





 (Social Order) 









 (Surplus Money) 
 (Personality 









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
 (Votes) 



















 (i)
 (ii)





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
















  


(Organised Effort) 





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 








 




 

















 





 (Defensive) 


 (Home Ground) 





















 



2006  06 




 (Positive Values) 























































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























 






















 














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


























































  
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
















 Contribution 







































 
 




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


















 









































 


 




















 




2006  11 



2006  12 

 49  1949 
































 






 


















  








2006  13 






 (Nationalism)  















 


























 
















 











2006  14 










 

  












 





  





























  









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












 Definition


 Reduce 








 Entitlement

















 Clause








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 


 Nomenclature 




 









 Ambrosia















 Revise 
 Man Made 





































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









 
 
















 








































2006  18 













































 2006  24 23 





2006  19 














  


















































2006  20 









 Violance 






 








 









































2006  21 





  










































 




















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












































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


 30  29
  





































  CID























 2006 







2006  24 


























































2006  25 










































 























2006  26 








 






 -II









 -III










 -IV























2006  27 




 
























  










































2006  28 























































2006  29 







































































2006  30 
























Points 



 Topic






























2006  31 
































































2006  32 





























































2006  33 


























































2006  34 












































 Spade Work














 












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




 No Compromise! 



































































 
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










 







 
 
 
 
 
 





 
 

 
 3  33/C-2  
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 Tolu-e-Islam 1 June 2006 
What happened to Islam after Umar ? 

(II) Family ties Morevoer, they had family ties. For example, Iman Hussain’s niece Sayyeda Umme Mohammad – the daughter of his half brother Abdullah Ben Jafar Tayyar – was married to Yazid while the wife of Imam Hussein (mother of Hazrat Ali Akbar) was the sister’s daughter of Amir Moawiya. Enimity between Bani Umayya and Bani Abbas The Iranian conspiracies were concentrated on Bani Umayya when the empire was transferred to them. For this purpose they found a strong pawn in the form of Bani Abbas. Bani Omayya and Bani Abbas are the two branches of the same tree as this family tree shows: 
 Abd Mannaf 
Hashem Abd Shams 
Abdul Muttalib Umayya 

(Bani Umayya khalifas were from his descendents) 

Abdullah Abbas Abu Talib 
Nabi Muhammad(PBUH) (Abbasi khalifas were from his descendents) Hazrat Ali 
 (Sadat or Ahle Bait are from the same house) When Bani Umayya came into power it sparked a fire of jealousy in Bani Abbas. Iranians, who were looking for such an opportunity, exploited this development. At this point another personality comes into picture, that is known as Abu Muslim Khorasani. He was the biggest propagandist of the Abbasi claim to khilafat. Bani Abbas had no peculiar qualities that could gather people around them. To fill this shortcoming Abu Muslim used the same old formula but the target was different this time. He propagated the idea that khilafat is the right of Ahle Beit and they should get it. Look at the family tree of Hazrat Ali to understand the term of Ahle Beit: 

Hazrat Ali 
(Imam) Hassan (Imam) Hussain Mohammad Ibne Hanfia 
Hassan Musanna Ali (Imam Zainul Abidin) Abu Hashim 
Ali Abdullah Zaid 
Hussein Mohammad (Nafs Zakia) Ibrahim 
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Sadat and Alawis 
Imam Hassan and Hussein were born to Hazrat Fatima, whose descendents are generally called Sadat. Hazrat Ali married several times after the passing away of Hazrat Faima. According to traditions, he had 18 sons and 18 daughters. All his sons who were not born to Hazrat Fatima were called Alawis. 
In the above family tree we have mentioned only one son from Ali’s other wives – Mohammad Ibne Hanifa – because this discussion is related to him. We will later talk about the two prominent Shia sects – Asna Ashi and Ismaeli. 
Imamat is considered inherently confined to the son of Imam Zainul Abedeen, Imam Baqer and his descendents. However, another sect Zaidia, believes that this was transferred to his other son, Zaid. Another Shia sect believes that after Hazrat Ali, Imamat was transferred to Mohammad Ibne Hanifa. This sect is called Kisania. 
We introduced these personalities and sects briefly at this point because although Bani Abbas were obviously seen in the anti-Bani Umayya campaigns but at many places Fatimides and Alawis also played an important role. 
Bani Umayya khalifas had given a village in Hamima (that was in the path from Madia to Damascus) as an estate to Ali, the son of Abdullah Ben Abbas. He used to live in that village. The Imam of Kisania sect, Imam Abu Hashim, who was once passing through that village, expired there. Since he had no son, therefore Bani Abbas claimed that he had willed in favor of Ali. In this way Bani Abbas became interested in Imamat and supporter of Kisania. 
After the death of Ali, his son, Mohammad became Imam. He realized that there is no attraction in the name of Bani Abbas to rally people around him. Therefore he told his propagandists that they should not name anybody in their propaganda but say that the right of Imamat belongs to Ahle Beit. For this purpose he established his headquarters in Khorasan where it was easy for him to find support of Iranians. 
Abu Muslim Khorasani 
At this point Abu Muslim Khorasani emerges on the scene. His name was Ben Usman Ben Bashari. He was a very intelligent person and master in administrative skills. He was of Iranian origin and a descendents of Buzjamher. He was born in Isfahan and raised in Kufa. He had no rival in the art of propaganda. The son of Mohammad (Abbasi), Ibrahim, was impressed with his qualities and entrusted him the department of propaganda. In the name of Ahle Beit, he propagated so intensely that the foundations of Bani Umayya empire were shaken. At the same time, the Fatmides were also busy in conspiracies against Bani Umayya. For example: In 61 AH, the tragedy of Karbala happened. In 122 AH, Zaid, the son of Imam Zainul Abedeen, revolted in Kufa and Zaid’s 
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son Yahya revolved in Khorasan. In 127 AH, Abdullah Ibne Muawiyya (from the family of Hazrat Jaffar Tayyar) revolted in Kufa but was not successful. 
Coming of Mehdi 
However, Abu Muslim’s propaganda was successful. At the same time a belief in the coming of Mehdi also became popular. It was also said that he will come from Khorasan. The color of his army’s clothes and standard will be black. Abu Muslim propagated the idea of appearance of Imam very intensely and when found that the situation is ripe, he came out with a big army in black uniform carrying black standards. He conquered Khorasan in 128 AH and after a decisive battle in 132 AH he ended the Bani Umayya empire that was transferred to Bani Abbas. Their first khalifa was Abdullah who became famous as Saffah. Although Bani Abbas took revenge from Bani Umayya but they were fearing that Abu Muslim’s power may become a threat, therefore they executed him in 137 AH. 

xxxxxxxxxxxxx 
We have seen that Abbasis got the empire through the love of Ahle Beit. Naturally, Ahe Beit did not like that their name was being exploited everywhere to secure the empire and when it was captured, Bani Abbas became its ruler. Therefore, Mohammad Ben Nafs Zakiyya revolted against them but was unsuccessful. His claim was that the inheritance of Imamat goes to the off springs of Hazrat Ali and not of Hazrat Abbas. Abbasi Khalifa, Mansoor rejected this claim and retorted that according to the law of inheritance, khilafat goes to the offspring of Abbas. They both exchanged very interesting letters which are mournful and exemplary. We reproduce it in full in order to show that how khilafat – which according to the Quranic instruction should have been given assigned with the consultation of Umma on the basis of personal qualities without consideration of ancestry or family – changed into inheritance. 
The first letter is from Khalifa Abu Jafar Abdullah ben Mohammad (Mansur - Abbasi Khalifa) to Mohammad Ben Abdullah (Nafs Tazkiyya). He writes: 
“In the Quran, Allah says that those people who fight with Allah and his prophet and create mischief in the world, they should be killed, or hanged, or their hand and feet of opposite side should be cut off or they should be exiled. Therefore, in the name of the Prophet, I urge you that before I capture you, you should repent. I pledge to pardon all your brothers, followers and companions who participated in this rebellion. Moreover, I will give you 100,000 dirhams so that you can live wherever you chose to live and I will meet all your future needs. I will release all Ahle Beit and Shias who are in my prison without giving them any punishment. If you agree with this proposal then send your representative to get a written pledge from me.” 
Nafs Tazkiyya’s response was: 
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“From Amirul Momenin Mohammad Ben Abdullah Mehdi to Abdullah Ben Mohammad. I also offer you the same pardon that you have offered me. You know that khilafat is our right and you got it because our Shias. Our father, Hazrat Ali was the heir and Imam. I, his son am alive, then in my presence how you can become heir. You know very well that during the periods of jahiliat (pre-Islamic age of ignorance) and Islam both, what honors and ranks we had no body had. During the period of jahiliat, we were born from the  womb of Prophet’s grand mother, Fatima Bent Umro and not you. In the family of Hashim I am the best and belong to honorable mother and father. I do not have non-Arab blood in my veins. Allah always distinguished my ancestors. Mohammad (PBUH) is the most distinguished in the world. I am his son. My father Ali was distinguished in the companions (of the prophet), unparallel in knowledge and brave in Jihad. My mother is Khadija, who was among the first in the Umma who offered prayers for the first time. Hazrat Fatima was the best from her daughters. She is the leader of the women of paradise. In the Islamic period, Hazrat Hassan and Hussain are the best sons of Hashim (who are the leaders of paradise youth). I am the son of elder one. Now see Hazrat Ali was the son of Hashim from the side of parents. Imam Hassan is the son of Abdul Muttalib from the side of parents and I am the son of the prophet from the side of parents. Allah has always preserved distinction and even this distinction is maintained in the hell. It means that I am the son of that person who has higher rank in the paradise and the son of that person who will be given minimum punishment in the hell. In this way I am the son of those people who are best among the good people and also those who have very low rank in the errant people (of jahiliat). 
“In witness of Allah, I pardon you for anything except any violation of Shariat or any agreement for which you are responsible. I will be more committed to my pledge than you. What kind of pardon you are offering me? Is it that of Ibne Hira or that you had given to your uncle Abdullah or Abu Muslim?” 
When Mansoor received this letter, his correspondent (writer) asked permission to write the reply. Mansoor said this is not your job because when the issue is of lineage and family feuds then I have to write myself. He wrote: 
“From Amirul Momenin Abu Jafar Abdullah ben Mohammad to Mohammad Ben Abdullah. 
“Received your letter. In order to incite people and gain popularity among the illiterates, you have woven a net of ancestorial honors which is based on females while women do not enjoy the same rank as the uncles have. You know, Prophet’s four uncles (Hamza, Abbas, Abu Talib and Abu Lahab) were alive at the time of his prophet hood. Two of them embraced Islam. One of them was my father. Two of them remained kafir (infidel) and one of them was your father. 
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“You express pride in the ancestry from the side of women, which is foolishness. If there was any share in the ranks from women’s ancestry then all ranks would have gone to the mother of the Prophet (PBUH). But Allah gives honor in Deen to whom he wants. 
“It is strange that you are proud of the mother of Abu Talib, Fatima Binte Umro. Mind it that Allah did not give an opportunity to any of her sons to become Muslim. Prophet’s father would have been the first one, if Allah had chosen to provide this opportunity. However, Allah enlightens with Islam to whom He wishes. 
“You express pride that Hazrat Ali is Hashmi from the side of parents. Hassan is son of Abdul Muttalib from the side of parents and your ancestry reaches to the Prophet from the side of parents. If this was a matter of pride, then the Prophet should haven more eligible for that but he was Hashmi only from one side. 
“You also call yourself a son of the Prophet although the Quran has clearly denied that: 

Muhammad is not the father of any of your men, but (he is) the Messenger of Allah, and the Seal of the Prophets….(33/40) 
“You are right when you say that you are a son of his daughter. No doubt this is a very close relationship but you neither cannot claim inheritance through this relation nor Imamat. Your father, Hazrat Ali tried to get khilafat on the basis of this close relationship. He caused grief to Fatima by clashing her with Abu Bakr. In this anger he did not inform anybody about her illness and she was hastily buried at night when she died. However, no one agreed to abandon Abu Bakr and support his khilafat. 
“Even, during the illness of the Prophet, he was present but the prophet asked Abu Bar to lead the prayers (in his place). After that Umar became Khalifa. Then the khilafat was left to the decision of shura (consultancy council). In this too he was not selected and Usman became Khalifa. Now he put pressure on Talha and Zubair and tried to take oath of allegiance from Saad Ben Abi Wiqas who shut down his door on him. When Ali passed away, Imam Hassan replaced him. Moawiyya sent an army from Damascus. He took some money and abandoned his Shias and khilafat both in favor of Moawiyya and left for Madina. 
“Therefore, even if you had any claim you have already sold. You said that in hell, Allah took care of your rank and your father Abu Talib will get the minimum punishment. This is very unfortunate. For a Muslim Allah’s punishment whether it is big or small is not a matter of pride. 
“You write that you do not have any non Arab blood in your veins, from this claim it looks that you consider yourself more honorable than Ibrahim, the son of the prophet, who was more honorable than you in all respects. In your family there was Zainul Abidin who was better than your grandfather, Hassan Ben 
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Hassan. Then his son Mohammad Baqer was better than your father and his son Jafar Sadiq is better than you, although all of them had Ajami blood. 
“You also claim that you are better than all Bani Hashim because of your lineage and parents. The prophet is from Bani Hashim. You keep in mind that on the day of judgment you have to face Allah. 
“In Saffain, your father Hazrat Ali had pledged to accept the decision of the mediators. You may have heard that the mediators had removed him from khilafat. During the period of Yazeed, your cousin Hussain ben Ali came to Kufa to confront Ibne Ziyad. He was murdered by the same people who were his supporters. Subsequently many people rose to take khilafat. All were assassinated or hanged by Bani Umayya. 
“Eventually, we became powerful and we took our revenge and also your revenge from them. They used to curse you after prayers, we stopped that. You were given high ranks. Now you present all this to us as a proof (to your claim).  Do you think that if we had shown reverence for Hazrat Ali, we consider him greater than Abbas and Hamza who passed away with dignity while Hazrat Ali was involved in wars where Muslim blood was shed. 
“You may know that during the period of jahiliat, Hazrat Abbas was caretaker of Saqqia Haj and Zamzam, not Abu Talib. In the court of Hazrat Umar your father raised this claim but decision was given in our favor. 
“At the time of the demise of the prophet only Hazrat Abbas was alive from his uncles. Therefore, from the decendents of Abdul Muttalib, he was the only heir to take khilafat but Bani Abbas got it. Hence the ancient honors and current successes came in the share of Hazrat Abbas and his decendents. 
“Hazrat Abbas forced into the battle of Badr because your uncles Talib and Aqeel. Otherwise both would have died because of hunger. … They escaped poverty because of our father. Moreover, in the beginning of Islam when there was famine, Hazrat Abbas helped Abu Talib. He also paid money to secure release of your uncle Aqeel. 
“In short, in the period of jahiliat and Islam both we have favors on you. Our father favored your father and we are kind to you and gave you those ranks on which it was not possible for you to reach. And we took that revenge on your behalf that you were unable to take.”  With Peace (Wassalam). 
One learns from these letters that the concept of a divine government had vanished and a great Khalifa of Sunnis, like Abu Jafar Mansur and a recognized Mehdi Imam of Ahle Beit, like Nafs Zakiya, were claiming khilafat on the basis of inheritance. The only dispute was whether this inheritance goes to the decendents of daughter or uncle. (Tareekh Al Ummat Vol. 8, Allama Aslam Jeerajpuri) 
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You can see that in this correspondence there is nothing but family pride and taunt. After that Mansur sent an army against Imam Nafszakia who was defeated and executed in 145 AH. 
Uyunul Akhbar records similar arguments between Khalifa Mamoon Al Rasheed and Imam Raza. Mamoon asked the Imam, on what ground he claims khilafat? He replied that on the basis of relationship with the Prophet, Hazrat Ali and Hazrat Fatima. Mamoon said if your claim is on the basis of relationship with Hazrat Ali, then the prophet had many such heirs who had more close relationship and some had the same rank. If it is based on the relations with Fatima, then Hassan and Hussain deserved after her. In their presence, why Hazrat Ali usurped their right by occupying the khilafat. Imam Raza was unable to answer this question. 
Bramka 
Abu Muslim has come with the mission to revive the Iranian empire. He was not successful in that but later, not a single person but a whole family came to the Abbasis with the similar objective. This family was not able to revive the Iranian empire, however, it emptied the great Abbasi empire from Islam and the Arab imprint on Islam. Both were replaced by Ajamiat or non-Arab imprint. This was the biggest success of the Iranian conspiracy. 
In history this family is known as Bramka. There is a controversy on the reasons regarding the adoption of their name. However, mostly it is believed that the root of this word is “Bir Magah” which means the grand worshipper in charge of the biggest Fire Temple of Iran. A statue of the moon god was placed in this temple, known as No Bahar. Jamasp ben Yeshtrasep was the ancestor of the Bramka, who was appointed the first worshipper in charge of No Bahar. To honor his service, he was later appointed the Chief Worshipper (Chief Justice) of the whole empire. This was the highest office in front of which even emperors bowed his head. He was then appointed the Prime Minister. 
This family enjoyed such a great influence that Iranian prophet Janab Zartusht (Zoroaster) married her daughter to Jamasp, while Jamasp’s one cousin was married to Janab Zartusht. 
We see Khalid Barmaki in a very high position in the court of the first Abbasi Khalifa Abullah Ben Mohammad Ben Ali, alias Saffah). Since we are not writing the history of Bramka, hence we will not go into details as to how he acquired this position. At this point it will suffice to know that this family had acquired great influence even during the reign of the first Abbasi Khalifa. 
You can imagine the extent of close relations between Khalifa and Khalid from the fact that the wife of Khalifa breast fed the daughter of Khalid while the wife of Khalid breast fed the daughter of Khalifa. Khalid was appointed the ruler of Faris province during the reign of Khalifa Al Mehdi. Khalid’s son Yahyah was also very able and shrewed person. Khalifa Mansoor appointed him Governor of 
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Azerbaijan. But Khalid found another important assignment for him. He was appointed a teacher of the Crown Prince, Haroon Al Rasheed. This brought great influence and honor for the Bramkka family and (tutorship) became hereditary. Two sons of Yahya – Fazal and Jaafar – were more able than their father and grandfather. During the reign of Khalifa Haroon Al Rasheed all affairs of the empire were in the hands of Yahya who used to run them with the advice of his sons. The result was that the Khilafat was nominally in the hands of Abbasis but it was run by the Bramkas.  
The whole society was colored with non-Arab ideas 
The family not only acquired political influence but all corners of the empire were colored with the Iranian culture. Yahya established a “wisdom house” in Baghdad where a large number of non-Arab history and literature was translated into Arabic. At the same time he arranged high level religious debates (munazras). In these debates, Iranians, Jewish and Christian religious leaders and philosophers were used to be on the one side and the Muslim scholars were on the other side. The topics of discussions were “Islamic beliefs and ideas.” The result of these discussions was very obvious. First of all the simple Arab nation did not want to get involved in the philosophical intricacies. Their freedom of thought had already been suppressed because of political expediencies of the empire. On the other hand their opponents in these debates were intellectuals and learned persons of the Iranian nation that had pondered for centuries on the issues of philosophy, logic and religion. They were accompanied by Jewish and Christian scholars who were well versed in the Greek philosophy. Consequently, after every debate a storm of doubts erupted about the Islamic beliefs and ideas while the Ajami beliefs and ideas looked reasonable. Moreover, all treasuries were in the custody of Bramka who gave huge honorariums to the Majian, Jewish and Christian debaters that attracted the leaders of other religions from distant places. 
We will later show how through this conspiracy the Quranic Islam turned into Ajami Islam. At this moment we want to confine our discussion to the political influence of Iranians. 
Yahyah Barmaki has several sons but only Fazal and Jafar were very prominent. The rank of Bramka in the Abbasi family can be judged from the fact that Fazal and Haroon Rasheed were brothers-in-milk (Sheer Khawar). Haroon’s mother Khaizran (who enjoyed a high status in history) brestfed his son Haroon and Fazal at the same time. In her one lap used to be Haroon and in the other one Fazal. 
When Haroon Al Rasheed came to power he wanted to appoint Fazal in a high ranking position but Yahya kept Fazal inside the palace and handed over empire’s affairs to Jafar. Thus both the internal and external fronts of the empire came under the grip of the two brothers. The experience of their aging father was used 
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to maintain the grip on power. The empire was actually in the hands of these three persons. 
However as happens generally, the intoxication of power, wealth and government makes people careless. As they became careless in hiding heir conspiracies, Haroon Al Rasheed came to know their real face and their downfall began. Whenever Haroon Rasheed used to visit his empire he realized that everywhere there was the government of Bramka and not his writ. This created doubts in his mind which resulted in the downfall of Bramka.  
End of Bramka 
He executed Jafar and imprisoned Yahya and Fazal – who were tortured. The detail of this torture is hair raising. Their property was seized and they were eliminated from the empire. Some historians claim that Jafar was murdered because he had secretly married the sister of Haroon Rasheed. However, according to researchers, this is no more than a concocted story. The reasons for the execution of Jafar and the downfall of Bramka were those that we had mentioned earlier and Ibne Khaldun has related them in detail in his history book. 
Bramka vanished. They were not successful in reviving the Iranian empire but they were highly successful in the objectives for which they had come. They turned the Arab empire of the Abbasis into an Iranian one, their society was turned into non-Arabic and turned their religion (Islam) into Ajami. (Later on we will see that Islam which was preached after that was Ajami Islam, not the one brought by Mohammad (PBUH) (or the Deen of God). 
Abu Muslim was the first in this chain. He inducted Iranian volunteers into the Abbasi army which made the military power into non-Arab. He enlisted Khalid Barmaka in his army and got access to the Abbasi court on his recommendation. During the premiership he recruited all Iranian army in Khorasan province. The number of this army was not less than 500,000. Moreover Iranian (Bramka) had occupied all key positions in the empire. Iranian officers were appointed in the treasuries in the capital and provinces. Therefore, even Khalifa Haroon Rasheed was not able to spend a single penny without the permission of Yahya. 
When (Imam) Mohammad Ben Ali Abbas died, Abu Muslim made the army uniform black to mourn the death of the Imam. The standard of the empire was also given black color. (Imam) Ibrahim Abbasi along with his family wore black dress from that day.  Abbasis made the black dress their symbol. As we wrote earlier that the black dress and black standard were made the traditional symbol of the expected liberator and the success of Abu Muslim. (Just imagine how shrewd this person was). In this way Abu Muslim turned Abbasi’s symbol into Iranian color and Bramka transformed their psyche into Ajami one. In this way the whole society was given the same color. Iranian Nauroz celebrations began in the Abbasi empire during the premiership of Khalid, while Jafar Barmaki introduced the Meherjan celebration. These two celebrations were the eids of Zoroastrians. 



 Tolu-e-Islam 10 June 2006 
(In Iran still Jashne Nauroz is celebrated.) In Muslim countries the observance of Shab-e-Barat with fire works refreshes the memories of the fire temples of Bramka. Some historians say that the Bramka were Shia but the Shia historians do not accept this claim. As a matter of fact it is wrong to categorize them as Shia or Sunni. They had embraced Islam but Magianism was deeply ingrained in their hearts. They popularized the ancient Iranian religious beliefs and ideas under the guise of Islam and this was their actual objective. 
Fatemeen or Fatimides of Egypt 
The tale of the Abbasis is still very long and their downfall at the hands of Iranians is still far. At this point, we will pause to take a look at the activities of the Alwis and Faemeen (Fatimides) in Egypt. From time to time, they used to revolt against the Abbasis, according to their own methods. According to the historical research, they unsuccessfully revolted 62 times against the incumbent government between 138 AH and 358 AH. (Ref: “More Research about the Khilafat of Muawiyya and Yazeed” by Mahmood Ahmed Abbasi). 
Only one of their group was able to establish its government known as Fatemeen. Its first Khalifa established his independent government in Rafada (North Africa) in 297 AH. He belonged to the Shia Sect of Ismaelis. His government was confined to North Africa till 385 AH. Later on he conquered Syria and Egypt, because of this it was called the Fatemeen State of Egypt. They ruled with great pomp and show and played a significant role in propagating Ismaeli Shia religion. For this purpose they built a huge mosque that was named Jama Azhar. This mosque was actually the center of this sect. (Jama Azhar is still functioning in Egypt but it is now a university of Sunnis). This government gradually became weak because of internal rifts which reached at its climax when the crusades began. Instead of confronting the crusaders along with other Muslim governments, they joined the crusaders. The Fatemeen government ended when Salahuddin Ayubi defeated the crusaders. It became part of the Abbasi empire in 567 AH. Most historians say that it was not appropriate for the Fatimide rulers to call themselves as such because the founder of this kingdom was Abdullah Ben Mamoon Al Qaddah who was an  atheist from Iran. In public he used to show allegiance to the Ismaeli Imam, Mohammad Ben Ismael. He declared himself Fatimide and established an independent state. Other historians say that his Farimide ancestry was legitimate. This discussion is not our subject matter. Our objective is to show what kind of conspiracies were hatched against the Abbasis and which were successful. It does not affect our objective if any conspiracy was of Iranian origin directly or indirectly. Even if Qaddah (Iranian) was not Fatimide but no doubt he played a great role in the success of Fatimides. 
Let us now return to Baghdad. We were discussing that first Abu Muslim and later Bramka made the Abbasi made the Abbasi empire a center of Iranian beliefs and ideas. 

(To be Continued) 
xxxxxxxxxxxxxxx 
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Islam-as I understand  

In the Light of the Quran 
By Bashir Ahmed Abid 

======================= 
What is Islam? Apparently, it looks pretty odd to raise this question after 1500 years of 
the advent of Islam because by now its answer should be as plain and simple as this: "The 
religion that is followed by the Muslims is called Islam" but, unfortunately, this is not 
true. In fact, during this long period Islam has lost its virginity and pristine purity. The 
clergy had disfigured the divine beauty of its teachings and polluted them with their 
lowly desires. Islam that is followed presently by a billion Muslims all over the world is 
not the real Islam. It is as much corrupted, as are Judaism and Christianity -rather more. 
Hence, we need to redefine Islam. 
The above noted definition of Islam is not enough because it does not answer many 
important questions. For example, it does not distinguish between Sunni and Shia - two 
major sects of Islam who, in their beliefs and practices, are pole apart. It should be 
remembered that sectarianism is strictly forbidden in Islam (3:105). Similarly, it does not 
answer why the Muslim nations have drawn strict geographical borders contrary to their 
Ideology, which teaches fraternity and the unity of Ummah? (49:10; 3:103). 
Moreover, while reading Quran we find that the Muslim rulers are enjoined to run the 
state's affairs with the consent of their people, democratically (3:159). We also find that 
the rich Muslims in the society are enjoined to feed the poor (Combat Poverty) as a 
divine duty without seeking any reward or self-interest (76; 8-9). Ones wonder where are 
these noble values now? We do not see them being practiced in any Islamic Society. The 
rulers are worst kind of despots and the rich are worst kind of scrooges. Present version 
of Islam has no answer to these contradictions. 
The question arises then where can we find the true Islam, which is free of 
contradictions?  The answer is simple. The true Islam is in the Quran because it is this 
source alone where we can get true and perfect guidance (17:9). Let us see what it says 
about Islam. 
The Quran says; 

"Inn ad deena hind allah al islam" - 'Al-Deen' before God is Islam..." (3:19) 
Again it says; 

"...al yoma akmaltu lakum deena kum wa atmamtu alaikum na'mati wa radheetu 
lakum Islama deena..." - This day have I perfected your 'Deen' for you, completed My 
favour upon you, and have chosen for you Islam as your 'Deen'..." (5:4) 
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And again it says: 

"Wa mann yabtaghi ghair-al-Islama deenan  fa layn yuqbal minho wa howa fil 
akhera minnal khaserin" - If any one desires a 'Deen' other than Islam, never will it be 
accepted of him, and in the hereafter (also here) he will be in loss. (3:85) 
These verses tell us that Islam is a 'Deen'. There could be many 'Deen' but Islam is the 
only acceptable 'Deen' with God. Moreover, Islam is a perfect 'Deen' whereas other 
'Deen' are imperfect. Islam's Value System is for the benefit of whole mankind (2:62). 
Any nation, irrespective of race and religion, who adopts the Quranic value system in its 
true spirit would get due reward in the form of a prosperous and peaceful society; a 
society which would be free of all fears and grief (2:38).It is a system which benefits all 
human beings equally. Therefore, those who follow other 'Deen' instead of 'Deen-al-
Islam' they would be, at the end of the day, in loss (3:85). Their efforts for establishing a 
welfare state and a peaceful society will not bear fruits. 
No doubt, everyone knows that Islam is 'Al-Deen'. This is a simple fact. But, 
unfortunately, very few people have the true concept of 'Al-Deen'. The true concept of 
'Al-Deen', as it should be, is in the Quran whereas what the clergy teaches about 'Al-
Deen' is radically against the Quran. Paradoxical though it may sounds, but it is the truth. 
'Al-Deen' is understood and practiced, everywhere as religion. The difference between 
religion and 'Al-Deen' lies in their outlook on life. Focal point of religion is life in the 
hereafter. It finds no solution to human problems in this world and delivers no material 
goods except to entice the votaries with 'Hoors' and 'Qasoors' in the hereafter. Contrarily, 
'Al-Deen' encompasses life as an organic whole and gives a values system which ensures 
both a decent life in this world as well as in the hereafter (7:156). This concept of 'Al-
Deen' (A State's System) is very clearly stated in the Quran. I will deliberate on a few 
verses for the sake of convenience as follow: 
In Sura Yousef, we are told the story of prophet Joseph (as) and his brothers. He was 
appointed as governor of land resources by the king of Egypt. During an incident he 
wanted his younger brother to stay back because by the law of the king he could not take 
him. Quran narrated this incident as follow; 
"...kazalika kidna le yousaf" - thus did We plan for Yousef - "ma kana le yakhuza akhaho 
fi Deen Al-Malik..." - he could not take his brother by the Law of the king. (12:76) 
This verse gives us a crystal clear definition of 'Al-Deen'. In fact, 'al-Deen' is the Law of 
the Land whether it is given by a King 'Deen Al-Malik' or given by God Almighty 'Deen 
Allah'. It is not religion as such. 
In some verses the word 'Al-Deen' is used for orderly functioning of various cosmic 
bodies and occurrence of natural phenomena. For example, in verse 9:36 after stating 
creation of the universe and number of months in a year it is said; "Zalika Al-Deen ul 
Qayyem". In such verses the Quran is not referring to religion but to immutable Laws of 
nature (also see v.30:30). 
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This definition of 'Al-Deen', when applied to other verses, gives a much better 
understanding of the subject than religion. For instance, in verse (40:26) the Pharaoh, 
while inciting his people against Moses, said: 
"...Inni akhafu unyubadil Deenakum..."- what I fear is lest he should change your 'Deen'. 
Prophet Moses was struggling against Pharaoh for the liberation of Bani Israel (7:105). 
The importance of Bani Israel in the slave-based economy was obvious. They were the 
backbone. Their liberation meant not only the collapse of the economy but the whole 
system. So, when Pharaoh said; "lest he should change your 'Deen' he did not mean the 
change of religion. Bani Israel were not worshiping Pharaoh. Therefore, their liberation 
was not a threat to religion. Change of 'Deen' means change of law of the land. Pharaoh 
was afraid of this change. Moses was threatening his rule and authority. (See also 
v.7:110, 10:78, 28;19) 
In Surah Tauba we come across the resistance offered by the 'Mushrikeen' to the newly 
formed Islamic State in Medina. Before the advent of Islam the power and economy of 
Medina was in the hands of 'Mushrikeen'. They considered Islam a great threat to their 
power and economy. Therefore, they used all tactics to destabilize the Islamic State. In 
this regard, Quran said: 
"Howallazee arsala rasoolahu bil hudda wa Deen-al-Haqq le yuzheraho 'ala Deen-e-
Kulleh walo Karehal Mushrikoon" - It is He Who has sent His messenger with Guidance 
and 'Deen-al-Haqq' to establish its supremacy over all 'Deen' even though the 
'Mushrikeen' may detest it. (9:33) 
We know that the Jews, the Christians and the Pagans of Arabia faced no threat to their 
religions from Islam. The Quran enjoins upon Muslims not to force anyone to change 
religion (2:256). Also, it enjoins on them not to insult the deities of other religions 
(6:108). On the contrary, Quran accepts the freedom of religion as a birth right of every 
individual (76:3) and give protection to various religion and their places of worship in the 
Islamic State (22:40). Therefore, it would be wrong to think that Muslims were there in 
Medina to change and dominate other religions. They were there to change oppressive 
laws and to end the exploitation of man by man. The Quran gives a values system, which 
is friendly to human beings and ensure peace and prosperity. In the above referred verse 
(9:33) 'Deen-al-Haqq does not mean the religion of truth but it clearly means The System 
of True Values i.e. The Quranic Value System. 
The fact that 'Al-Deen' is a set of absolute values, which are essential for the foundations 
of a truely progressive and peaceful society, and that its relation with religion (if any) is 
merely a cultural issue, is more explicitly stated in the following verses. 
The Quran opens with the praises of God Who nourishes everything in the universe (1:1). 
This nourishment of things takes place through a wondrous system, which consists of 
perfect and immutable laws. The biological development of man is similar to other living 
creatures and takes place under the same laws of nature. However, in some aspects the 
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creation of man is different among the living things (23:14). The most outstanding 
difference is that he posseses 'Nafs' which is, unlike biological body, indestructible if 
tended properly (91:7-10). The laws and values governing the development of human 
'Nafs' are given in the Quran (4:49). These laws need implementation through a system in 
the society because these do not function, spontaneously, like physical laws in the 
universe. The period, during which this system is in power in the society, the Quran terms 
it 'Yom-ud-Deen'. The Quran says: 
"Wa ma adraka ma Yom-ud-Deen" - And what will explain to thee what the 'yom-ud-
Deen' is? (82:17) 
"Thuma ma adraka ma Yom-ud-Deen" - Again, what will explain to thee what 'Yom-ud-
Deen' is ? (82:18) 
"Yoma la tamleku nafsun le nafsen shai ah wal amro yomaizen lilah" - It will be the day 
when no person shall have any power over another; And, the command, that day will be 
wholly with God. (82:19) 
Accordingly, 'Al-Deen' is something, which is concerned with power and command in 
the society. It is a system. It is not a religion because religion does not hold power and 
command in the society. The primary subject of religion is man's spiritual life and 
morality. It concerns itself with problems of life after death. It does not interfere with the 
political system or socio-economic system in the society; nor it offers any solution to 
problems facing man due to wrong systems in this world. On the contrary, the primary 
objective of 'Al-Deen' is to establish itself firmly in the land and to ensure a systematic 
provision of socio-economic justice for every individual.(40:17). It puts an end to 
exploitation of man by man and makes certain that every individual must get full reward 
of his labor (20:15). It promote fraternal cooperation in the society as an article of Faith 
(Eeman) and provide equal opportunity to everyone for the development of his specific 
abilities and enable him to play a better role in the growth of economy and culture 
(3:200;16:71). 
The fact that 'Al-Deen' is not a religion and that it is a very wrong and damaging notion 
of 'Al-Deen' is explicitly explained in the above discourse. We cannot say at this moment 
(1500-years after the birth of Islam) as to who had defined 'Al-Deen' as religion? Also, 
we cannot blame whether he was a naive friend or a clever enemy of Islam? Nor, it would 
be of any help in solving the problems, which the Muslim Ummah is suffering due to 
wrong understanding of 'Al-Deen' today. However, we can argue that the one who had 
defined 'Al-Deen' as religion; surely he had given a fatal blow to its progressive and 
forebearing characteristics. He had opened the darkest chapter in the history of 'al-Deen’, 
which was later used by the privileged classes and religious fanatics to gain self-interests 
against the interest of common man. 
It may not be important to know what people had brought this fatal change, but certainly, 
it is essential to analyze and understand the way as to how it had been accomplished? 
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Although, to convert a dynamic and pragmatic system (Al-Deen) into dead ritual and 
dogmas was an impossible task but thanks to the Arabic language they (the clergy) have 
done it, easily. 
We know that Arabic is a rich and meaningful language. Its vocabulary is so deep, solid, 
and comprehensive that it can serve the intellectual needs of all classes in the society and 
it can meet the linguistic challenges in all stages of development of human knowledge 
and culture. The root meanings of its words are wide and extensive. These can be used to 
convey simple thoughts as well as highly developed concepts with utmost clarity. This 
property is unique to Arabic language and keeps the system dynamic and progressive. 
The system can review and discard obsolete ideas and worn out practices without 
problem and replace them with fresh thoughts and ideas. This language was the right 
choice to descend the final Divine Message for the guidance of humankind. 
Unfortunately, the religious scholars did not use this property of Arabic for the benefits 
of the system. Instead of, benefiting the system, they exploited this property in their own 
interest and in the interest of privileged classes (the rulers and the rich).  It is a well-
known fact that the meanings of words and concepts have profound effect on human 
attitude and behavior. For example, when a child asks for a car you don't go to the cars 
showroom. You understand the childish language. So, you go straight to a toys shop and 
get him a beautiful limousine. What they did is that they simply changed the meaning of 
words and the rest is taken care of by itself. Pick up any translation or interpretation, you 
will find, even at a sketchy look, that they assigned the simplest meaning to some of the 
most important terminologies and major concepts in the Quran. 
The meanings assigned to the language of Quran by religious scholars were quite 
childish. It was the language of a great system 'Al-Deen Al-Islam' which was meant to 
produce a class of noble, brave and magnanimous people – a people who cares more for 
others than themselves (59:9). But with the change in meanings the lofty ideals of 'Al-
Deen' were reduced to frivolous ritual and beliefs followed by a class of people who are 
self-centered, intolerant, parochial, and devoid of vision. Indeed, it was a great tragedy 
not for Muslims alone but for the whole humankind. A few references from the Quran 
would be enough to understand what the hell they have done? 
THE CONCEPT OF RECITATION 
God says; "We have sent this Quran in a clear language so that you can use your intellect 
in its light" (12:2). Also He says; "We have sent among you a messenger to educate you 
in divine knowledge and wisdom and let your talents grow and develop". (2;151;16:44). 
Accordingly, it was important for every Muslim to learn Quran and know its values and 
principles in order to live a successful life. The Quran should have been taught in schools 
like other subjects in the syllabus. But the religious scholars ignored the clear lesson in 
these verses and came up with the concept of recitation (Talawat-e-Quran). They thought 
that learning of the Quran is the job of scholars and as far as masses are concerned, it is a 
matter of 'Thawab'(Reward in the hereafter) for them. They will get the reward if they 
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read or listen to the Quran even without understanding it. This deadly concept alienated 
the Muslims from the Quran. Although, it increased their emotional attachment but they 
could not develop intellectual relation with the Quran. Thus, the Quran, which was sent 
to bring out the people from the darknesses of ignorance into the light of knowledge, 
turned into a religious book for earning 'Thawab'. Being thus alienated from the Quran, 
Muslims needed something to do in the name of 'Al-Deen'. The clergy found a cure for 
this and came up with another deadly concept - the concept of 5-pillars. 
THE CONCEPT OF 5-PILLARS 
The Quran enjoins upon Muslims to follow 'Al-Deen' as a whole from A-Z, whole-
heartedly (2:208). Its every command (Amer) is important. When it says; "Don't enter a 
house without permission" (24:27); it is as much important as when it says; "Don't kill a 
person except by the law" (6:151). It was an absolutely right thinking and a great vision. 
God has sent 'Al-Deen' to function as a system covering all aspects of life. While the 
success of religion depends on how craftily it fascinates people with charms of life in the 
hereafter, the credibility and truthfulness of a system depends upon the accomplished 
results and no system produces results unless it is implemented exclusively. People living 
under a system want their problems to be solved here in this world. But the religious 
scholars changed this great vision. They came up with their own thinking - the concept of 
5-pillars. They said that there are 5-basic and most important pillars of Islam. These are; 
"Kalima, Salat, Saum, Zakat, and Hajj". Whosoever follows these with due sincerity he is 
a good and righteous Muslims. 
This non-Quranic distinction in the Quranic commandments had a great psychological 
impact on the Muslims' mind. They started, unconsciously, paying more attention to these 
5-pillars than rest of the Quran. They performed them as an obligation to earn 'Thawab' 
for salvation in the hereafter without having, even a slightest idea that these pillars are 
part of a great system. Due to this change in the attitude of Muslims, there occurred a 
polarization in the society. Those who performed the 5-pillars with regularity came to be 
known as 'Deendar' (religious) and those who performed them occasionally they came to 
be known as 'Duniyadar' (secular). The rulers and the rich used this polarization for their 
own benefit. They took over the control of secular affairs and managed them according to 
their own desires and interests. The religious affairs left to be managed by the 'Mullahs' 
according to their own desires and interests. Both of them threw away the Quran behind 
their backs. This polarization still exists in the present day societies. 'Al-Deen' has ceased 
to function as system. It is now practiced everywhere as religion. 
There was no justification for short-listing the 5-pillars and laying un-wanted emphasis 
on recitation (reading and listening to the Quran without comprehension). These concepts 
were absolutely against the clear teachings of the Quran as well as against the spirit of 
'Al-Deen Al-Islam'. The scholars of Bani Israel committed same mistake with the Book 
of God and earned His Wrath. They shredded the Book into pieces; showing little and 
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concealing most of its contents (6:91). God warned the Muslims not to repeat this 
mistake again in the following verses; 
"And say, I am indeed he that warns openly and without ambiguity. (Of just such wrath) 
As We sent down on those who divided (the scripture into arbitrary parts). (So also on 
such) As have made Quran into shreds (as they please). Therefore, by the Lord, We will, 
of surety, call them to account, for all their deeds". (15:89-93) 
While the concept of recitation alienated the masses from the Quran the concept of 5-
pillars alienated them from 'Al-Deen' as a system. These two concepts have gradually 
transformed 'Al-Deen' into a religion. The concept of 'Al-Deen' went first, out of sight 
and then out of mind. The domain of the Quran which during the time of the prophet 
(pbuh) and the righteous caliphs extended to the whole life got divided between the rulers 
and the priests. Henceforth, the rulers developed their own insight and ways of ruling the 
Muslims masses while the clergy developed their own terminology and methods of 
practicing 'Al-Deen'. 
TERMINOLOGY OF THE QURAN CHANGED 
The bifurcation of 'Al-Deen' into state affairs and religious affairs necessitated a new 
meaning to the Quran. The language of the Quran does not support religion because it is 
the language of a system based on reason (4:174;7:52) whereas all religions are based on 
ignorance and deception. The religious scholars used the same foundations for converting 
'Al-Deen' into a religion. Reading and listening the Quran without comprehension, as 
discussed above, have sent down the masses deep into the sea of ignorance and 
concentrating on 5-pillars out of whole corpus of the Quranic injunctions have put them 
into a great deception. 'Al-Deen' became synonymous with religion. The terminology of 
the Quran is given new meanings to meet the requirements of religion. We will deliberate 
some of these as follow; 
MEANING OF THE CREED CHANGED 
The creed of a system is very important because it describes the whole philosophy of the 
system in a nutshell. People keep it on the tip of the tongue and remain conscious of their 
obligations within the system. The success of the sytem depends on how better the people 
understand their creed and how faithfully they follow it. A slight change in the meaning 
of the creed causes a radical change in masses' behavior and outlook. The creed of 'Al-
Deen' is "La illaha illalah". 
The Arabic word 'illah' is very meaningful. Its root meanings imply power, command, 
respect and obedience. It is used in the Quran in various contexts. In verse (71:23) it 
refers to pagans' deities. In verse (25:43) it refers to human desires. And, in verse (26:29) 
it refers to the rule of Pharaoh. Although, these look different contexts but the root 
meaning of 'illah' is implied to all in various shades. Whether these are deities or human 
desires or human beings themselves, when they act as an 'illah', they rule hearts and 
minds of people and win their allegiance. 
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The creed 'la illaha illalah' is the basis of 'Al-Deen'. Its correct understanding is very 
important because it determines the status of 'Al-Deen'in the society. If it is understood; 
"There is no god worthy of worship but God alone" then 'Al-Deen' fell down to a level as 
low as of a religion. Firstly, the concept of worship is related to religion alone. And 
secondly, comparing gods with God is similar to comparing a religion with a religion. On 
the contrary, if it is understood; "There is no ruler worthy of obedience and respect but 
God alone" then 'al-Deen' ascend to the level of a powerful system because now the 
objective is not worship but obedience of law and the comparison is not between God and 
deities but the rulers. 
The religious scholars (for reasons best known to them) took the concept of worship and 
put all their efforts to inculcate the masses that 'La illah illalah' means; "None is worthy 
of worship except God". They condemned the worship of deities as 'shirk'. Consequently, 
the masses developed strong hatred for idol worship. They smashed them wherever they 
found them and focused all their attention to the worship of God alone. The concept of 
God's rule vanished from their mind. They did not mind who rules them but they never 
tolerated idols. They blasted them even if these are found in the desolate mountains of 
Bamiyan (Afghanistan). 

(To be continued) 
==================== 


