which are complete and not changeable. Therefore, there is no need to make new laws (according to the need of time) nor any change is allowed in the present laws. This was the belief of Ahle Hadith that was resisted by ulamas (Ahle Fiqh) who said that in the light of Quran and traditions, and on the basis of analogy (Qiyas) new commands can be made. And any command which has consensus of the umma will become law. We have a popular belief that there are four sources of law – i.e. the Quran, traditions, analogy and consensus. This is based on the Faqhi (Legal) School of Thought. 
This provided an opportunity to make new laws but later they also adopted the belief that now the door of Ijtehad (independent judgment) has been closed. Therefore, previous legal decisions cannot be changed and new laws cannot be formulated. 
Ahle Hadith believed that when there is a conflict between the Quran and Hadith, then the command of tradition will prevail because tradition is a judge over the Quran and can even abrogate a Quranic command. This belief was adopted by the followers of the four schools of thoughts – Hanafi, Shafei, Hanbali and Maliki). 
A prominent Imam of Hanafi Fiqh, Abul Hassan Ubaidullah Al Karkhi says: Any verse that is against this school of thought which we follow, it is either Ma’awal (has more than one interpretations) or cancelled and similarly any such tradition is Ma’awal or cancelled. (Tareekh Fiqh Islam – Compiled by Allama Khizri, P-421) 
It means that if there is a conflict between the Quranic command and a decision of Fiqh, then first it should be tried to expand the meaning of the verse to conform to the Fiqh explanation. If it is not possible then it should be considered as cancelled. On this point, there is a heated debate between Ahle Hadith and Ahle Fiqh because Ahle Hadith do not consider any tradition cancelled which they believe is authentic. However, they both agree on the cancellation of the Quranic commands. 
At the present moment, the Umma is divided into these sects – i.e. Shia and Sunni. In Sunnis we have Ahle Hadith, and Ahle Fiqh while Ahle Fiqh are divided into Hanafi, 
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Shafei, Hanbali and Malki Fiqh or schools of thoughts. All these sects recognize traditions or the decision of Imams as authority in Deen. The Quran is now left for recitation or blessing. 
(In our time, Molvi Chakralvi invited people towards pure Quranic teachings. But for him also Islam was a religion and not Deen. Hence his followers also became a sect (Ahle Quran) and in this way he became a cause of damage for the Quranic thoughts.) 

xxxxxxxxxxxxxxxxx 
Revival of the capitalist system: 
The list of man-made ideologies which cause atrocities on human society is very long. But in principle we can confine them in three categories: 1. Monarch; 2. Religious leadership; and 3. the capitalist system. The Quran ended all these curses and gave the human being real freedom. In the previous chapters of this book, we have seen a reflection of this freedom or emancipation. In the present chapter, we detailed the Ajami conspiracies which effectively vanished Quran from the Muslims, revived these curses and enforced them as the real Islam. We have given a detailed description of this conspiracy in the current chapter. We have already seen how these two curses were revived? How the capitalist system was revived and made part of Islam. This is a very tragic story which needs an independent book. (I have written a lot on this subject). At the present moment we will focus on the point that after declaring traditions as authority of Deen instead of the Quran, it was not difficult to revive these curses. 
These traditions were fabricated or compiled during the reign of Bani Abbas when the capitalist and feudalist system had been imposed on the state system. Traditions were fabricated to declare them Islamic. Some of them entered into the books of traditions and some in our history books. The Islamic law (Fiqh) was based on these traditions. Hence the capitalist system was declared Islamic according to the traditions and Fiqh. 
Few examples: O ye who believe! there are indeed many among the priests and anchorites, who in Falsehood devour the substance of men and hinder (them) from the way of Allah. And there are those who bury gold and silver and spend it not in the way of Allah: announce unto them a most grievous penalty,  (9/34) On the Day when heat will be produced out of that (wealth) in the fire of Hell, and with it will be branded their foreheads, their flanks, and their backs, their flanks, and their backs.- "This is the (treasure) which ye buried for yourselves: taste ye, then, the (treasures) ye buried!"  (9/35) 
This is an unambiguous Quranic command which uproots the capitalist system. Now see how this verse is explained in accordance with the traditions: Ibne Abbas said that when this verse was revealed, it had a negative impact on the Muslims, who considered it a burden. Hazrat Umar told the people that he would remove their worry and resolve this problem. Umar went to the Prophet and said that this verse is a burden on your companions. The Prophet said that God made Zakat mandatory to clean the rest of your assets. Inheritance was made mandatory so that your heirs can inherit your assets. Ibne 
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Abbas says that Hazrat Umar was very pleased to hear this and cried with joy, Allaho Akbar, Allaho Akbar. (Abu Daud, quoted in Mishkat, Bab Al Zakat) 
According to this explanation, that was presented as a saying of the Prophet, the meaning of this Quranic verse was that after giving two and half percent Zakat every year one can accumulate as much wealth as he likes. 
This argument was supported by history which said that there were many big capitalists among the companions. Hazrat Usman Ghani was very rich person. Hazrat Abdul Rahman Ben Auf had huge business. The first camel of his trade goods caravan used to be in Madina and the last one in Egypt. On the basis of such traditions and historic episodes, Islamic laws were developed according to which no limit can be imposed on the ownership of wealth, property and land. It is not possible to go into detail here. In our era, Maulana Maududi had given a brief in his book “The issue of the ownership of land:” 
Islam did not impose any limit on the quantity of any kind of property. The ownership of legitimate things, which are acquired through legitimate means (when all Islamic legal dues have been paid) can be kept without any limit. There is no limit on the ownership of money, animals, under use goods, houses, rides or anything. Then why the Islamic law is inclined towards limiting the ownership of agricultural property or preventing acquisition of land by one person is made practically impossible? (1950 Edition, p-52) 
This is the Islam which is presented to us through the Fiqh, traditions and history. If anybody dares to object, he is silenced by saying that who understands Islam better, you or the prophet and the respected elders? 
Did you see the result of the Ajami conspiracy? 

xxxxxxxxxxxxxxxxxxx 
Changes in beliefs: 
So far we had confined our discussion to the commands of God. However the basic issue is belief, because it is the belief which is the building block of life of both an individual and a nation. When Quran says: "Because Allah will never change the grace which He hath bestowed on a people until they change what is in their (own) souls: and verily Allah is He Who hearth and knoweth (all things)." (8/53) 
It meant that psychology is changed through beliefs. It was the result of the Quranic beliefs and ideas that the Arabs produced a great revolution (in the early period of Islam). Ajam knew this reality and distorted these Quranic beliefs that now we are unable to find even their traces. In this context we will present an example. The basic teaching of the Quran is that a human being is responsible for his own deeds and nations made their own fate. It was the belief in the accountability, that a group of Muslims not only became the inheritor of the empire of Rome and Iran, but also destroyed or overshadowed their centuries old civilization and led the humanity into a new era. Iranians and Christians both had declared that human beings are helpless (or their fate is pre-determined). The 
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nations who had this belief were unable to confront Arabs (Muslims) who believed in making their own world. Hence this belief became the first target of the Iranians. 
The belief in fate: 
Fate was the basis of Magian belief. For them “whatever was written in the fate” was a firm decision that cannot be changed. This was against the Quranic belief. Iranians spread this belief among the Muslims. According to history, Mabid ben Khalid Jhanni was the first among the Muslims who raised this issue. He took this from an intellectual known as Abu Yunis, who belonged to Asawra. (We have mentioned earlier that Asawra was an army of intellectuals of the Iranian emperor that was settled in Kufa and Basra.) Ghaslan Damishqi took this idea from Mabad and spread it further. The focal point of this belief was that a human being is in the grip of his fate. He is helpless and powerless. 
Some historians believe that Jaad Ben Dirham was the founder of the belief of jabr (compulsion). According to Ibn Al Nadeem he was of Iranian origin and the follower of Mani religion but in public he proclaimed that he is a Muslim. Jehim Ben Safwan, who was from Khorasan, learnt about this belief from Darham. He propagated it among the Muslims. (On the issue of fate my independent book – Kitab Al Taqdeer – has been published.) The first sect that appeared among Muslims (without any distinction of Shia or Sunni) was the Jabria (or Qadria) sect. This belief is contrary to the Quranic belief of accountability of one’s deed. Now the question arises, how a belief that was quite against the basic belief of Quran, became popular among the Muslims? 
Traditions related to fate: 
In the light of the discussion in the previous pages we can find an answer to this obviously difficult question very easily. Traditions were fabricated in support of this belief. After that it was not difficult to declare it as an “Islamic belief.” In this respect we will reproduce few traditions from the chapter on Destiny in Mishkat (which is considered as an authentic collection of traditions): 
1. Hazrat Abdullah Ben Umar relates that the prophet said God wrote the destiny of its creatures 50,000 years before the creation of sky and earth and when His throne was on water. (From Muslim) 
2. Hazrat Umar quoted the Prophet as saying that everything depends on fate, even wisdom and foolishness depend on that. (From Muslim) 
3. Hazrat Ali relates that there is no one amongst you whose destiny has not been written, whether he will go to hell or heaven. (From Bukhari and Muslim) 
Hazrat Abu Huraira says that the Prophet said if God has written an act of adultery in one’s fate, that man will commit that. (Bukhari, Muslim) 
Moreover the Prophet said that God created Adam and then touched His right hand on the back of Adam, produced descendants and said I have produced them for heaven and they will do the deeds of heavenly people. Then again God touched His hand on the back of Adam, produced descendants and said that I produced them for hell and they will do the deeds of the people of hell. After hearing this, one person asked the Prophet, then what is 
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the use of good deeds? The Prophet said that when God creates somebody for paradise, so He guides him to do the deeds of the people of paradise…and send him to paradise for his deeds. Similarly, when God creates someone for hell, He guides him to do the deeds of the people of hell…And he is sent to hell for his deeds. (From Malik, Tirmizi, Daud) 
4. Hazrat Abdullah Ben Omer relates that once the prophet came holding two books in his hands. He addressed the people and said, you know what are these books? We said: Oh Prophet we don’t know. About the book in his right hand, the Prophet said that this book is from God which contains the name of the people of paradise. Now nothing can be deleted or added in this. Referring to the book in his left hand the Prophet said this book is also from God which contains the names of the people of hell. Now nothing can be added or deleted in this. (From Tirmizi) 
5. Hazrat Abu Durda relates that the Prophet said that God has freed himself from five things related to every human being. It means, He has written five things in his fate, which are his age, good or bad deeds, abode, return (death) and (rizq) subsistence. (From Ahmed) 
Obviously, when someone will think over such traditions in the light of clear teachings of Quran and knowledge, many questions will be raised in his mind and he will seek a satisfactory answer of these question. The people who had fabricated these traditions were aware of this situation and thought about its solution. Hence they fabricated such traditions which closed the door of discussion of this issue. For example: 
Abu Huraira says that we were discussing the issue of fate when the Prophet came and his face became red like pomegranate after hearing our discussion. In the state of great anger he said that are you commanded to discuss this? And I was sent among you for this purpose? The nations prior to you were destroyed because they discussed this issue. So I say swear, and again I say, swear that you will never discuss this issue. (Tirmizi) 
This means that they popularized the belief in fate among the Muslims and also closed the door of its discussion. 
The Bramka propagated this belief with full force. Magians believed that events of the forthcoming year and fate of the people was decided at the night of Noruz. Bramka introduced this as a Muslim belief with the name of “Shab-e-Barat” (the night of fate). Fire works on Shab-e-Barat refreshes the memories of the flames of Zorozastian temples. Shias believe that Shab-e-Qadar is the night when fates are decided (by God). According to Al Kafi, Imam Abu Jafar said: first of all God created Shab Qadar in which first He created Prophet and Wasi. God’s wisdom made this a yearly occurrence in which all events of the coming year were registered. Whoever will deny this he will deny the knowledge of God because Prophets and Mohaddas tell people what they receive from God. Jibreel brings this information during that night. (As Shafi, Vol 1, p-284-85) 
In this tradition, the part of which says: “who denies this, he denies the knowledge of God” is very significant. 
According to the Quran, there are five pillars of faith: God, Angels, Prophets, Divine Books and the Day of Judgment. These pillars are mentioned in the Quran. One becomes 



 Tolu-e-Islam 16 September 2006 
Muslim by accepting them and non-believer if rejects them. But now you know that the pillars of Islam are six and not five: 
I believe in God; His books; His prophets; and that good deeds and bad deeds; and good and evil had been determined by God and life after death. 
This mean that five pillars of faith were commanded by God while one was added later. Now no one can become Muslim if he does not believe in fate. As usual this addition was done according to traditions. For example: 
Hazrat Ali related that the Prophet said that a person cannot become Momen unless he has faith in four things. (1) Gives witness that there is no one worth worshipping except God. I am His prophet, God sent me with Haq. (2) Death is reality. (3) Believes in resurrection after death and (4) Believes in fate. (From Tirmizi) 
In this way the belief in fate became a pillar of faith – i.e. the belief that profit, loss, grief and happiness, health and sickness, wealthniness and poverty, honor and dishonor, good and evil (even at the national level) rise and fall, their life and death, victory and defeat, subjugation and rulership, are all pre-destined by God. 
Human efforts cannot bring any change in them – only that will happen which is the will of God. 
You do research to know the causes of the decline of the Uma, special committees are appointed, commissions are formed but there is no need of all this research because the belief in fate is enough to know the cause of the destruction of nations. 
Ajami conspiracy made this energetic nation a heap of dust by propagating this belief among the Muslims and making it a pillar of faith. 
The angel of thought is so deviated that if somebody says that this sixth pillar of faith is an addition in Quran and against its fundamental teachings, the whole community rises to kill him. Just think over, with this belief as a pillar of faith, will this nation be able to rise again on its feet ever? 
One meaning of fate was explained by Hazrat Umar (See Chapter 4 of this book) and the other meaning was given by the Ajami conspiracy. The meaning given by Farooq (that was in accordance with the Quran) was declared kufr but Ajami meanings became a pillar of Muslim faith. This is how the James took revenge from the Muslims. 
Tarawa (Mysticism): 
This is not the end of the Ajami conspiracy. Still there is another arrow in their (tarkash) arsenal. Wisdom, knowledge and expertise all collapsed in front of this arrow which proved the last nail in the coffin of Islam. 
We have seen the break of the seal of the finality of the Prophet and to open a door parallel to revelation (through Mohaddas). The concept of Mohaddas was presented but this was confined to the Imams of Shias. Hence this belief was confined to that sect. 
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On the other hand in Sunnis, the idea of two kinds of revelations was developed and those beliefs which were outside the Quran were declared equal to the Quranic beliefs. However this was confined to the personality of the Prophet and all such (non-Quranic) beliefs were enlisted in the books of traditions. It was felt necessary that the possibility of acquiring knowledge direct from God should be opened. This need was met with the idea of Tasawwuf (mysticism), about which Allama Iqbal wrote to Syed Sulaiman Nadwi: 
“There is no doubt that Tasawwuf was an alien plant in the land of Islam, that was raised in the Ajami intellect.” (Iqbalnama – Vol. 1, p-78) 
It is said that the first person in Islam who became famous as Sufi was a resident of Kufa. His name was Abul Hashem Usman Ben Shareek, who died in a hermet near Ramla in 160 AH. 
Basic belief of Tasawwuf is that a human being can attain such a status through intensive prayers (Mujahidat, Riyadat, Muraqbat & Chilla Kashi) that he can directly communicate with God. It is apparent that Shias cannot subscribe to this idea of Tasawwuf because they limit this communication with God to their God appointed Imams. Hence they opposed the Sufis. However, it is ironic that all Sufi houses (with the exception of Naqshbandia) trace their lineage upto Hazrat Ali through these (Shia) Imams. Hazrat Ali is considered the Chief Sufi (Wali). For them the status of Wilayat is higher than khilafat. Not only that, the Sufis believe that only the Ahle Beit can attain the higher status in Tasawwuf. Ibne Arabi writes in Makkia Fatoohat that the chief sufi is always from Ahle Beit. Other Sufis who do not agree with this idea believe that the head of the sufi chiefs (Qutub Al Aqtab) is always from Ahle Beit. (Tahqiq-e-Syed wa Sadat, Mahmood Ahmed Abbasi, p-219) 
Sheikh Akbar Abne Arabi: 
Shias believed in the idea of Mohaddas which meant that Imams get knowledge from the same fountain of divine knowledge from which the Prophet got revelation. The people who believe in Tasawwuf have similar views. Grand Sufi Mohiuddin Ibne Arabi, who is called the Great Sheikh, writes in his well known book “Fahoosul Hukm”: 
“Sufis get (knowledge) from the same source from which the Prophet got.” 
About the traditions he says: 
Any tradition is not free from the error of meaning and personal understanding. Hence Sufis directly ask the Prophet about that. Although Sufis are under the prophets but both get revelations…Though the vicegerents of the Prophet (i.e. the Sufis) cannot step outside the circle of the Islamic laws (Shariat), there is a critical point which only people like us can understand.…… Arbab-e-Shariat are those who give command in accordance with the Quran and traditions. When they don’t find a clear answer in the Quran and traditions, they rely on analogy and interpretation (Ijtehad) but this interpretation is based on Quran and traditions. However, among us, there are people who take (this interpretation or knowledge) from God through divine inspiration (kashf) and revelation…Hence the divine inspiration (kashf) to them and revelation to the Prophet are the same. This is the reason that when the Prophet passed away, he did not appoint anybody his successor 
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because he knows that there will be many people in his Umma who will take khilafat from God and will become vicegerent from God. God gives this vicegerent the same religious commands and knowledge which He gave to the prophets…. (Letters to Saleem – Vol. 3, p-42-44) 
Researchers believe that Ibne Arabi was influenced by the ideas and beliefs of Ikhawan-e-Safa, a group of authors who followed the Ismaeli school of thought. The group wrote several pamphlets anonymously. Their teachings became popular in Africa and Andlus (Spain) through the writings of Mohammad Abul Qasim Andlusi (Died in 395 AH). 
Therefore researchers believe that Ibne Arabi was influenced by from their philosophy. The picture of Sufism that we see in his writings is apparently a reflection of the teachings of Ikhwan-e-Safa. (Mazhab aur Batni Taaleem by Mirza Mohammad Saeed) 
Sufism is against the teachings of Quran: 
Sufis call their knowledge a divine inspiration (kashf and Ilham). Like the word Mazhab, we do not find these words in Quran. Nor the words Tasawwuf or Sufi are there. You have noticed that in Wahi and Kashaf or Ilham, the difference is of wording but their meanings are the same i.e. access to knowledge directly from God. The beliefs and ideas which Sufis presented are contrary to the teachings of Islam. For example: 
1. Aharman and Yazdan was the basic concept of Mazdaism which meant a continued struggle between good and evil. Sufis say that the human being is separated from the Spirit of God and stranded in the material swamp. Material is evil while the Spirit of God is good. Now there is a struggle between material and spirit. The object of human life is that the human body pulls itself out of this material swamp and unite with its origin. The logical result of this belief was that the worldly affairs were considered hateful. Hence the abandonment of family and wordly enjoyment – i.e. abandoning the wordly affairs – became a basic condition for the cleanliness of the self. 
About the material universe, the Quran says that God has chained it with His laws and it is the duty of the Momenin (Muslims) to unveil these laws and harmonise with the forces of nature. 
Opposite to this Quranic idea, the concept of hating and abandoning the world as the purpose of life, shakes the foundation of Islam and surely paralyses a nation which follows such ideology. 
2. The Quran says that God created this universe which is a reality. However (following the Platonian concept of abstract idea) the idea of Sufism is that this material world does not exist. There is only one existence which is God and whatever we see is God everywhere. This is called the ideology of Wahdat Al Wujud (Omnipresence of God). 
To what extent these people had stretched their idea of Omnipresence of God can be seen from the statement of a Grand Sufi (Sheikh-e-Akbar):  “So in one way Pharoah had the right to say that I am your higher god because he was not separate from god, though he appeared in the personality of Pharoah. (Fasus Al Hukm) 



 Tolu-e-Islam 19 September 2006 
3. The Sufis claim that their beliefs and ideas are based on the Quran. That is why they say that the literal meanings of the Quran are for the common people while its real meanings are hidden which only Sufis can know. 
This statement of Ibne Arabi shows how they mutilate the Quranic verses through hidden knowledge: The simple translation of verse 20/55 is: From the (earth) did We create you, and into it shall We return you, and from it shall We bring you out once again. 
Ibne Arabi in its explanation writes: “We all come out from one source (God) and after death will merge in this Oneness. Then we will get perpetual life and again we will be resurrected. (Fasus Al Hukm) 
Authority for the hidden knowledge: 
It is believed about the hidden/concealed knowledge that it is not revealed to common people but it is confined to special personalities. Some traditions were fabricated to authenticate this concept, such as: 
Hazrat Abu Huraira said that the Prophet gave me two pots of knowledge. I disseminated one (of open knowledge) but if I reveal the other (hidden knowledge), people will cut my throat. (Bukhari, Bab Al Ilm also Mishkat, Bab Al Ilm) 
As mentioned in the reference, this tradition is from Bukhari which is considered the most authentic book. It is a matter of great regret that neither Imam Bukhari nor others who attribute such traditions to the Prophet ever realized that it will have a negative reflection on the personality of the Prophet. 
God sent revelations to the Prophet and commanded: O Messenger! proclaim the (message) which hath been sent to thee from thy Lord. If thou didst not, thou wouldst not have fulfilled and proclaimed His mission (5/67). On the other hand God said: But the transgressors changed the word from that which had been given them; so We sent on the transgressors a plague from heaven, for that they infringed (Our command) repeatedly (2/59). 
In view of these clear commands from God, it is a serious allegation on the Prophet to say that what divine knowledge was given to the Prophet, he divided it into two parts. One part was revealed while the other was conveyed to some privileged people with the instructions that it should not be revealed to public. However our Ahle Shariat enlist this in the most authentic books of traditions while Ahle Tariqat (followers of Sufism) present this as a proof of the hidden knowledge. 
Laduni Knowledge: 
This hidden knowledge is not written anywhere but transferred from generations to generations in Sufis through intuition. This is called Ilme Laduni. It is not necessary that a disciple gets this knowledge directly from his master (Murshid). This can be achieved through a hidden method despite the passage of a long time. For example, it is said about Hazrat Junaid Baghdadi (died in 298 AH) that he received the knowledge of Tasawwuf from the companion of the Prophet, Hazrat Ans Ben Malik. Sufis believe that this hidden knowledge was conveyed to Hazrat Ali by the Prophet and then transferred verbally after 
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Ali. Besides this transferred knowledge, Sufi saints also receive knowledge directly from God through which Quran’s hidden meanings are unveiled. 
On the distortion of the meanings of Quran, Allama Iqbal writes in one of his letters: 
“As a matter of fact search of hidden meanings in any religion or working code and symbols of a nation amounts to mutilation of that working code. This is a very subtle way of abrogation. And this method is invented and adopted by those nations whose nature is mischievious. Majority of Ajami poets are those who by nature were tilted towards the philosophy of omnipresence. Iranian nation was inclined towards this philosophy before the advent of Islam which blocked its development for sometime. However Iran’s natural aptitude resurfaced with time. In other words, in other (Sunni) Muslims such literature was produced that was based on the ideology of omnipresence. These poets adopted novel and dubious ways to deny and abrogate the teachings of Islam. (Iqbalnama, Vol. 1, p-35) 
Keeping this in mind, Allama Iqbal wrote in another letter: As far as I know in Nasus Al Kukm there is nothing but atheism and heresy. (Ibid. p-44) 
4. Deen is the name of a complete system and regulation for the social life of human beings. It progresses in its own state. That is why Hazrat Umar said that There is no Islam without social life. Islam cannot be imagined without a group (social life). 
However, Sufism abhore social life. Sufies believe in individual salvation through mediation and contemplation in hermits. According to this ideology, there cannot be any difference between Islam and Hindu Wades, Christian Monks and (pre-Islamic) Iranian Magans. 
Opposition of Jehad: 
Islam describes life a constant struggle and the final shape of this struggle is when a group of Momins (Muslims) comes out for war to resist tyranny and oppression. When they return victorious, they are called Ghazi and the people who lose their lives are eligible for perpetual life. There is no better deed in Islam than Jihad. But Sufism calls this Jihad a Minor Jehad and calls the abandoning of the society and self control as the Major Jehad. Not only that, they see the armed Jehad with contempt. In this respect they have a popular stanza: 
A ghazi, who has not yet been martyred, continues search for an opportunity of martyrdom. 
But he is misguided, because the martyre of love of God is higher in status. 
On the Day of Judgment, it will be declared that he was killed by enemy while the other one is killed by the friend. (It means that the martyre of love is fortunate that he was killed at the hand of his Lover, God.) 
Criticising this stanza, Allama Iqbal says from the poetic point of view this stanza is wonderful and deserves praise but if we evaluate it impartially, we find that it is very deceptive and a clever method is used to reject Islamic Jihad. It is the art of the poet that 
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though a person is being given poison he thinks that he is given the water of immortality. Unfortunately, Muslims are believing this for several centuries. (Letter to Siraj Din Pal, Iqbalnama, Vol. 1, p-36) 
All mystic poetry was produced during the period of political downfall of the Muslims. And it should have been like this because when a nation loses power and energy, as Muslims lost after the Tatari attack, its thinking is changed. For them their weakness becomes a beauty and abandoning this world (seclusion) becomes a way of seeking pleasure. Nations hide their laziness and defeat in their struggle for survival behind the curtain of seclusion. In Indian Muslims we see that the climax of poetry reached in the (poetry about the martyrdom of Imam Hussein) Marsias of Lukhnow. (Ibid. p-44) 
In another letter, he writes: For centuries Indian Muslims are under the influence of the Iranian thoughts. They are not aware of the Arabic Islam and its objective and mission. Their literary as well as social ideals are Imams. (Ibid. p-24) 
He calls this “Magian Heritage” of Muslims and writes with great grief and sorrow: This Magian heritage has dried up the roots of Islam. It has also blocked the development of Islamic spirit and achievement of its objectives. (Ahmadiat and Islam) 
Allama Iqbal and Tasawwuf: 
In 1917, Allama Iqbal wrote an article – Islam and Mysticism – that was published in the newspaper of Lukhnow, New Era on July 28, 1917. In this article he described Sufism as jugglery. 
What kind of teachings is found in the Sufi books? I cannot give detail here but I have given few examples in my book “Letters to Saleem” Volume III. 

xxxxxxxxxxxxxxxxxx 
The claim of Mirza Ghulam Ahmed: 
When this belief of sufism (which was based on the Shia concept of Mohaddas) opened the door of divine inspiration then naturally there was a possibility of claiming prophethood. Hence, Mirza Ghulam Ahmed Qadiani, climbing on these stairs, claimed that he reached the status of a prophet. First he wrote: 
“Our prophet is the last among the prophets. No prophet can come after him. That is why in shariat (Islamic law) Mohaddas are the vicegerents of the Prophet.” (Shahadat Al Quran, p-28) 
At another place he writes: “I did not say anything to people except what I have written in my books that I am a Mohaddas and God communicates with me as he did with other Mohaddas.” Himayat Al Bushra p-96) 
In view of our earlier discussion, it is not difficult to understand that from where Mr. Mirza borrowed the idea of Mohaddas? Its source is Shia and Sufi literature. 
For example: 
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As we mentioned earlier, the concept of Mohaddas first appeared among the Shias. It was argued that in verse: And We did not send before you any messenger or prophet, but when He desired, (22/52) There was the word Mohaddas after prophet (Nabi) which is not present in the Quran. To authenticate his claim of “Mohaddas” Mr. Mirza also quoted this verse with the addition of Mohaddas. 
On the issue of Sufism, an article was published on July 11, 1973 by Paigham-e-Sulah, which is the spokesman of the Lahori branch of Mirza’s followers. This article says: 
The terms which are used in his (Mr. Mirza’s) books led to some confusion among our own people and others who consider them the claimer of prophethood. Such terms were “Zilli Nabi, Brozi Nabi, Ummati Nabi, Ghair Sharei Nabi, Fana Fil Rasul and Majazi Nabi. Now the issue is what is the source and meaning of these terms. It is apparent that these terms are not mentioned in the Quran and the traditions. We do not find them even five to six hundred years after the prophet but when we go through the pages of history we find that these terms were coined by the Sufis. 
This is the basis of their claim. After that when (according to him) he received God’s messages, he writes: 
I swear by God that I believe in these (Ilham) messages in the same way as I believe in the Quran and other divine books. I consider Quran as the word of God and similarly I consider the divine messages revealed to me  as God’s messages. (Haqiqat-al Wahi, (The reality of Revelation) p-211 
His son and his first khalifa said: 
Remember that when a new prophet comes then the knowledge (teachings) of the previous prophet also comes through him and not directly. The new prophet becomes a channel for the previous prophet. A wall is erected around the old prophet, thus nothing can be seen except through the new prophet. Therefore, there is no Quran except that one which is presented by the reincarnated Masih (Masih Mo’ud) and there is no tradition except that is seen through the prism of Masih Mo’ud. (Akhbar Al Fazal, Qadian, July 15, 1924.) 
And do you know the major quality for which God had chosen Mr. Mirza for this office: The last truth was appeared in the solitude of Qadian by God and He talked to Masih Mo’ud who was of Iranian origin. (Ibid. Feb. 3, 1935) (Coincidently, Mirza Ali Mohammad Bab and Bahauddin were also from Iran and their deed was to cancel the command of Jihad.) 
Do you see, where his lineage is linked. The biggest achievement of this “God appointed” (prophet) was that he cancelled the command of Jehad. 
The intensity of Jihad, i.e. the religious wars was gradually reduced by God. During the era of Hazrat Musa, people were killed even for the belief in God, even suckling infants were killed, then during the period of our prophet, killing of children and old people and women was banned. Therefore certain nations only paid jazia (poll tax) instead of accepting (Islam) faith that was considered as a way of salvation. And then Masih Mo’ud 
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completely banned Jihad.” (Arbaeen, No 4, p-15, Notation by Mirza Ghulam Ahmed Rabbani) 
From today the human Jihad through sword is banned by the command of God. Now anybody who raises sword against an infidel and calls himself Ghazi disobeys the prophet who said 1300 years ago that after the appearance of Masih Mo’ud all Jehads with sword will be banned. There is no Jehad with sword after my appearance. We raise the white flag of faith and reconciliation. (Qadiani Madhab, p-296) 
Gist of the Iranian conspiracy: 
This was a brief introduction of the conspiracy through which the Iranians not only took revenge from the Arabs for their defeat, but also uprooted the foundation of Islam. Allama Iqbal summed up all this discussion in one sentence: “The result of the vanquish of Iran was not that Iran accepted Islam but Islam was painted in the Iranian color.” New Era, July 28, 1917) 
This is the Iranian Islam (i.e. our Magian Heritage) which is being practiced for centuries. It does not distinguish Shia or Sunni or Ahle Hadith or Ahle Fiqh or Arbabe Shariat or Ashabe Tariqat. All are painted in the same color. 
The magic of this conspiracy is that our religious leaders are in a constant violent dispute over the principles and minute details of Islam. And issue fatwa of infidelity against anybody who says: 
Appraise yourself in the mirror of Quran. 
Your present condition has been rotten and you should escape from you self. 
Weigh your character in the balance of Quran and instigate the old era revolutions.(i.e. show the enthusiasm of action of the early days of Islam). 
All (ulamas) are united in vehemently opposing such person. 
What is the solution? 
Now the question is that how this Ajami conspiracy can be countered and how Islam can be salvaged from this wreckage? 
Allama Iqbal believes that it is definitely possible. 
The only condition is that the Islamic world moves forward in this direction with the spirit of Hazrat Umar, who was the first critique and freedom loving heart of Islam, who dared to say during the last days of the prophet: “For us the book of God is enough.” (Khutbat Iqbal) 
This is also my wish and mission of life. This book is the latest contribution in my humble efforts in the respect. 

(E N D) 
======================= 
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PAST POKING PHRASES 

By 
Aboo B. Rana 

========================== 
 The arduous, exasperating and bloody journey of mankind, long before Man lived in caves is the story of endeavouring to understand the functioning of Divine Laws, for the sake of its survival. In every discovery of a new law, is 
observed a little more progress towards the comforts of life – only for those who thought about life. “A great idea is not to be conceived as merely waiting for 
enough good men to carry it into practical effect. That is a childish view of the history of ideas.” – A. N. Whitehead. It goes without saying our human story also reveals the fact, that mankind was slowly and steadily harnessing the forces or 
laws of nature, through the ages. In general the only difference being, in the dark ages of ignorance, the individual who discovered any new law of nature was 
regarded in higher status and was believed to have super natural power. 
 Years later when Man fabricated for himself a social structure, public began to punish those who sought out or discovered any new portion of truth. 
Archimedes was executed for his law of buoyancy; Galileo was put to death for stating that earth revolves around the sun. “When a true genius appears in the 
world, you may know him by this sign, that the dunces are all in a confederacy against him.” – Swift. The credit of slow and gradual development of peace in the world is the defeat of brute force by reason. 
 In all periods of rise and fall of civilizations, people craft proverbs and adages of hackneyed themes that are in accordance with their woes, 
circumstantial evidences and experiences. For the same reasons the period of British colonization of the Indo-Pakistan subcontinent is no exception. “Honesty is 
the best policy,” “Might is right,” or “Majority is Authority” are still quotes of the day. These seasonal expressions cannot and will not be for all times. They came from the minds of the oppressor and the oppressed. Oppression like quicksands 
engulf all hopes, aspirations, spirits and thinking that got stuck into it. “Honesty is the best policy,” has been constructed, is evidently clear, by a political mind. 
Otherwise, I am confident you will agree, a gentleman would rather prefer to say: “Honesty is the best principle.” As Louis M. Howe said in his address of January 17, 1953 – “You cannot adopt politics as a profession and remain honest.” The 
other most brutal and dumb expression that has gained popularity in the world and in my over five decades of life, I have never heard anyone deny that “Might 
is Right.” These three words strike terror in the mind of any listener. How about flipping these words in our times and start saying that “Right is Might?” Will it not 
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sound a whole lot more reasonable and encourage us to find what is right or true? Think about it gentlemen, will you please! These and similar sorts of 
expressions provoke unwarranted aggression and deteriorate the smooth development of our younger generations. 
 Every sensible adult is observing how these words are making children run after “Might” to become a hero. They have no time at all to think what is “right.” Since they are being indoctrinated that “Might is right.” So from the age of 
6,8, or 10 they already knew what life is all about.  
 From those impressionable years, the nimble minds of children are 
bombarded and grinded in the vicious circle of power through the poisonous propaganda of various types of media and world affairs—Power at any cost,.is what they are being taught that shall make them become the greatest. Power of 
wealth, power of fame, power of naked force, and for those unfortunate children who are being brought up on the streets, they choose the power of arrogance in 
order to stand apart from the crowd. When the system chokes people who are at grass root level they shall take to all kinds of unscrupulous power tactics. We all 
say ‘justice delayed is justice denied,’ and let me say, gentlemen, “justice denied is life denied.” When children remain dumb towards real problems of life and are taught to sleep over them - they become characterless, incapable of aspiring 
thoughts or of creative communication. They grow up having no time for anybody—as interaction with others shall stir their thoughts and thinking is taboo 
for them. All they want is not life, in all its myriad shades—they want power to inflate their already big fat egos. 
 None of us, I am again confident will ever bother, to explain to them that 
might is right only for those who intend to take up wrestling as a profession. The erudite and scholarly elite of Pakistan are very well acquainted with the names of 
Sir Syed Ahmed, M.A. Jinnah and Sir M. Iqbal. How many wrestling bouts did they compete for in their lives, to prove that in their convictions they are right in their cause. In the struggle for their cause of freedom, let me say gentlemen, they 
also proved “Majority is not the authority.” “Every revolution was a thought in one man’s mind”—Emerson. Again scholars and gentlemen, it is “Authority that rules 
the majority” Was it the majority that prayed five times daily in authority, and prostrated before their Creator, but served the interests of the British Kings and Queens, and Indian Congress hegemony? If those Muslim people and leaders 
were the authority—then why did they not remain in India with the congress and why were they opposing the cause of ‘freedom for Muslims?’ The authority, 
gentlemen, we all know was one man. The man who had studied law at Lincolns Inn under the same British rulers, in London. 
 Almost all historians eagerly quote University of California’s history 
professor S. Wolpert’s words in his book on M.A. Jinnah: 
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 “Few individuals significantly alter the course of history. Fewer still modify the map of the world. Hardly anyone can be credited that created nation - 

state. Muhammad Ali Jinnah did all three.” 
 I often wonder why none of us ever bothers to mention, That Jinnah 
accomplished all three missions, without any terrorist activity, illegal strikes or military invasion. “Might is not right” gentle hearts, “Might is Blight.” The actual expressions ought to be, “Right is Might,” “Authority is Majority” and “Honesty is 
the best principle.” It is my humble request to correct me here if I am wrong. 
 Former president of U.S.A., General Dwight D. Eisenhower once 
explained in his speech, 
 “Every gun that is made, every warship that is launched, every rocket fired, signifies in the final sense a theft from those who hunger and are 

not fed, those who are cold and are not clothed. This world in arms is not spending money alone. It is spending the sweat of its labourers. The 
genius of its scientists, The houses of its children. This is not a way of life… … Under the cloud of war, it is humanity hanging itself on a cross of 
iron.” (April 16, 1953). 

 Power has always attracted the illiterate and uneducated. Hence, “The enjoyment of power is fatal to the subtleties of life. Ruling classes degenerate by 
reason of their lazy indulgence in obvious gratifications” - Alfred N. Whitehead (Adventures of Ideas, P.84). In order to eradicate this evil of power, we must first 
teach our own selves how to achieve the beauty of balance in our social fabric, that is in the lines of Quran. 
P.S.  How about if we change another cruel expression in Urdu language. 
“Gis key lathi os key bhense” into “Gis key bhense os ka dood”. Does not 
that sound more nourishing gentlemen? 

================ 


