







 























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




 



 






















 
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
 





















 











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






















 
 







 

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



































 






























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























 













 














Personification 

















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






























































































 











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



















 


























2006  10 








 (Codes) 

























 






















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




 

















 


 

 
 




 
 + 













 







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









 

 
 


 










 








 



 

















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














 
















 







 




 


  

  














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
 











 












































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 



 





 





















 + 

















 
















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












 
























































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























 




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



 









































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









 















 













































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











Objective 
 Type



 
























































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 




Live  QTV










































 






















 
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



 


 


 



 


 



 


 




 





































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






















































































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







 Ethics 






















 Man Made Laws









 



 


 


 


 




 






 

































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


































 (Constitution) 

 





 












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















































 
 

 






 
 



2006  27 





  



























 (Worship) 










 (Glory) 




























 


2006  28 












 
   




















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




 Debate 




 

 Core-Issue













 


















 



2006  30 
















 



















 



 




 



 












 


 


 

2006  31 





 




 









 




 




 







 

















  








   



2006  32 










 




 


 















 



 







 Pin-Point





 

 




 






   
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















 

 


 






















 (Exceptions) 

















 














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























 










  





 







 











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
    





 










 






 



 







































2006  36 



















































 















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



























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


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
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
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The Immutable Law of the 

Rise and Fall of Nations 
(Letter 37 – Qaumon Ke Uruj-o-Zawaal Ka Abadi Qanoon, 

Saleem Ke Naam by G. A. Parwez) 
 Translated and adapted from Urdu: by 

Mansoor Alam 
================== 

Translator’s note: Allama G. A. Parwez says in the Introduction to the book Saleem Ke Nam 
(Letters to Saleem): Destinies of nations are not decided in political arenas or on battlefields. They 
are decided in their schools and places of training. A nation is not defeated by its enemy; rather it 
is defeated by the wrong education and corruption of its youth. This is the reason Allama Parwez 
made Muslim youth the focus of attention in this book.  
Today’s Muslim youth are curious to learn about Islam but are frustrated with the explanations 
given by traditional Islamic scholars. Saleem symbolizes such youth, and through him, Allama 
Parwez addresses all Muslims. The book uses a logical and rational approach throughout and 
covers a wide range of topics. 
Allama G.A. Parwez not only had a deep knowledge of the Qur’an, but he also had an ability to 
communicate it in a way that is probably unmatched in the annals of Urdu literature. His style was 
unique and his delivery finely tuned and highly resonant. Therefore, a literal translation of his 
Urdu is impossible. The Urdu words have connotations whose resonances are rarely caught with 
lexicon equivalents, and many Urdu idioms would be unintelligible if translated literally. 
Translations of the Qur’anic verses appearing in the original Urdu and given in this rendition (of 
letter no. 37 dated January 1957 in Saleem Ke Nam) are taken from Allama Parwez’s Exposition 
of the Holy Qur’an, Vol.1 and with minor adaptation from the Tolu-e-Islam website: 
www.tolueislam.com. The Qur’anic references are given as Sura number followed by the verse 
number: e.g., (4:123) means Sura 4 verse 123. Allama Iqbal’s poems appearing in the original 
Urdu letter have been done by me.  
I have strived for the most accurate possible English rendition of the Urdu. In spite of the wide 
gulf between modern English and classical Urdu, this humble effort on my part offers a reliable 
translation that can be studied by non-Urdu readers. If you think I have been successful in this aim 
then it is due to the Grace of Allah. If not, then I implore the reader to consider this as my 
limitation. Also, any discrepancy in this rendering of the original Urdu text is my responsibility.  
Finally, I am thankful to my son, Suhail, for editing this translation and to my wife, Sajida, for her 
constant encouragement in my Qur’anic journey. 

Mansoor Alam 
Toledo, Ohio 

Email address:malam55@yahoo.com 
---------------------- 

Dear Saleem! History is not merely a record of past events and facts. It holds a 
much broader and deeper meaning than that; it is about why some nations succeed 
and thrive while others fail and vanish. In other words, studying history, apart 
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from telling us the details of past events and facts, tells us the underlying causes 
of the success or failure of nations. This is called the science or the philosophy of 
history.  
 
Science of history  
My dear Saleem! You may be surprised to know that it was the Qur’an, that for 
the first time, presented history as a science or philosophy. The Qur’an states that 
it is not an accident of chance or a random event that nations live or die, rather 
their fate is subject to precise laws and rational principles. 
 
It is true that sometimes a certain nation or a society may temporarily acquire 
power and wealth while ignorant of these laws and principles, but this is like a 
flash fire of weeds that quickly burns into a pile of ash. What we are considering 
as the rise or fall of nations goes beyond short-term events. Rather, we are 
considering the long-term process that slowly works its way towards a nation’s 
ultimate rise or fall. Studying history allows us to see that this occurs according to 
a set pattern or law. 
 
One should understand at this point that when we say that a certain nation dies, it 
does not mean that the people belonging to that nation disappear from the face of 
the earth (though sometimes this happens as well). Rather, what we mean by the 
death of a nation is that, although the people remain alive physically and even 
maintain their future generations, they lose their power and glory, and do not 
count for much in the world. 
 
It is true that every nation has a certain ideology and a particular concept of life. 
This is known as Kalima in Qur’anic terminology or culture in modern 
terminology. But what do we mean by life or death of nations? 
 
Death of nations  
Every nation has its own culture that it tries to preserve and promulgate through 
time. When it cannot, it suffers a cultural death. If a nation is going through a 
decline then it means: 1) either it is not able to withstand the challenge of its time, 
and thus is overtaken by another culture, or 2) it left its culture (thinking it would 
not be able to withstand the challenge) and voluntarily adopted a new culture that 
was on the rise. In short, a culture experiencing downfall did not withstand the 
test of time. 
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This implies that an unending clash goes on between cultures and the demands of 
time. A culture that is able to withstand and overcome the demands of time 
remains alive, while a culture that is not is left behind and is overtaken by another 
culture.  In the terminology of the Qur’an this is called the law of substitution and 
succession of nations.  
 
It is obvious that, like an individual, a nation does not want to die. It wants to live 
and prosper, and wants to be powerful. But, just as an individual cannot live 
merely on wishes, a nation likewise cannot live merely on the basis of lofty 
wishes. It must follow the above law if it wants to live and prosper. So much so 
that in the early period of Islam, when Muslims faced opposition from those 
(whom the Qur’an calls Ahl-ul-Kit’ab, the people of the Book) who professed a 
culture that had lost its ability for forward movement against the forces of the 
time, the Qur’an stated in clear terms that though every party wishes to succeed or 
prevail, one must remember that success is not based on the mere wishes of one 
over that of the other. It is based on the immutable law, that if a society or nation 
practices injustice, sooner or later, it is bound to face the destructive consequences 
of its actions.  
 

Mark it that paradise-like life cannot be achieved through wishful thinking – be it yours or 
that of Ahl-ul-Kit’ab. Whoever does wrong shall reap the consequence thereof and shall not 
find anyone to protect and help him except Allah. (4:123)  

Rule of Law  
A culture based on exploitation and usurpation is bound to fail and nothing can 
save it from this destruction except the shield provided by the immutable law of 
Allah. This is so because there is no lawlessness in this Universe. In other words, 
the decision regarding a nation’s life or death happens rationally, according to set 
pattern or law. Those that succeed and survive do so according to the logical and 
rational application of this law, and those which fail and vanish do so while in 
violation of this law.  
 

This was necessary in order that it might become manifest that those who have the capacity 
to live should survive, whilst those who lack this capacity may perish after clear 
demonstration. Allah is the Hearer and the Knowing. (8:42)  

In the dominion of this law, therefore, neither does anyone receive undeserved 
favors the way kings bestow on their admirers, nor is anyone punished simply 



 Tolu-e-Islam 4 August 2006 
because of a sudden burst of royal anger. Here, everything happens according to 
the unbiased, eternal and universal rule of law without exception. 
 
The philosophy of Hegel  
Dear Saleem! Let us proceed further after this rather long introduction. Hegel has 
presented a philosophy of history according to which, first a certain idea is born; 
then it grows, develops, and matures. Then from within it an opposite idea takes 
root that slowly develops and matures and overwhelms the previous one which 
ultimately dies. According to Hegel this process repeats itself in an endless cycle. 
 
The philosophy of Marx  
After Hegel came Marx who followed essentially the same line of reasoning 
except he said that this struggle is not between ideas but between systems. A 
period may be dominated by a certain system (say Capitalism) but after some time 
from within it emerges another system which is the opposite of the previous one, 
and takes its place. Once again, this continues in an endless cycle according to 
Marx.  
 
The above philosophy of Hegel or Marx is called dialectical progression.  
 
But whether this perpetual clash is between ideas or between systems, one thing is 
common between both. According to this philosophy an idea or a system is 
neither good nor bad in itself; nor is one idea or system objectively superior to 
another. Also, according to this philosophy, an idea or a system does not have the 
ability to stay forever nor does it have the ability to dominate its opposite for 
long: every idea or system contains within itself the elements of its own 
destruction. Both Hegel and Marx think that this is the way the rise or fall of 
nations occurs. They feel it is a cyclic process by which cultures come and go, 
irrespective of its merits or ills. A culture cannot remain alive forever nor can 
another remain dead forever. In other words, this philosophy says that every 
culture has a final day that cannot be changed by any means.  
 
The philosophy of the Qur’an  
Saleem! The Qur’an also gives a philosophy of the rise and fall of nations or 
cultures. It says though it is true that a clash occurs between contradicting ideas, it 
is not true that all ideas are equal in this clash. According to the Qur’an, certain 
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ideas have the inherent ability to dominate and prosper as opposed to others. The 
Qur’an terms the former Haq or Truth and the latter Baatil or Falsehood. The 
Qur’an says that Haq strikes at Baatil and this struggle continues until Haq 
overwhelms Baatil which is eventually defeated.  
 

We have made it such that there is constant clash between Truth and Falsehood. The 
(constructive force of) Truth continues to overcome the (negative and destructive force of) 
Falsehood until such time that the latter has been crushed and withers away.  (21:18)  

This is so because Falsehood has the elements of its destruction within its very 
foundation.  
 

O Messenger! Announce to the world that Truth has manifested itself and that Falsehood 
has vanished; for Falsehood by its very nature must perish eventually. (17:81)  

Therefore, a nation which professes a culture based on Truth will dominate a 
nation whose culture is based on Falsehood, and the former will continue to do so 
as long as its culture remains based on Truth. It would never be the case that a 
nation based on Falsehood (i.e., nation of unbelievers in the Qur’anic sense) could 
ever dominate a nation based on Truth (i.e., nation of true believers in the 
Qur’anic sense). 
 

Never will Allah allow the unbelievers an upper hand over the believers. (4:141)  
So, what is the significance and meaning of the Qura’nic terms Haq or Baatil?  
 
Haq is the name of the ideology that represents universal permanent values of 
humankind. It is based on reality and therefore its results are constructive. 
Whatever is against this ideology is called Baatil. With Haq as its ideology a 
culture is bound to develop and grow and reach higher and higher levels. On the 
other hand, a culture based on Baatil produces destructive results and is bound to 
fail eventually, even though there may be some short term gains. 
 
Did you notice Saleem, how the philosophy presented by the Qur’an regarding the 
clash of ideas, systems, or cultures is different from the philosophy of Hegel and 
Marx? It is according to this Qur’nic philosophy that fate of nations is really 
decided. It is this objective standard or law by which the survival or death of a 
nation occurs. The history the Qur’an has presented of past nations is not idle 
storytelling; it is to demonstrate the working of this immutable law with actual 
and concrete examples.   
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Therefore, we should not simply move forward after reading the stories of the rise 
and fall of past nations but reflect on its deeper aspects to figure why they rose in 
power and achieved greatness only to then vanish into the bowels of history. Our 
own collective life or death is also governed by the same immutable law of the 
Qur’an that applied to them. It is only from this deeper perspective that we will be 
able to figure out why our own Islamic culture suffered its downfall and how we 
can escape from this abyss. 

(To be continued.) 
=================== 
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What happened to Islam after Umar ? 

(IV) 
========================== 

This is not something strange or unusual because there are many verses about which Al 
Kafi says that Angel Jibreel (Gabriel) revealed in this way but it is now not included in 
the Quran. At this point we will only focus on the concept of Mohaddas which means that 
the angels bring God’s messages to him. Mohaddas can hear the angels but cannot see 
them. Another tradition says: “A Mohaddas talks with the angels, hear their voice but 
cannot see them even in dream.” (Ash-Shafi Vol 1 p-204) 
Another tradition says: Hazrat Ali said that “there will be 11 Mohaddas from me and my 
descendents. (Ash-Shafi Vol 1 p-281) 
No practical difference between a Rasul and a Mohaddas: 
You will notice that as far as the acquisition of knowledge directly from God through 
angels is concerned there is no difference between a Rasul and a Mohaddas. Other 
traditions in Al Kafi explain this point. For example, about the Prophet, the Quran says: 
…… So take what the Messenger assigns to you, and deny yourselves that which he 
withholds from you….. (59/7) 
But a tradition in Al Kafi quotes Imam Jafar as saying that whatever Hazrat Ali says 
accept it and keep yourself away from which Hazrat Ali forbids. (Ash-Shafi Vol 1 p-255) 
This is because God has honored (Hazrat) Ali the same way as he has honored the 
prophet. This means that the fountain of knowledge of the both was the same. After that it 
is added: 
“Amirul Momenin (Hazrat Ali) often used to say that God has assigned me to allocate 
places in paradise and hell. I am Farooq-e-Akbar (Farooq the Great). I am the cause of 
unity of all Muslims. I represent those verses which authenticate Imamat. All the angels, 
souls and prophets recognized my Wasayat as they did for Mohammad.  I am elevated to 
the rank of Imamat as Mohammad is elevated to the rank of Prophethood…and this rank 
is given to us by God.” (Ash-Shafi Vol 1 p-225) 
Another tradition said: 
“An Imam is unique in his era. Nobody can match his qualities nor his wisdom. There is 
no substitute for him and no body is equal to him. He is bestowed with special honors and 
ranks from God. (Ash-Shafi Vol 1 p-231) 
About the Imam, it is written that he is from the descendants of the prophet – from the 
children of Syyeda Tahira Massoma (Ibid. 233). Prophets and Imams are appointed by 
God. They are given wisdom and knowledge from God which is not given to anybody 
else. (Ibid. p-224) 
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This point is further clarified in another tradition: 
“Imam Jafar Saqid said: Imam’s knowledge is his access….which is extended up to 
heavens. So that the process of revelation is not disconnected. Allah’s instructions are 
conveyed only through an Imam. God does not accept deeds of the people unless they 
come through Imam….Imam is chosen and liked by God. He is pious and a favored 
person of God and the prophet. He is a Hadi who knows the metaphysical secrets….God 
created Imams before the creation of human beings. (Ibid. p-235-36) 
Do you notice that the only difference between Nabi and Mohaddas is of wording? 
The concept is that God talks even after the end of prophethood. (i.e. knowledge can be 
obtained directly from God.) This belief continues to surface in different shapes and 
modes. It opened the closed door of prophethood. We will talk about the people who 
entered in this door through various ways and means. At this moment we will emunirate 
some more qualities of these Imams. 
Imam Jafar said “we are…the persons whose following is a duty (who must be obeyed). 
There is no alternative for the people but to accept our divine knowledge, it is not 
acceptable to be ignorant about us. The person who recognized us is a Momen and who 
rejected us is a kafir (infidel). Whoever neither recognized nor rejected us is a 
disillusioned person unless he returns to our obedience as ordained by God. Imam Baqer 
said that our love is faith and our rejection is kufr. (Ash-Shafi Vol. I, p-215-16) 
According to another tradition about Amirul Momenin (Hazrat Ali) Imam Mohammad 
Baqer said: 
After the prophet, obedience of Hazrat Ali is a must like the prophet…disobedience of 
their big or small commands tantamount to disbelief. The prophet was the gate of God 
through which entry is obligatory. He was a path, whoever followed that path reached 
God. Amirul Momenin was just like that. After him successive Imams enjoyed the same 
position. (Ash-Shafi Vol. I, p-227) 
For Muslims, the Quran was and remains authority for Deen. But Imam Mohammad 
Baqer says: Nobody has the power to claim that he has complete knowledge of the 
external or literal (Zahir) and hidden or esoteric (Batin) meaning of Quran, except the 
Osi’as (Imams). (Ash-Shafi Vol. I, p-261) 
Here the word Batin (hidden) is used that we will explain later. 
About the knowledge of Imams, it is believed that their knowledge is greater than those 
of the prophet i.e. the knowledge began with the prophet but it reached its climax with the 
Imams. 
According to Al Kafi: It is related that I heard Imam Jafar as saying that the knowledge 
would have ended if it had not been increased with us. I asked, is there any knowledge 
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which you get but not the prophet? He said, knowledge is first presented to the prophet 
and then to Imams but it reaches its climax with us. (Ash-Shafi Vol. I, p-291) 
About revelation, Quran says that this knowledge is not Iktisabi, it means that the prophet 
does not get revelation whenever he wants but it comes according to the wisdom of God. 
Whenever and whatever He wants, tells the prophet through revelation. But with respect 
to the Imams, Imam Jafar says that the Imam is given knowledge whenever he wants. 
(Ash-Shafi Vol. I, p-295) 
About the knowledge of ghaib (unknown) the Quran says that only God knows about it 
but He gives through revelation this knowledge to the prophets whenever He likes. 
However, Imam’s position about the knowledge of Ghaib is: 
Imam Jafar Sadeq said that an Imam who does not know what hardships he will face or 
what will be his fate, then he is not capable to lead the people. He cannot be a 
representative of God. (Ash-Shafi Vol. I, p-295) 
The central or pivotal belief of Christians is that Hazrat Esa (Christ) sacrificed his life for 
the sins of the people. It means that his blood became the atonement of the sinners’ sin. 
One tradition of Al Kafi says: 
Imam Musa Kazim said that (because of abandoning Taqqia) God was displeased with 
our Shiras and gave me an opportunity to chose between them and my life. So I gave my 
life and saved them. (Ash-Shafi Vol. I, p-297) 
Another tradition says: 
Imam Jafar said that God does not shy away from punishing those who bow before a 
cruel king and love a cruel Imam, though these people are very pious. However, God is 
shy away from punishing those whose deeds are not good but they bow before the God 
appointed Imam. (Ash-Shafi Vol. I, p-462) 
So this becomes the basis of salvation, piousness and standard of belief and disbelief. 
Abu Hamza says that he heard Imam Mohammad Baqer as saying that Ali is a gate that 
was opened by God. Whoever enters that door is Momen and whoever remains outside, is 
unbeliever and for those who are in the middle (neither inside nor outside his door), God 
says that they remain on His mercy (i.e. He will pardon or punish whom He would like). 
These Imams were not only recognized by the Umma (followers) of Mohammad but they 
were also recognized by the previous prophets. Hence there is a tradition: 
Imam Raza said that all divine books mention the Wilayat of Hazrat Ali. God did not 
send any Rasul who was not aware of the prophethood of Mohammad and Wasayat of 
Ali. (Ash-Shafi Vol. I, p-540) 
The Status of Hazrat Ali: 
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Since we are talking about the status of Hazrat Ali, it will be appropriate to present few 
examples of the Shia beliefs in this respect. 
Shia’s publish a monthly magazine from Lahore – Ma’areful Islam – which prints a 
special issue annually in September or October on Ali and Fatima. In the Sept-Oct 1972 
issue of this magazine, Allama Majlasi has quoted Hazrat Ali as saying: 
“I am the embodiment of the blessed names of God……I am the guard of Heaven and 
Hell. I will allow the deserving people entry into paradise and send the people to hell who 
deserve fire. I am responsible to punish those who deserve Hell. All living creatures 
return to me. I am the center. After death all creatures return to me. I am responsible for 
the accountability of all. God consulted me at the time of formation of the creatures.I will 
be their witness on the day of judgment. I have the knowledge of the life and death of all 
creatures. All verses, miracles and the books of prophets are entrusted to me. I am their 
guard…I am the one for whom clouds, thunder, electricity, darkness, lights, air, 
mountain, skies, stars, sun and moon have been conquered….I know the secrets of nature 
which God had given to Mohammad and that were passed on to me by Mohammad. 
Allah has bestowed me with His name, His Kalma, His wisdom and intelligence. O’h 
people, recognize me before you will not find me. God, I bear witness to You and seek 
help from You. (p 60-61) 
It is written in the Sept. 1971 issue of this magazine: 
Mohammad would not have born if Maula Ali was not born. And earth and Sky would 
not have been created if Mohammad was not born. Hence there would have been nothing 
(universe) if Ali was not born. (p-8) 
Another quote from the November 1967 issue of this magazine: 
When he (Ali) appeared in Tora of Moses, he became the tongue and speech of God. 
When he appeared in Zubair, he became embodiment of Daud. Later he appeared in the 
style of Sulaiman’s prayers. When he appeared in Bible of Christ, he became helper and 
innocent child. When he appeared in the gospel of Yuhanna, he was reciting verses in 
praise of God while mounted on a white horse. When he appeared in Quran, he was 
referred at various places as honorable, brave and marvelous. Sometimes he was the hand 
of God and sometimes the truthful tongue of the prophets. (p-91) 
It is written in the continuation of this statement: 
Move forward….when he appeared amongst the disciples of the unique first Imam 
Zartusht, he became the flame of fire. In Janemat he appeared as Shanti and Ahina, in 
Vedas as Om, in Shasters as Parmatma, in Gayans as Mahabali, in Geeta as Narian, in 
Ramain as Mahatema and he was seen by gods as Singh, Sher, Asad, Lion – this Lion and 
Singh is being worshipped for centures in temples. When Krishenji used to see 14 
innocents in the shape of 14 attributes, one of the attribute that was of Singh i.e. Lion. 
(Hazrat Ali is also called by Shias as Sher-e-Khuda i.e. the Lion of God) (p-91,92) 
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These are some of the examples of the Shia belief about Hazrat Ali’s illustrious position. 
You may be aware about their Kalma: 
There is no God but One God, Mohammad is His prophet and Ali is his Wali 
(Vicegerent). (Maarif-e-Islam Nov. 1967 p-141) 
The Present Quran is Mutilated: 
Have you noticed as to how the belief of Mohaddas was twisted? When the salvation is 
dependent or conditioned on the allegiance to the God appointed Imam, the result was 
that the Quran lost its significance and there was no importance of the finality of prophet-
hood. However, the matter did not end here. With this such beliefs were popularized that 
ended the protection and permanence of the Quran. About a number of verses, Kitabul 
Hujjat of Al Kafi says that these verses were not revealed in this way. Some examples: 
About “Laqad Ahadna,” Imam Jafar Sadeq said that these words were related to 
Mohammad, Ali, Fatima, Hassan, Hussain and Imams from their lineage. Adam forgot 
this and by God this verse was revealed in this way to Mohammad. (Ash Shafi p-513) 
In the Quran this verse is as follows: And certainly We gave a commandment to Adam 
before, but he forgot… (20/115) 
According to another tradition: 
Imam Jafar said that verse 67/29 was revealed with this addition: “Shortly you will know 
as to who is in error. Oh the group of liars, I inform you about the Wilayat of Ali, after 
me. Now who is in open disbelief? (Ash Shafi p-512) 
In the Quran, this verse is like this: So you shall come to know who it is that is in clear 
error. (67/29) 
Another tradition: 
About verse 70/12, Imam Jafar said that this verse was revealed like this: “When 
somebody asked about the punishment to disbelievers (in the Wilayat of Ali), and there 
was no one to salvage them, Imam said that this verse was revealed with the Wilayat of 
Ali. (Ash Shafi p-518) 
This verse is like this in the Quran: A questioner asked about a Penalty to befall the 
unbelievers, which none can repel. (70/1-2) 
Now the question arises as to how these words were revealed but deleted from the 
Quran? 
Imam Mohammad Baqer said that Jibreel used to come to the Prophet with these 
(complete) verses but the people usurped their right (the right of Mohammad’s 
descendants) and changed the message. Hence we sent punishment from heaven upon 
those who had usurped the right of Mohammad’s descendants. These people were sinful. 
(Ash Shafi p-520) 
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The verse in the Quran is: But the transgressors changed the word from that which had 
been given them; so We sent on the transgressors a plague from heaven, for that they 
infringed (Our command) repeatedly. (2/59) 
The uniqueness and fundamental importance of the Quran is that it is the last book of 
God which is complete and immutable. Not a single world or letter can be added or 
subtracted or changed because God has taken responsibility for its preservance. We have, 
without doubt, sent down the Message; and We will assuredly guard it (from corruption). 
(15/9) 
It will shake our very belief if there is a doubt about the authenticity of any word of the 
Quran. It will become just like the mutilated versions of the revealed books of the earlier 
prophets – Torah and Bible. 
There are numerous such examples in Al Kafi as we mentioned above, according to 
which the concept of preservance and perpetuality of the Quran is negated. 
The Hidden (concealed) Meanings of Quran: 
Now let us talk about those verses about which it is said that they are not changed but 
they are explained or translated in such a way that we do not find their authentication 
from the Quran. About their meanings, Imam Mohammad Baqer said that whatever was 
revealed about Ali, people committed kufr by disbelieving in it. (Ash Shafi Vol 1, p-513) 
Another tradition says that the Quran has been changed. (According to their belief) 
Imams acquired knowledge direct from God. This is called Taaweel. (We discussed 
earlier about Taaweel and the hidden meanings of Quran within the context of Ismaeli 
beliefs.) 
For example, about the meaning of Nabael Azeem in verse 78/1-2, Imam Jafar Sadeq said 
that Nabael Azeem means Wilayat. It was asked does this mean Wilayat of God? Imam 
said it means Wilayat of Amirul Momenin. (Ash Shafi Vol 1, p-514) 
Similarly about the verse (10/105): And that you should keep your course towards the 
religion uprightly; and you should not be of the polytheists. Imam Mohammad Baqer said 
it means Wilayat. 
Other revealed treatises other than the Quran: 
The issue is not confined to the Taaweel in the meaning of the Quran but it goes further 
as you can see, in the following two traditions of the 39th Chapter (Kitab Al Hujjat) of Al 
Kafi: 
Abu Basiri relates that he went to Imam Jafar Sadeq and said that I want to ask a 
question, I hope there is nobody who will hear me. The Imam raised the curtain that 
separated his room from the rest of the house and said, now you can ask whatever you 
want? I asked, your Shias say that the Prophet taught one chapter of knowledge to Ali 
from which one thousand chapters were opened to him? Imam said Abu Mohammad 
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(alias Abu Basir) the prophet taught 1000 chapters to Ali and from each chapter another 
1000 chapters were opened to him. I said by God this is called knowledge. The Imam 
paused for a while and then said, Abu Mohammad we have Jame.’ I asked, Imam tell me 
what is Jame’? He said it is a revealed book which is 70 times longer than the hand of the 
Prophet who dictated this himself and Hazrat Ali wrote in his own handwriting. This 
contains everything which is allowed and forbidden, and everything that we may need, 
even about the compensation of a small scratch on the body is mentioned in that. Then he 
put his hand on me, snapped his fingers and said that even compensation of this (small 
matter) is mentioned. He said this in a strong voice. I said that this is real knowledge. The 
Imam said it does not end here. 
After a little pause, the Imam said, we have Jfar. People don’t know. I asked him what is 
Jfar. This is a pot from the time of Adam which contains the knowledge of all prophets 
and Osias (testators)and all the learned persons who appeared in Bani Israel. I said this is 
knowledge. Hazrat said that it does not end here and after a brief pause said we have the 
Mashaf (Treatise) of Fatima, peope don’t know what is the treatise of Fatima? I asked 
what is that. This treatise is three times voluminous than the Quran. In your Quran there 
is only one letter that is apparent (meaning). I said by God this is knowledge. He said that 
it does not end here. 
After a pause, he said we have the knowledge of “Makana wa mayakun” i.e. what will 
happen till the day of judgment. I said that this is knowledge. He said there is more. I 
asked what is that, he said we know all about what incidents will occur day and night and 
sequence of events, and what will happen till the day of judgment. 
The narrator says that I heard Imam Jafar as saying that in 128 AH (during the reign of 
Bani Abbas) philosophers will appear (who will be disbelievers of Islam and Unity of 
God). I saw this in the Treatise of Fatima. I asked him what is the Treatise of Fatima? He 
said that when the prophet passed away, Hazrat Fatima was in deep grief. God sent an 
angel to console her, who talked to her. Hazrat Fatima informed Amirul Momenin 
(Hazrat Ali) about the angel. He said that when angels come to you next time and you 
hear its voice, then tell me. When the angel came, Hazrat Fatima alerted the Amirul 
Momenin who worte down all what the angel had said. These talks were written in the 
Treatise (Mashaf). Then Imam said that not only about the heaven and hell but all the 
events up to the day of judgment are written in the Mashaf. (Ash Shafi Vol 1 p-270-72) 
Up to this point there is no mention of allowed and forbidden as pointed out by Ash 
Shafi. However, after two, three traditions, it is said: 
A narrator says, I heard Imam Jafar Sadeq as saying that we possess something because 
of which we are not dependent on the people, but the people are dependent on us. We 
have a book that was dictated by the Prophet and scribed by Hazrat (Ali). This book 
enlists what is Halal (allowed) and what is Haram (forbidden). We know anything that 
you are going to start and when you complete or end that. (Ash Shafi Vol 1 p-273-74) 
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All these commands were brought by the angels who descended at the command of God. 
How did the angels come to the houses of Imam? 
It is narrated by Abu Hamza Thamali that he went to see Hazrat Ali Ben Al Hussain. For 
a while I waited outside, then I went inside the house. I saw that the Imam is picking 
something and giving to someone who is behind the curtain. I asked him as to what he 
was picking? He said that they are small parts of the feathers of angels. When they leave, 
we collect them and make Taaweez for kids. I asked him, do the angels visit you? He 
replied affirmatively saying they come as soon as he goes to bed. (Ash Shafi Vol 1 p-
407) 

xxxxxxxxxxxxxxxxxx 
What is the relationship of Iranians with these Beliefs? 
Remember, we began with the dialogue between Hazrat Umar and Hurmazan, who said 
that we were defeated by the Arabs because you have the book of Allah. We or any other 
nation cannot overcome you as long as you have this book. Later on, we saw how Quran 
practically vanished from the practice of Umma. 
Now the question arises that: 
1. All the beliefs and ideas we mentioned in the previous pages are attributed to the 

Imams who were all Arabs. Then how the Iranianism infiltrated? 
2. These beliefs and ideas are of one Muslim sect – the Shias – while these are not 

those of the majority of Muslims (Sunnis). Did Quran vanish or disappeared from 
their practice too and if so, then how did it happen? 

These questions are very important and require thorough study and deep understanding.  I 
would like to emphasize again that I am neither Sunni nor Shia. I do not belong to any 
sect. I am a scholar of the Quran. My belief, rather my conviction, is that this great book 
of God is the only authority in Deen and the standard or measure to judge truth and 
falsehood (right and wrong). In my view any belief, idea, sect or school of thought that 
goes against this is not genuine, even though it is attributed to our respected elders of any 
sect. In this respect I will submit that I see this attribution as malicious and say that they 
would not have said that. 
The ideas and beliefs about which we referred in the preceding pages were all attributed 
to the Shia Imams. However, we do not have any book about which we can definitely say 
that this was written by them. All sayings of these people (Imams) are conveyed to us 
through the compilers of traditions. 
Compilers of Hadith were all Iranians: 
As I wrote earlier, Kalini is considered as the most authentic among the Shia compilers of 
Ahadith. He was born in Ray (the present Teheran) in 250 AH. He died in 329 AH. The 



 Tolu-e-Islam 15 August 2006 
11th Imam of (Imamia) Shias, Imam Hassan Askari died in 260 AH. After him, the 12th 
Imam Mohammad Al Muntazar, who was about four or five years old, disappeared (near 
Baghdad) in Samara cave. (Dr. Zahid Ali p-155) 
It is clear from this discussion that Kalini did not get all his traditions directly from any 
Imam but from other narrators. The three other Shia books of Ahadith are compiled after 
this. These books are: La Yahzar Al Faqiha (Sheikh Mohammad Abn Ali, died in 381 
AH) and Tahzeeb wa Istabsar (Abu Jafar Mohammad Ben Hassan, died in 460 AH) 
Weak traditions of Al Kafi: 
About Al Kafi, it is written in the introduction of Ash Shafi, Volume I: 
Out of the 16,199 of Al Kafi’s ahadith, only 5000 can be relied. Out of this 144 are most 
reliable, 1,116 authentic, 3200 strong and 9,450 weak. (p-6) 
Maulana Syed Zafar Hassan also wrote in Forogh-e-Kafi’s translation: Shia sect has 
never claimed about their Ahadith books that all their traditions are authentic. Presence of 
a tradition in a book does not mean that it is considered correct unless it is judged on the 
measure/standard of tradition. (p-5) 
In my view the “standard of Hadith” is that any hadith which goes against the 
teachings/command of the Quran is not authentic. On the basis of this argument, I dare to 
say that whatever is written  in the previous pages about the beliefs and ideas which are 
attributed to the Imams are not correctly attributed. They should be considered (in 
accordance with the above remarks of Syed Zafar Hassan). These traditions should be 
considered as weak. However, Shias consider them authentic and I have no right to give 
any judgment on them. Anyhow, I have to be careful because the Shias are blaming me of 
the heresy of the rejection of Ahadith. 
I am accused of the rejection of Ahadith: 
In the introduction of Ash Shafi (Vol. I), Allama Mohammad Hassan writes: 
It is regrettable that among Muslims a group is always present which not only rejects the 
usefulness of hadith but says: 
It is better that this meaningless literature is drowned in pure wine. (This is a useless 
literature which should be destroyed.) 
The foundation of this fitna was laid down during the last moments of the prophet when 
the Prophet asked for pen and ink and it was said that the book of God is enough for us. 
And those people were lashed during the Khilafat of the believer in “the book of God is 
enough for us” (meaning Hazrat Umar) who talked about this incident. (Al Farooq, by 
Shibli Nomani). This misguided concept, while passing through different Islamic periods 
reached its climax in the period of Molvi Chakralvi and Mr. Parwez. When this idea had 
appeared in public with its real colors and contours, the believers in “the book of God is 
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enough for us” are also making noise. Many books have been written to denounce this 
idea but it proved unproductive. (Introduction Ash Shai Vol I, p-3) 
My “rejection of Hadith” is confined to only those Ahadith which are against the 
teachings of the Quran. Their attribution to the Prophet or our respected elders is wrong. 
They cannot say anything that is against the Quran. I never said: 
The traditions which are not against the teachings of the Quran, I recognize them as 
authentic. I consider it an honor for the crime of saying “the book of God is enough for 
us”: 
I am small but I am associated with great people. (Although I am very small in 
comparison to Hazrat Umar, I am proud that I have an ideological relation with such a 
great companion of the prophet.) 

xxxxxxxxxxxxxxxx 
 
Ajami impact on the Sunni beliefs and Schools of Thought: 
Now we will discuss the other question, i.e. how the Iranian conspiracy affected the 
Sunni beliefs and ideas. It may be recalled that the central point of the Ajami conspiracy 
was to end the importance and greatness of the Quran. In this connection they first floated 
the idea that the Prophet did not leave the Quran with Umma in a compiled form. He left 
it in scattered pieces. There are strong traditions about the compilation of the Quran. (We 
will detail these traditions later). At this point it is enough to understand that there are six 
compilations of Ahadith which Sunnis consider as most authentic books after the Quran. 
About the compilation of the Quran, these traditions say: 
Imam Ibne Ibi Daud quotes Zaid Ben Thabit as saying that in the year when Yamama 
people were killed, Abu Bakr sent someone to call me. Umar was also present. Abu Bakr 
told me that he (Umar) says that many Qaris (people who learned Quran by heart) have 
been killed. I fear that if the blood of more Qaris is shed then Quran may be lost. In my 
opinion the Quran should be collected. I told Umar that how can we do we do something 
that was not done by the Prophet. Umar said that by God this is a very good thing. Umer 
insisted on that until God guided me like him and I also supported his idea. Abu Bakr told 
me that you are a young intelligent person who had been writing the revelations for the 
Prophet. We do not consider you a person who tells a lie and attributes it to somebody. 
Hence you should write the Quran. This assignment was more difficult for me than 
moving a mountain. I told both of them that why did they want to do this (collection) 
which the prophet had not done? Abu Bakr and Umar said that by God this is a very good 
job. They both insisted on that till God guided me like them and I agreed with their idea. 
Hence, I began to search Quran on the pieces of papers, leaves of dates, stones and the 
Huffaz of Quran, till I found that a verse was missing that I had heard the prophet 
reciting: Now hath come unto you a Messenger from amongst yourselves. (9/128) I 
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searched this verse and found it with Khazema Ben Thabit. I added to its chapter. 
(Muqam-e-Hadith p-276) 
The traditions say that: 
(1) The Quran was collected by Hazrat Abu Bakr Siddiq and revised by Hazrat Zaid. 
(2) It was collected by Hazrat Umar. 
(3) Not even Hazrat Umar but by Hazrat Usman as related in the 4th chapter of 

“Hasbuna Kitaballah.” 
According to these traditions, certain verses were not collected and after research it was 
uncovered that those verses were eaten by the goat of Hazrat Aesha. 
About the verse of Rajm, Hazrat Umar insisted that in the lifetime of the prophet it was 
part of the Quran. During his khilafat, when he was told to include this verse of the 
Quran, Umar said that he will not include them in the Quran but the command in this 
verse will be implemented. Consequently, punishment for adulterers was stoning in 
accordance with this verse. The Quran compiled by Abu Bakr or Umar was with Hazrat 
Hafsa. In his reign, Marwan burnt this compilation. (Other traditions say that it fell down 
in a well.) Whatever is the case, the Umma was deprived of this copy (or copies) of the 
Quran. 
About the compiled copy of Hazrat Usman, Imam Ibne Abi Daud, in his book Kitab Al 
Masahif, writes: 
After collection was completed, Hazrat Usman saw it and said you have done a great job. 
However I can see some mistakes, but don’t worry the Arabs will correct them from their 
tongues. 
After that during the reign of Bani Umayya, Hajjaj Ben Yusef made changes at 11 places 
in the Quran of Hazrat Usman. About the Quran (that we now have), it is said that this 
was corrected by Hajjaj. Moreover many companions of the prophet had copies of the 
Quran which differed from the copy of Hazrat Usman at many places. 
These are all the traditions of the Sunnis about Quran. 
You can well imagine if such ideas are spread about the compilation of the Quran, how it 
can maintain its commanding position? We will detail later how and when these ideas 
were spread and what is the role of Iranians in this? 
The concept of abrogation of verses: 
In short, the Quran, (in whatever way it was collected as these traditions say) was handed 
over to the Umma. Now it was said that it contains many verses which had been 
abrogated. It means that there are many verses which are recited but their command is 
abrogated or not effective. There is another belief in this connection, that certain verses 
supercede other verses. Another belief is that certain verses have been cancelled in view 
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of some Ahadith. We will discuss the second belief later. As far as the first belief is 
concerned, it is left to the judgment of ulamas to declare any verse cancelled or 
abrogated. This attitude became so common that about 500 (there are total 6666 verses in 
the Quran) verses were considered abrogated. The count of the abrogated verses was 
different in different times, until Shah Walihullah limited them to five. 
Irrespective of the number that they are 500 or 50, the fact remains that there is a belief 
that certain Quranic verses are recited but their command is not effective (in accordance 
with the decision a religious leader (alim) and not God). 
Now the question arises as to how the Quran which escaped cancellation should be 
understood. At this point, the role of Iranians became very clear. We have seen that 
according to the belief of Mohaddas, there are two kinds of revelations; one kind of 
revelation comes to the prophet and the other one to the Imams. The only difference was 
in the mode of revelation but there was no doubt that both were revelations. This was the 
Shia belief while in Sunnis this belief was introduced that there were two kinds of 
revelations which were both conveyed to the prophets. One was called “Wahi Jili” (or 
Wahi Matlu) and the other was called “Wahi Khafi” (or Wahi Ghair Matlu). Wahi Jili is 
Quran and Wahi Khafi is the traditions of the prophet.(*) 
* (The belief in the two kinds of revelation prevailed among Jews. One was called 
Shaktab (Wahi Matlu) and the other one Shab-alfa (Wahi Ghair Matlu. We acquired this 
belief from them.) 
Just like the Quran: 
This belief was formulated about Wahi Ghair Matlu that this is just like the Quran. Hence 
it is related from Maqdad Ben Maadi Karb that: 
The prophet said that I am given the book (the Quran) and with it another just like it; this 
means another book like Quran). Shortly one man will appear …., who will say that 
follow that Quran too. Whatever is halal (allowed) in that consider halal and whatever is 
haram (forbidden) in that consider haram. (Abu Bakr Khateeb Baghdadi – Kitab Al 
Kifaya) 
“Just like it” are the traditions. 
It is said that the belief in the Wahi Matlu and Ghair Matlu was formulated by Imam 
Shafei. He was born in Asqalan province in 150 AH. During the reign of Haroon Al 
Rasheed he was living in Yemen that was a Shia center. He was accused of being a Shia, 
that is why he was called in the court of Haroon Rasheed. He often used to travel to Iraq. 
In 204 AH he died in Egypt. (Tareekh-e-Fiqa Islami by Allama Khizri, p-347) 
It does not matter who developed this idea, but the fact is that according to this belief 
another treatise of revelations, outside the Quran came into existence which is called 
Ahadith. 
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The people, who had a clear picture of Deen and believed in the greatness and uniqueness 
of the Quran opposed this belief and argued that authority in Deen is only the Quran. 
These people were labeled as “Motazila”. So much intensive propaganda was launched 
against them that even today if any body talks about reason and wisdom and his argument 
cannot be refuted, then it is enough to say that he is a Motazila and he will be 
automatically considered non-believer. 
The story of the struggle between Motazila and Shafei is very long and we will not go 
into detail of that. It is suffice to say that the idea of Imam Shaei became a pillar of Islam. 
Read carefully about the status that the traditions got because of this belief. 
The status of tradition (Hadith): 
In his book “The idea of Jamat-e-Islami about Hadith”, Maulana Mohammad Ismael, 
former president of Jamiat-e-Ahle Hadith writes: 
“After research and authentication the hadith got the same status that the Quran has. As a 
matter of fact, the rejection of hadith has the same impact on the faith and Deen that the 
rejection of the Quran has….Rejection of those ahadith which are considered authentic 
according to the criteria of the judgment of hadith and the Imams of sunnat (traditions) is 
kufr (disbelief) and excludes such persons from the fold of millat. …..Jibreel used to 
bring down Quran and Sunnah both. He used to teach the Prophet Sunna like the Quran 
that is why we do not believe in differentiating between the two revelations.” 
Upto this point, the Quran and Hadith are being equated, but Imam Ozai says that the 
Quran needs Ahadith (for explanation) while Ahadith do not need Quran. (Muktasar 
Jame Bayan Al Ilm, p-223) 
Another Imam of Hadith, Yahya Bne-Khathir writes: Hadith can give judgment on Quran 
but Quran cannot give judgment on Hadith.( Imam Ibn Shah Sehri, during the reign of 
Khalifa Umar Ben Abdulaziz (about 100 AH), prepared a brief collection of traditions at 
the instructions of the Khalif, but this collection is not considered important like the 
collections in vogue.) 
There is also another belief regarding hadith, i.e. a hadith can abrogate a command of 
Quran. 
In the booklet “Hersey of the rejection of Hadith”, Allama Hafiz Mohammad Ayub 
writes: 
It is not necessary for the saying of the prophet to be enforced if it is in accordance with 
Quran; and not valid if it is not in accordance with the Quran. The proof of this argument 
is given in Quran which says: It is prescribed, when death approaches any of you, if he 
leave any goods that he make a bequest to parents and next of kin…(2/180). The prophet 
said will is not necessary for heirs. This tradition is being implemented continuously. 
This means that it is not legitimate to leave a will for heirs. This tradition has cancelled 
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the Quran and the saying of the prophet was implemented against the command of this 
Quranic verse. (p-85) 
This is the status of traditions given to them in comparison to the Quran. Now the 
question is, how and when these beliefs came into existence? In chapter IV (God’s book 
is enough for us), we discussed in detail that the prophet did not compile and left any 
book of tradition. Traditions were not collected during the reign of the 4 caliphs, rather 
they strictly opposed this idea. After that we do not find any collections during the period 
of companions of the prophet and Bani Umayya. They were compiled during the reign of 
Bani Abbas. 
Shias recognize only those traditions which are related by their Imams. For them 
traditions of Sunnis are not acceptable. The Sunnis believe that any tradition that is 
related by Shias are not acceptable. For Ahle Hadith, if anyone rejects any tradition of 
Bukhari and Muslim is kafir. Hanafis do not recognize 200 traditions of Bukhari and 
Muslim. Imam Bukhari, who is considered as the most authentic collector of traditions, 
collected 600,000 traditions but accepted only six or seven thousand and rejected the rest. 
Other collectors did the same. 
All collectors of traditions (Ahadith) were Iranians: 
The Sunnis accept six of these books as the most authentic. You will be astonished to 
know that like the Shia books of traditions, the collectors of these traditions were all 
Iranians. 
Name of collector                          Died in                               Resident of                     
Number of                        Number of 
collected traditions                   accepted traditions 
1. Imam Mohammad Ismael Bukhari, 256 or 260 AH, Bukhara  
  600,000 2762* 
2. Imam Muslim Ben Hajjaj 261 AH Neshapur  
  300,000 4348 
3. Imam Abu Musa Mohammad Tirmizi 279 AH Tirmiz  
  300,000 3115 
4. Imam Abu Daud 275 AH Seestan 
  500,000 4800 
5. Abu Abdullah Ibne Maja 273 AH Qazween 
  400,000 4000 
6. Imam Abdul Rehma Nisai 303 AH Nisa** 
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  200,000 4321 
* after deleting duplication of traditions 
** Nisa is a village in Khorasan province 
Just think over it, not a single collector of the traditions is Arab but all Iranians, who had 
no written material to rely on. All traditions are based on verbal statements or narrations. 
These traditions were collected about 200/250 years after the death of the prophet without 
any written record but only on verbal statements. According to their own statement, they 
find 600,000 but decided to retain 2700/2800 in their collection and rejected the rest. 
Those traditions listed in their books are considered equal to the Quran and can even 
cancel or supercede the Quranic commands. Their rejection is kufr. At this point we will 
not go into details about the type of traditions found in these collections. However, 
hereunder are some examples of the traditions collected during the reign of Abbasis: 
Love of Abbasis: 
The prophet said that no one will be considered a believer unless that person loves Hazrat 
Abbas and  his descendents (Tojih Al Nazar, p-17 – Also in Jame Al Bayan). Ibne Kathir 
has also enlisted this tradition (Part 25, commentary on verse Shura, p-13) 
Obviously the motive behind such traditions was political. Numerous such traditions are 
present in these books which say: 
The prophet said that you should love God because of His blessings on you, love me 
because of the love of God and love my Ahle Beit because of my love.” (Tirmizi, quoted 
from Ibne Kathir, verse Shura) 
Another example: The Quran says: Say: "No reward do I ask of you for this except the 
love of those near of kin," (42/33). 
In explaining this verse, Hazrat Ibne Abbas said: The prophet had blood relations with all 
the Quresh. God pronounced through him that I do not want any reward for the preaching 
of Quran but just give me the treatment of a relative.” After this, Imam Tirmizi quoted 
this saying of Saeed Ben Jabar: In this verse Qarabi means the descendents of 
Mohammad (PBUH). It means that I do not want any reward for my preaching but only 
the love of my descendents. (All Syeds are included in this). 
Companions of the Prophet became unbelievers: 
Hazrat Ibne Abbas relates this sermon of the Prophet: “You will be resurrected barefoot, 
naked and without circumcision.”…..Then the prophet said “when some people from my 
Umma will be taken by the angels towards hell, I will say, Oh my God, these people are 
my companions. A voice will come from God that you don’t know what they did after 
you. In response I will say “I was a witness of them while I dwelt among them, and when 
Thou tookest me Thou wast the Watcher over them. Thou art Witness over all things.” 
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(5/117) God will say Oh Mohammad these people became disbelievers after you.* 
(Bukhari - Kitab Al Tafseer) 
* Before this we mentioned a Shia tradition that said that only three or five Muslims were 
left after the death of the Prophet. That was Shia tradition and this is a Sunni tradition in 
Bukhari. 
Before this, what is written about the compilation of the Quran is all found in these books 
of traditions. And also the traditions that say that after the death of the Prophet all his 
companions became un-believers, are also found in these books. Mind it, that all these 
books are not of Shias but of Sunnis and authentic to the extent that (according to their 
belief) rejection of any tradition will excommunicate a Muslim from the fold of Islam. 
Imam Ibne Jarir Tabri: 
Now, it was not difficult to raise a new edifice of Islam on the basis of the books of 
traditions. This job was done by a Sunni Imam, Mohammad Jarir Ibne Jabri. (The word 
Imam has a special meaning for Shias but Sunnis call their scholars as Imam, such as 
Imam Bukhari, Imam Tabri and Imam Abu Hanifa.) 
About Imam Tabri, Allama Tamanna Emadi says: Ibne Jabri was  a native of Amal in 
Tabristan. He was born and raised there. After completing education he went out and 
searched knowledge for 44 years. He was Shia but called himself Sunni because of 
Taqiyya. His grand father’s real name was Rustam, who was named Yazeed after 
embracing Islam. He used to write his name as Mohammad Ben Jarir Ben Rustam on the 
books which he wrote specially for Shias, while for his books for the non-Shia Muslims 
he used to write his name as Mohammad Ben Jarir Ben Yazeed.  (Shias do not accept that 
he was Shia. He was born in 224 AH and died in 311 AH.) 
Imam Tabri wrote a 30 volume commentary on the Quran in which he enlisted related 
traditions under every verse, this method meant that this commentary was not written by 
Imam Tabri but it is from the Prophet himself. What is the result of this methodology? 
Now only that explanation of Quran is considered authentic that is written by Imam 
Tabri. It is very obvious that when it is said that the Prophet has explained this verse no 
Muslim will dare to challenge that meaning or say that he has a better understanding of 
this verse. No Muslim will have the courage to challenge the commentary of Tabri while 
at the same time no Muslim would tolerate that challenge. 
Consequently, the explanation of the Quran has been confined to Tafseer-e-Tabri and all 
doors of critical analysis have been closed. Therefore all the commentaries 
(interpretations) of Quran written after Tabri duplicate the same pattern and whoever 
dares to challenge this is declared rejecter of traditions, rejecter of the prophet hood and 
unbeliever. Imagine, just one step confined the Quran into the beliefs and ideas which 
were written in the books that were complied by the Imams. 

(To be continued) ******************* 



 Tolu-e-Islam 23 August 2006 
Aamanu wa Amillus-Saalihaati 

By Abdul Rashid Samnakay, Australia 
================================ 

Dear Uzmeenah and Abid- Salaams, 
It is cheaper to communicate such weighty subjects on e-mail. Even with 
phone-cards it is not possible to discuss such issues on phone! 
At a lower and practical level to answer your question, is the following Motto I 
came across on the Gate of a Catholic Seminary: 

“In the Service of mankind, Oh Lord we worship thee”. 
You see! We can always learn some thing good from others. I like the 
statement above for I think it answers best your query as to who is a Muslim. 
Please note that I did not say “a good” Muslim, for I believe that an adjective 
can not be applied to a Muslim, for there can not be a bad Muslim either! 
A Muslim, with whom every body is at peace, is a person who must take that 
extra step to be useful to others and thus foster the environment for Salaah 
and Falaah of the community at large. 
At ground level, an individual is a unit of society we live in and therefore the 
foundation of any society is built on the goodwill of its individual members. At 
the higher level it is the individuals who run the governments and hence the 
basis of good governance is the good character of those who are chosen as ulil 
amri minkum(4-59). You are of an age now to understand the pamphlet ‘Why 
do we lack character’ by Parvaze Sahib. 
The above quote is engulfed in the oft repeated statement of Qura’n: aamanu 
wa amillus-saalihaati, believe(with conviction) and act righteously, that is ‘act’ 
in a way that will produce a reaction for the betterment and progress. 
(remember our discussion on ‘Action and Reaction are equal and opposite and 
Newtons Law of mechanics’!) The verse occurs about thirty times in the Good 
Book. At 4-124 it summarises the definition of a Muslim and those who do 
deeds of righteousness, be they male or female and have Iman (conviction). 
It is a profound statement for as you can see it raises issues of gender equality, 
the definition of righteousness and ‘belief’ or what is generally translated as 
faith. Action that does not produce benefits for the general society is a wasted 
energy at the least or of some benefit to the individual only which we 
erroneously term as worship. 
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I refer you for the sake of simplicity to an ayat (verse) 2-177 only. It opens 
with a taunt for our ‘ritual of worship’ of turning our faces to the East or to the 
West and in the first part it defines man aamana billaahi that is those who 
believe in Allah. In the second part it lists some actions necessary for those 
who wish to be considered as ‘those who are truthfully God conscious’. Other 
righteous actions are listed at many other places in the Book. 
Our piety industry (the Church and its operatives the Clergy), very 
conveniently has taken the first part only of the verse as our article of faith, 
and turned it into Iman, by creating what they call kalimah Tyyiba with few 
additions of their own. The recitation of which requires no effort or endeavour 
what so ever on our part as we can recite it before going to bed as ‘good 
Muslims’ and acquire lots of thawaab (reward), but the rest they have 
obliterated completely as it requires some elbow grease and sweat (amal) to put 
in practice! 
The second part, that of aamal is applicable not only to an individual but also to 
the governments which are charged with aqamas salaat wa aatazzakaat. Hence 
it can be seen that the integrity of the government very much depends on the 
character and actions of the people who carry the responsibility of governing 
us. If the individuals are corrupt and rotten then the edifice of society built on it 
is unsafe and ruinous. Alas! this is the state of the Muslim world today! 
The opium of thawaab we have been fed for centuries, for reciting some thing 
in bed and procuring prior to taking any positive action, the rewards for our, 
Niyyaah, (intention). This is a word that is not in Quran at all, but the clergy 
has lulled us into inactive lazy zombies, for they repeat incessantly the mantra 
of good intentions, but no actions. 
Obviously Qura’n can not give any credence to Niyyaah, although an Arabic 
word, for the criterion of reward for Momin is its statement—wa an laisa 
lillinsaani illaa maa sa’a. That is, man kind can have no reward except for that 
it strives for. 53-39! 
The reward therefore lies in believing with conviction and acting righteously 
for the benefit of mankind and then thawaab to be accrued. The Qura’n uses 
the word A’zam, that is the strength of ones conviction to carry out the task 
with full trust in God 3-159. That is to take positive action and not just niyyah! 
Give my regards to all and lots of Love to the little ones. 
Dadajan. 

=================== 


