



 







 















 



























 



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
 




 (Slogans)




























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















  




 


































  


 ** 
 


 **  


 

  




 










 





 



















































 
 

  



























 













 
 

 














 







 















 





















































  











































































































718 



















 30 














 







163-164 



























  


 

  




























91-93  13 












387  13 
































390,387  13 



 



























 












































 























 





 





















100-99 















352  13 







 






 








 401  13 


























 



 352  14 
































 













695 












 702 











 
































 







156 


 













50 




















 



































































































































































 112 




 (Process)




 















 44 
 26 

 7 




























 7-8 














 (Bubble) 



















































































































































































































 2003 9,8,6 

 






















 Attract 




 Capacity 




 Clear Thinking 






 1959  19  ]







[ 











 Clear Thinking 




 Clear Thinking 





 Intelligentsia



 55 












Sentimental 
 Fools

 Religious Extremists



Fanaticism is the food, orthodoxy the
rule and religion the dope.











































 Reaction  Reaction














 Successor 
 

 Church and State 
 Institutions 

Succession 

 


 Islamic Social Order 
 Change  Permanance














 So-called 















 Intelligentsia 














 Single-handed 







 Ideals 























 Single-hand 











 Clear Thinking 




























































 










 Perversion 


  




 Scientific Mind 







 Play








 Universal
 







 Intelligentsia


Sc ienc e  Vs 
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

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


 Apply 

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
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
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














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






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
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======================= 
Sometime ago, on these forums some learned members have expressed their views 
about Pakistan’s most controversial Islamic scholar Mr. Ghulam Ahmed Pervez. First 
of all, I thank them for the critical analysis of Pervez’s thoughts with concrete 
examples from his books. 
Unfortunately, most of Pervez’s critics blame him without referring to his work. Their 
comments often lack in depth, clarity, and comprehensiveness. They either have a 
shallow view of his scholarship or their views are based upon information from 
secondary sources that are usually biased and unreliable. 
For whatever reason, it seems that they do not read him objectively i.e. treating or 
dealing with facts without distortion by personal feelings or prejudices. Their 
conclusions and comments do not suggest an unbiased intellectual analysis. They, 
like a hard core Mullah, are very much attached with their religion emotionally. Their 
approach is far away from rationality. Such persons, despite of vast study and 
knowledge, are not able to use their mind freely in matters related to religion. In fact, 
they are incapable to come out of the darkness of religion. And it is not a new 
phenomenon. It is happening down through the history. Even prophets had failed to 
talk to these people and convince them. Quran says about them: “Although they have 
eyes but see with the eyes of others; they have ears but listen with the ears of others: 
and they have mind but think with the mind of others. They blindly follow what their 
ancestors had followed without judging whether it is right or wrong. And, whereas 
their beliefs and practices do not interfere or affect their daily life, therefore, they do 
not bother about the consequences of what they believe or follow. They remain 
satisfied with the status quo and never think about a change. 
However, the current discussion on Pervez’s thoughts is a little bit different and 
worthy of an intellectual consideration. 
Religion and mankind 
In every religion (Islam is no exception) the primary objective is to achieve spiritual 
satisfaction and salvation in the hereafter. The theology of every religion and its 



beliefs and practices, all are meant for the fulfillment of these objectives. However, 
the truth is that both these objectives are nothing but illusion and self-deception. 
Religion has nothing to offer for real spiritual satisfaction nor it will help anyone in 
the hereafter. Either you believe in one God or several gods; in the prophet-hood of 
Muhammad(PBUH) or any other prophet; you pray in mosque or in church; you face 
towards Mecca or Jerusalem; you fast or not; - it doesn’t have any relevance to the 
reformation of human society or individual’s behavior or development of personality 
which, in the sight of God, is the fundamental purpose of man’s creation. God says: 

“It is He who brought you forth from the wombs of your mothers when 
you knew nothing; and He gave you hearing and sight and heart and 
mind: so that you may give thanks (to God).” [16:78]. 

Meanings of this verse are clear. God has blessed every human being with ears, eyes, 
heart and mind (the faculties of knowledge) so that he may be thankful to Him. But at 
the time of his birth a man knows nothing because these faculties are not developed 
as yet. God wants us to develop them and seek knowledge. So the best way to pay 
‘Thanks to God’ is to develop these faculties. Also, the best ‘Thanks’ come from 
those who are more knowledgeable. This is the true Will of God in the creation of 
man. For this purpose we need education - not rituals. It is a universal truth that the 
best education gives us the best personality but best of the best ritual contributes 
nothing to our personality. In fact, rituals are practiced not out of sincerity or love for 
God but to save ones skin in the hereafter. If this fear is removed from the minds no 
one is going to practice any ritual in the name of religion. 
Religion has no constructive role in worldly life. People follow it out of fear or 
ignorance and continue with it because it does not interfere with their day-to-day life. 
Naturally, if something is not affecting one’s present life then why should he think for 
a change? This is the basic reason why majority of people - even intellectuals do not 
think or accept any change in the status quo of their religion. Islam is no different 
than other religions. No doubt, it was sent down as a system of social reformation and 
to establish peace and justice in the society but it had lost its characteristics very early 
in the history. It had been turned into religion by the collusion of unscrupulous 
Mullahs, Kings and the Capitalists. Mosques, which were used to function as the Seat 
of Government, became dens of religious bigots. Kings and Capitalists grabbed the 
seats of power and Mullahs were left with honking. The split between mosque and 
state became far wider than the split between church and state. 
Transformation of Islam into Religion 
In Christianity, we know that Bible has no role in the State Affairs. Therefore, neither 
the masses nor the intellectuals bother about its interpretation by the religious 
scholars. Every Christian follows his own priest. The teachings of Bible are purely 



based on spirituality. These are meant for consolation of the souls and salvation in the 
hereafter. Life in the West is generally governed by human intellect and people try to 
make best use of it through observation and experimentation. They believe that the 
human intellect is not yet perfect. Therefore, they keep their eyes open for new 
developments in all fields of social and physical sciences. They evaluate and accept 
things on the basis of reason. They never say “this is the best” or “this is the last word 
on the subject”. They think that in an expanding universe and evolving cultures no 
one could claim perfection and absolutism. We have to leave it for the last man on 
earth to decide what is the best in any field? And what is the last word on any 
subject? 
In Muslim societies, however, the situation is different. We have mentioned above 
that Islam came as a system to establish peace and justice in the society and then 
gradually transformed into religion. In order to understand it in a better way, we can 
classify the process of transformation into three distinct phases: i) the phase of 
struggle and sacrifice. This included the era of Prophet(PBUH) and his great 
companions(RA). During this period Muslims were actively engaged in combating 
internal and external forces that were resisting the establishment of Quran’s Social 
Order. When we look at them fighting back the huge and well armed forces of the 
enemies on various fronts, resolving a labyrinth of conspiracies from hypocrites, and 
solving gigantic problem of refugees settlement, we don’t find any parallel to their 
struggle in the pages of history. They overcame all these hurdles and succeeded in 
establishing the God’s Kingdom on earth. The centuries old shameful system of ‘man 
rules the man’ was abolished for the first time in human history. The rule of man-
made laws was completely abrogated. The rule of Quranic laws was effectively 
enforced. Human honor and dignity were held supreme and the Muslims’ society 
became a model of exemplary peace and justice. This phase had lasted till the end of 
Righteous Caliphate. 
Then comes the second phase: ii) the phase of greed and lust. This phase is marked by 
the resurgence of evils (Shaiyateen) and unproductive elements (Mutrafeen) in the 
society (in the present terminology these are known as politicians, capitalists, and 
mullahs). In a society, which is based on pure Quranic laws, these elements don’t 
have any place to exist and survive. They are used to a licentious and authoritarian 
lifestyle. And, the truth is, unless the meanings of Quran are forged or adulterated 
with foreign teachings, it is very difficult to follow this lifestyle in a society based on 
pure Laws of Quran. These elements, like wood termites, had entered the body of 
Muslim society and began to gnaw at its roots. They had twisted the meanings of 
Quran and concocted the stories (Hadith) to cover up their heinous crimes against the 
common masses. Actually, Kings and capitalists cannot enjoy a luxurious lifestyle 
without exploiting the masses and the masses cannot be exploited unless Mullahs 



intoxicate them with the opium of religion. Mullah had prepared a cocktail of Quran 
and Hadith called Shariah, which had become the sole criterion for determining the 
Truth. If anyone dared to challenge their evil deeds on the authority of Quran they 
silenced him by declaring him an apostate. This phase had lasted till the compilation 
of theological literature (hadith, fiqah, shariah etc.). 
Then comes the third phase. iii) The phase of submissiveness and torpidity. Shariah, 
on one side, gave a free hand to kings and capitalist to do whatever they like (despotic 
terrorism). On the other side, it had shut the doors of freethinking and free speech 
(intellectual terrorism), and had kept the masses busy in ritualism. As a result, society 
lost its vigor and equilibrium and became full of disparities and injustices. Common 
masses gave up interest in life and became impotent. Their state of creativity and 
productivity fell down to zero. With the replacement of Quran by Shariah, Muslims 
gradually had lost their noble virtues such as unity, fraternity, tolerance, forbearance, 
enlightenment, creativity, and freedom of expression. Instead, they had turned to 
religious fanaticism. Consequently, they became the most deprived and cursed nation 
on earth. 
Quran says: Those who conceal the clear verses We have sent down, and the 
guidance, after We have made it clear for the people in the Book, ____ on them 
shall be God’s curse, and the curse of those entitled to curse. [2:159]. 
The meanings of the verse are self-evident. Guidance means nothing else but what 
God has sent down and the Book means no other book except Quran. God Himself 
made clear the verses of Quran and warned people not to conceal them. Otherwise, 
they will suffer severe consequences. Notwithstanding, the clear warning Mullahs 
stepped in as usual (as they did with Bible and Torah) and corrupted God’s 
Revelation with their preconceived notions and ideology. 
We know that Quran was sent down as complete code of life  [16:89] and guidance 
for the whole mankind [2:185]. Its laws and principles encompass all aspects of life 
including individual life, community life, and life in the hereafter. The primary 
objective of these laws and principles is to create favorable conditions in which 
human potentials and behaviors could achieve proper growth and development. This 
is how the man could become a useful member of the society and mankind at large. 
Therefore, it was essential to read, understand, and interpret Quran without affecting 
its objectivity and universal nature. But Mullahs, under the holy cover of Hadith gave 
new meanings to some key terms in the Quran and had changed its concepts. Quran 
had lost its dynamism and remained no more useful than a religious book. Now, 
although it is held very sacred and recited very eloquently but is not applied, either to 
develop character or to reform the society. Accordingly, Muslims became the true 
embodiment of what is said in the above verse. They concealed the truth and God 



proved His words. The curse of God and the curse of those who are entitled to curse 
(successful nations) are showering upon Muslims everywhere. 
The Role of Mullah 
The role of Mullah, as we find him today, has always remained to serve the worldly 
lords more sincerely than the Lord of heaven. He pretends to lead mankind towards 
God but, in fact, he is a great obstacle in the way of God. He never lets His rule to get 
established in the land. The rule of God inflicts a severe blow on the authority of 
Mullah and his patrons. It divests the Kings from their crowns and the Mullahs from 
their canons. It doesn’t bring good news to the landlords and the capitalists.  
It is an historical fact that Mullah had never raised voice against the tyrant kings and 
the bloodsucker landlords and had never encouraged or supported mass movements 
against their injustices and cruelties. We may find, in the pages of history, a few of 
them struggling for the cause of Islam but, in fact, they struggled for the cause of 
Shariah which is not true Islam. As pointed above, Shariah is a cocktail of Quran and 
Hadith; whereas Hadith are concocted stories. These are meant to protect the ruling 
and affluent classes and to intoxicate the masses with ritualism so that they may not 
pose a threat to their illegitimate rule. The laws of Shariah are worst than the laws of 
Tyrants. That is why Quran warns: “Don’t mix up God’s command with any 
person whatsoever [18:26)”. And, “Keep the rule of law for Him alone [12:40]”. Mixing up others’ law with the law of God is worst form of Shirk and Mushrik are, in 
the sight of God, most cruel people on earth (Zalimeen)! We have seen the rule of 
Mullahs in Afghanistan and Iran, which delivered nothing to the people but pain and 
sufferings and brought curses of friends and foes equally from all over the world. 
Conspiracies Against Quran 
Right from the very beginning of conspiracies against Quran, there had been always a 
class of intellectuals sincerely devoted to Quran. They forthwith challenged the 
distortions and wrong interpretations by Mullah and his patrons. But, unfortunately, 
their voice never reached the masses. Mullah has built his empire deep into the sea of 
ignorance and it is very difficult to fathom it. His rule over the masses is indomitable. 
Only, a person with a prophetic will and determination could reach the masses and 
pull them out of this darkness. Furthermore, they had been always remained in the 
good books of the rulers and the landlords. Enterprising upon the sheer ignorance of 
masses and enjoying an auspicious support of their lords (kings and capitalists) 
anyone who dared to expose their lies against God and false Shariah they 
unhesitatingly declared him an apostate, Zionist and enemy of Islam. There are more 
than 50 Islamic countries. The rulers and the affluent class of these countries all 
follow Zionist policies and openly work against the basic principles of Quran. They 
have usurped the individuals’ liberties and deprived them social justice. They have 



destroyed the unity of Muslim Ummah. There are thousands of Mullahs living in these 
countries but they never declared them apostate, Zionist or enemy of Islam. This is 
because these rulers and the affluent people do not interfere with Mullahs’ Shariah. 
One may disagree with generalization of this statement but exceptions are always 
there and these don’t count too much. The historical truth is that Mullah had never 
struggled against the evil forces in the society. Their struggle always remained focus 
on the defense of Shariah for which God has sent no authority. The primary objective 
of Shariah is to fortify the rule of Mullah and to misguide the people about life in the 
hereafter. It has got nothing for the reformation of the society. Quran is the only 
source, which has got true values for the establishment of a just and balanced society 
but Mullah doesn’t like it. Those who struggle to redeem the true values and 
principles of Quran, he declared them apostate. 
Pervez and his Philosophy 
Allama Ghulam Ahmed Pervez (1903-1985) was a well-known Islamic scholar. He 
was born and brought up in an orthodox family, which was following the Shariah of 
sunni-cum-hanafi sect of Islam. God had blessed him with an open heart and mind. 
Like any other Muslim he, too, cherished the past glory of Islam and earnestly wished 
its redemption. He possessed an inquisitive nature and never let any thought to pass 
unquestioned. When he reached the age of sound judgment he often questioned that if 
our beliefs and practices are true and correct then why these do not produce the 
promised results? Quran teaches us that the Muslims are the best people on earth 
[3:110] but we find them otherwise. Then it says that if the Muslims keep on 
following the true faith they will remain supreme forever [3:139) and God will 
never let the unbeliever to dominate them [4:141]. Muslims claim that they are 
following the true faith but still they are not free anywhere. Why these teachings and 
promises are not coming true? Why Muslims are humiliated and downtrodden 
everywhere on the earth? Such questions haunted him over a long period of time. 
He was a sincere believer and never doubted the authenticity of Quran and Sunnah. 
The authenticity of Quran lies in its absolute value system and universality. It gives a 
plain, practical and very dynamic values system for international peace and justice. 
Whereas the authenticity of Sunnah lies in the establishment of a model society based 
on the Value System of Quran. Life of the Prophet(PBUH), as mentioned in Quran, is 
the best model for Muslims. He did not simply receive and deliver the message but, in 
a short span of 23 years, founded a mighty State in Medina based on the Value 
System of Quran and had turned the wild Arabia into an highly civilized society and a 
land of peace, justice, progress and development. 
The Quran is intact and the life struggle of Prophet is a well-recorded historical fact. 
Then what is wrong with Muslims that they are not coming up to the mark? Are we 



told lies or something is wrong with Mullah’s understanding of Quran and Sunnah? 
Could we do an intelligent analysis of problems and miseries facing the Muslims all 
over the world? 
These and many other questions lead Pervez to search for the reality. He came out of 
the cocoon of simple beliefs and practices into the vast expanse of free inquiry. 
Henceforth, he never let any belief or practice to pass without a critical test. He 
studied them in the light of the Quran, which is, in the sight of God, the only criterion 
for judging right and wrong. His journey in the vale of Quran is spread over 50 years 
and his insight of Quran is recorded in volumes of books and on audio-video 
cassettes. If the definition of a scholar is: “a person possessing or manifesting wide 
and deep knowledge” then I have no doubts in the scholarship of Pervez. He got to 
his credit more than 60 voluminous books, hundreds of pamphlets, recorded lectures 
on more than 500 audio and 70 video cassettes and numerous articles on various 
topics published since 1935 in monthly Toluislam. His highly acclaimed work is the 
compilation of Lughat-ul-Quran, which is unique in style and outstanding in 
usefulness. Apparently, it is an Arabic lexicon but in truth it is more than that. It 
makes the maximum use of morphological system of Arabic in a limited space. It is 
like a fountainhead of pure and pristine meanings of Arabic words used in the Quran. 
No one can understand Pervez unless he has studied Lughat-ul-Quran. Any criticism 
or comment about his work without referring to Lughat-ul-Quran would be 
unqualified and biased. 
During his journey in search of truth he came to the conclusion that the primary cause 
of Muslims’ troubles is their wrong understanding of the Quran. They revere Quran 
like a religious book. They read and recite but do not understand and seek knowledge. 
They practice it individually for Thawab and salvation in the hereafter. They do not 
read Quran as a Book of absolute values and do not practice to establish a just and 
peaceful society. Consequently, in spite of deep respect and sincere devotion to Quran 
and Sunnah they are deprived of God’s blessings and bounties – a life full of 
contentment [13:28]; a civil society free of social injustices and economic 
exploitations [20:112]; and an honorable and dignified status among the comity 
of nations [3:139]. 
Degeneration of Muslims 
Man has got two sources of knowledge. One is human intellect and the other is divine 
revelation. Nations who do not posses divine revelation use intellect to solve their 
problems. They learn through trial and error and keep on trying this and that until 
something succeeds. They always look for the best and continue to reform. Their 
societies are dynamic and progressive. They, according to a popular saying: eat well, 
live well and love well. 



On the contrary, Muslims neither benefit from human intellect nor have correct 
understanding of divine revelation. Majority of Muslim countries are plagued with 
poverty and illiteracy. Their people are incapable to solve even simple problems of 
daily life. They are extremely poor and ignorant. The affluent and literate class, which 
makes a friction of the population is miserably selfish, self-centered and highly 
arrogant. Very few of them are God loving and respect the higher values. They do not 
use their intellect, skills and resources for the benefit of others. Rulers, politicians, 
landlords, doctors, engineers, lawyers, even teachers and mullahs - no one is less than 
the other in exploiting the poor and helpless masses in the society. They never think 
of any good except for themselves. 
Divine revelation, which is in Quran alone, is meant to groom and polish human 
intellect and to guide it in the right direction. This objective can be achieved only 
when the Quran is read and understood correctly. Whereas, the condition of Muslims 
(as stated above) is that majority of them are illiterate and they can’t read Quran at 
all. Among the literates there are some who do read Quran but without knowing and 
understanding its meanings. It is called recitation of Quran, which is meant for 
Thawab - an ambiguous term which no one can define. There are very few Muslims 
who read Quran with meanings but unfortunately most of the Translations and 
Tafaseer of Quran are written under the influence of Hadith. Although these are 
attributed to the Prophet but the truth is that the Hadith are the most dubious, 
uncertain and highly questionable literature in Islam. These should be taken very 
cautiously. Due to these reasons Muslims cannot benefit themselves from the light of 
Quran. They live in a sea of ignorance and darkness. Their societies have become 
inert, passive and lifeless. 
A Muslim’s heart and mind is overwhelmed by the concepts of Quran about life. Its 
values and principles are the main driving force for every Muslim whether he is 
literate or illiterate. Therefore, for the reformation of a Muslim society the importance 
of a clear and correct understanding of Quran is undeniable. However, in this regard, 
we must remember the divine principle that no reform in the society could be 
effective without a reform in the heart and mind of people. So far Muslims had 
ignored it, which brought to them nothing but sufferings. 
Quran Lost Its Pristine Purity 
As noted earlier, the concepts and principles of Quran are heavily influenced by 
foreign culture, theology and philosophy. Although there are many factors 
responsible for this influence but some of them are so common that these can be 
counted on fingertips. For example, unfamiliarity with Arab’s lifestyle; lack of 
knowledge about their language, culture and development of concepts; lack of written 
material in pre-Quran Arabia etc. 



Desert Arabs lived a simple life in a beautiful surrounding. Deep and clear sky 
fascinating overhead with twinkling stars and a shinning moon and sun; wide 
expanses of desert with captivating sights in front - embellished with nicely curved 
sand-dunes and rugged hills scattered here and there; lovely oasis with gushing 
springs of fresh water; beautiful cluster of date-palms, couple of grapevines and 
pomegranate trees and in this bewitching landscape were the dwellings of these 
nomads of the Arabian desert. They used to live in tents with very few and only 
essential household items among which the important one were their weapons such as 
swords, spears, shields, arrows, bows and daggers. And, of course, the most cherished 
were their livestock, which included cattle, camels, horses, and herds of sheep and 
goat grazing in front of their eyes in outreaching pastures. This was their total 
lifestyle and culture. Their language, its roots and derivatives all revolved around this 
simple habitat and physical environment. And, as it was consisted of all perceptible 
and discernible things, therefore, the root meaning of words used for these things 
were crystal clear and easy to comprehend. Ambiguity in language and difficulty to 
ascertain the meanings arises when the words are used to explain abstract matters 
such as in philosophy and metaphysics. Desert Arabs were far away from the 
complexities and intricacies of these subjects. Their language was as simple, neat and 
clean as was their culture. It was accepted as standard language among the Arabs. 
History tells us that (not very late) during the reign of Omer Farooq(RA), when 
interaction between Arabs and non Arabs got increased, he used to advise the citizen 
of Medina: ‘If you want to learn Quran you must see the desert Arabs because they 
still have the language of Quran in its pristine purity’. 
Inventiveness of Pristine Arabic 
How does the meaning of words become clear through the right knowledge of roots 
and their use by the desert Arabs could be better understood with the following 
examples: 
Quran says that God is with those who are patient and steadfast - Sabireen. The use of 
‘Sabber’ in Urdu language is well understood and needs not to go into much detail. 
When a person gets trapped in circumstances that leaves him helpless; where his 
skills get exhausted and he finds no way out then he becomes patient (Saaber). He 
gives him up to the circumstances as such. Also, when a person found himself weak 
against tyranny and could not muster enough courage to fight back even then he calls 
himself a ‘Saaber’. On the contrary, in Arabic the root-meanings of this word are to 
struggle patiently for higher values and noble objectives and during the course stands 
firmly on ones feet; tackle all oddities skillfully and remain steadfast in times of pain, 
suffering and adversity. According to these root-meanings (patience, steadfastness, 
firmness and constancy) see its use by the desert Arabs. Cloud that stays round the 



clock and doesn’t move from its place is called ‘al Sabeer’. Camels and goats, which 
go out for grazing in the morning and return straight home in the evening without 
missing are called  ‘al Asbera’. Desert plants (cactus), which grow well in harsh 
weather, are called ‘al Sabbar’. Stone that is used to maintain the balance of boat 
during journey in the sea is called ‘al Sabura’. This was the concept of ‘Sabber’ 
among the desert Arabs. When this concept is applied to define human attitudes it 
reflects such qualities as steadfastness, faithfulness, constancy, firmness, balance, and 
uncompromising attitude on principles and truth. Surely, such qualities yield brilliant 
successes and infinite bounties. Therefore the bumper harvest, which is yet to be 
measured, is called ‘al -Sabbratun’. These instances leave no ambiguity in the 
meaning of Sabber. Also, it makes clear why God says: “I am with Sabireen”? 
Besides this, the other important factor responsible for contributing ambiguities in 
Quran was the lack of written material in pre-Quranic Arabia. With exception to 
poetry there is hardly any book found on Arabs’ language, culture and history written 
during that era. Quran was the first written book. Arabs’ used to express themselves 
in poetry and they had excellent memorizing ability. Their whole literature came 
down the history through this source. Because of love for poetry their concepts were 
highly developed and they had very rich vocabulary. The clarity and depth of their 
insight could be well adjudged by the number of roots and derivatives in Arabic. 
According to a study the Indo-European languages together have maximum 121-roots 
for various words in use. Even Sansikrit when it was a flourishing language and when 
Sun and Fire were worshiped as god, there were 35-words for Fire and 37-words for 
Sun in total. On the contrary, see the richness of Arabic. It has 80-words for honey, 
200-words for snake, 500-words for lion, 1000-words for sword, and 5744-words for 
camel alone. This literary treasure had elevated them to the rank of a nation having 
sharp discernment, highly expressive, meaningful, and free of doubts, restrictions, 
obstructions and entanglements. Unlike, the non-Arabs particularly the Persian they 
were exceedingly articulate in their thoughts and action. They never used words that 
carried double meanings and never gave up to vested interests. When the Quran was 
revealed to them they had no difficulty in understanding its message. They accepted it 
without raising a finger and stood by the Messenger of God steadfastly. Quran gave 
the right direction to their intrinsic abilities and they became (from a savage and most 
ignorant mass) the torchbearer of knowledge, peace and justice. 
Quran And The Non-Arab Scholars 
Later, despite of their clear insight and richness of language the lack of written 
material became a great hurdle for non-Arabs in the understanding of Quran. A large 
part of Islamic literature including language, history, translations, tafaseer, and Fiqah 
was written and compiled, mostly by Persian scholars during the rule of Abbasid 



caliphs. The Abbasid came to power with the support of Persian. Therefore, they 
honored the Persian with many privileges under their rule. The Persian had enjoyed 
high respect and yielded great influence in the society. However, the barrier of 
language and culture between the Persian and the Arabs created great confusion about 
Quran. They were not familiar with Arabs’ culture and lifestyle. Also, they were not 
well versed in Arabic language, its grammar and speech including roots, concepts, 
structure and development of the language. Briefly, they had no reliable and authentic 
source of information available. The main source of their information was the 
storytellers who were generally known as the narrators of Hadith (Rawiyaan-e-
hadith). 
Prophet(PBUH) and his great Companion (for reasons well understood) did not compile 
Hadith in written form. There is not a single Hadith in any collection that has got a 
written authority. All the Hadith are based on chain of narrators such as A narrated to 
B narrated to C narrated to Bukhari - the Persian compiler who lived in 3rd century 
A.H. The tragedy is that such stale reports are taken as true sayings of the Prophet and 
had become an important part of Islam. Today, despite of an efficient and fast 
information system, we cannot accept even first hand reports with full certainty. Also, 
in a court of law if you are not an eyewitness to the case the judge will send you out. 
He will not accept your witness. But, one wonders how our Mohaditheen and 
Mufasireen dared to accept three hundred years old stuff on the evidence of a single 
person as true and authentic sayings of the Prophet and his Companion? 
Due to such limitations the Persian scholars could not comprehend the concepts of 
Quran in depth. Nevertheless, whatever they wrote about Quran and Sunnah that had 
become the last word in Islam. And, because of their respect and immense influence 
masses had accepted their thoughts without question. It was a great tragedy in 
Islam. It had shut the doors of thinking upon scholars forever. If any one had raised 
voice against their poor insight of Quran he faced huge problems in the society. Even 
today no one could dare to disagree with their thoughts and perception of Islam. The 
followers of these Mohaditheen, Muffasireen, and Fuqaha are no less savages in the 
defense of their ideology. 
Shan-e-nazool: A Fatal Concept 
Undoubtedly, the late compilation of Islamic literature and unfamiliarity of the 
scholars with Arabs’ language and culture had destroyed the revolutionary and 
universal nature of Quran. However, the most deadly blow it had suffered came from 
the concept of “Shan-e-Nazool “. According to this concept almost all the important 
verses are referred to some sort of event or incident or episode. Early scholars (of 3rd 
& 4th A.H) had based their translations and interpretations on this deadly concept. 
They understood the verses according to circumstances under which they were 



revealed. Similarly, they established meaning of words of Quran in the light of these 
circumstances instead of following the rules of Arabic grammar. Later scholars 
followed them unquestionably over the years, which further added to their credibility. 
Now, these are accepted as the most authentic meaning of Quran. Unfortunately, as 
the stories pertaining to “Shan-e-Nazool “ are directly referred to the Prophet and his 
companions, therefore, people in general are mistaken. They think that the Prophet 
himself does these “Tafaseer”. So, these are considered not only as true 
understanding of the Quran but also regarded as highly sacred scriptures. Whereas, 
the truth is, that these ‘Tafaseer’ are written 300 - years after the death of prophet and 
are based mostly on false and fabricated stories. Some eminent scholars (like Imam 
Ahmed bin Hanbal) have rejected “Tafseeri Rawa’yat” out rightly. 
Notwithstanding, the dubious natures, a large number of Tafaseer are still based on 
the stories pertaining to Shan-e-Nazool. Consequently, it is impossible for a common 
man to get correct understanding of Quran from such cock-and-bull stories. For 
example, take the meaning of verse 4:34. The first few words of it are translated as: 
“Men are appointed as masters over women...” (Translation by Shah Raffiuddin). 
Here, the word ‘Qawamun’ is translated as: ‘The Master’ whereas, its dictionary 
meaning is: ‘the protector and maintainer of women’. This meaning is clear and 
understandable. According to the principle of work distribution the duty of men is to 
earn and look after the family. Now, let us see why they translated ‘Qawamun’ as: 
‘The Master’? The stories of Shan-e-Nazool of this verse are given below: 
“Ibn Abbas says: “The meaning of this word (Qawamun) is that “it is obligatory for 
women to obey men”. Hassan Basri says: Once a women complained to the prophet 
that her husband slapped her. Prophet told her to slap him the same way but God sent 
this verse and she was ordered not to take revenge. In a similar story it is narrated that 
once an Ansari came to the prophet with his wife. She complained that he has slapped 
her whose mark is still visible on her face. Prophet said, “He has no right to do that”. 
But on this occasion God sent the verse that “men are appointed master (Qawamun) 
over women in order to teach them manners”. Prophet told to the poor lady, “I wanted 
otherwise but God wanted this way”. In a related story it is said that once prophet 
ordered, “Don’t beat the servants of God (women)”. When Omer Farooq heard this he 
came to prophet and said: “O Messenger of God;  your permission has encouraged the 
women against their men”. Then the prophet allowed men to continue with the 
beating of women. Thereafter, people in Medina started beating women 
indiscriminately. Women protested against this cruelty. Then the prophet said that 
those who beat their women are not doing well. A companion of prophet (Asha’th) 
said that once he stayed overnight with Omer Farooq. That day, both husband and 
wife had a brawl. Omer told me: Asha’th! Three things which I heard from the 
prophet and memorized are: i) never ask the husband why he beat his wife? ii) Don’t 



go to bed without praying watter. And, third thing the narrator could not recall. 
(Nissai). 
In the light of these ‘Tafseeri Rawa’yat’ the position of men becomes rather more 
authoritative than a Master. For that reason, even some important Tafseer such as 
Kashaaf, could not avoid the mistake of translating Qawamun by Musaterain - a 
stronger word, which means: ‘the master with a whip’. Another famous Tafseer 
Jalalain translates it as Mutasalatain meaning ‘the victor or captor of women’. Such 
meanings, which had originated in Rawa’yat, later crept into Arabic dictionaries and 
became standard meaning of the words of Quran. Now, only these Tafaseer are read 
and taught through out the Muslim world. Therefore, today it has become difficult 
even for the Arabs to find out the true meaning of Quran. Very few of them succeed 
in exploring the genuine language of Quran. 
How To Redeem The Lost Paradise? 
Ignorance of the scholars about pristine Arabic and heavy dependence on the concept 
of Shan-e-Nazool were two major gates through which all Shayateen and evil forces 
introduced their corrupt thoughts and ideologies into the body of Islam. Al 
hamdulillah, unlike other divine Scriptures these people could not succeed in 
tampering with the words of Quran. These are protected by God Himself and are 
available in their pristine purity. So, it is not difficult to weed out alien thoughts and 
ideologies and restore the values and principles of Quran in pure form. For this 
purpose we need only to go back to original meanings of words. Then in the light of 
‘Tasreef-e-Ayat’ we can exactly establish their true meaning in Quran. 
In ‘Tasreef-e-Ayat’ the words are rotated in different context in the Quran. If all the 
verses containing these words are studied together the meaning becomes self-clear. 
For example, take the word ‘Sabber’ whose root meaning is discussed above. Now, 
keep these meaning in mind and see how they become clear through Tasreef-e-ayat. 
As noted earlier, in verse 2:153 it is said, “God is with the Sabireen “. Here in this 
verse it is not clear who are Sabireen? In verse 3:145 it is said: “How many of the 
prophets fought (in God’s way) and with them (fought) large bands of godly 
men? But they never lost heart if they met with disaster in God’s way, nor did they weaken (in will) nor give in.....” After stating this noble behavior - struggle, 
constancy, facing hardships squarely etc. - it is said: “And God loves the Sabireen “. 
In the next verse same behavior is reflected when they pray to God; “...establish our 
feet firmly.” Somewhere else in Quran, right in the battle field they are addressed: 
“...if there are a hundred of you Sabir they will vanquish two hundred.” (8:66). 
Thus, in the light of these verses, the meaning of Sabber becomes clear and well 
defined. We can easily comprehend the message of Quran and know who are the 
Sabireen? 



Similarly, Quran explains its whole vocabulary and key terms such as Salat, Zakat, 
Taqwa, Eiman, Islam, Kuffer, Fisq, Fajoor, Duniya, Akhirat, Janat, and Jhanam etc. 
through Tasreef-e-ayat. We should know the root meaning of these words and the 
verses in which they are used. By giving a little thought to the context we can 
comprehend the meaning without ambiguity. That is why it is said that Quran 
explains itself. It is called ‘Noor’- The light. The property of light is that it makes the 
things visible. 
From the above discussion we conclude that although there is much ambiguity and 
confusion in various translations and Tafaseer of Quran and apparently it seems 
difficult to ascertain the true meaning but fortunately due to availability of original 
text of Quran and scientific nature of Arabic, it may be difficult but not impossible. If 
we study Quran with a mind free of preconceived concepts and ideologies we can 
easily get the true meanings. The important thing is to follow these steps: i) Find out 
the root meanings of the word. Each word has many meanings but the shade of root 
meaning always accompany the word. It will give a better understanding of the word. 
ii) Find out the concept and usage of word among the desert Arabs. Their vocabulary 
was based mostly upon perceptible objects and observable phenomena. This method 
of vocabulary construction makes the meanings and concepts of words very clear. iii) 
Find out the verses in which this word is used. A thoughtful study of these verses 
would bring out its true Quranic concept. iv) And, finally, we should never ignore the 
primary objectives of the Quran. Any translation or meaning of any word or verse 
whether it is derived from the Jahiliya poetry or Arabic lexicons or through tasreef-e-
ayat in Quran, must not conflict or contradict or negate the primary and universal 
objectives of Quran. For instance, one of the primary objectives of Quran is the unity 
of mankind. A translation that contradicts this objective in any form would not be 
considered true understanding of Quran. The divine criterion of authenticity of Quran 
is that it is free of contradictions [4:82]. So, this criterion should always be kept in 
mind while searching the truth about Quran. In fact, Quran is not a religious book. 
Unlike religious book, it consists of laws and principles that lay down the foundation 
of a healthy society. It is a practical and universal code that needs implementation in 
the society. It is not enough to read and follow it individually. This will never serve 
the purpose of Quran. 

(Continue) 
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Quran and The Human Intellect 
This method of explaining the Quran, if followed in true spirit, will bring out the true 
meaning with extreme accuracy. Nevertheless, one always keeps the mind open and 
ready to embrace new realities. Human knowledge is expanding, culture and 
civilization are advancing and each era is becoming better than its predecessor. Thus, 
in this changing world nothing is perfect or absolute except the words of Quran. The 
laws and principles of Quran are absolute and immutable. It gives a permanent values 
system. But, like every other thing in the nature, these values, laws, and principles 
have intrinsic ability to conform to change without loosing the fundamentals. For 
example, consider the condition of matter and energy in nature. These may take any 
form but never lose their basic properties. Similarly, the principles of Quran though 
unalterable but are not inflexible. We should study them systematically in the light of 
current advancements in the field of social and physical sciences. We will find no 
conflict or contradiction. These principles are, interestingly, an amazing conformation 
of change and constancy. 
Pervez Insight of Quran 
With this background in mind about the lingual, cultural, and historical influences 
that had corrupted the true meaning and concept of Quran, now we are in a better 
position to explain the basic problem with Pervez’s thoughts. Pervez was a famous 
scholar known nationally and internationally for his deep, trustworthy and unpolluted 
study of Islam. In recognition of the services rendered by him to the cause of Islam, 
he was granted a Gold Medal by the Government of Punjab (Pakistan). This fact is 
published along with a note in recognition of his services in the official publication 
‘Tehreek-e-Pakistan Gold Medal 1989’. It was also recognized in the said official 
publication that Quaid-e-Azam Muhammad Ali Jinnah placed great confidence in him 
and he was at one time the personal consultant of Quiad-e-Azam in regard to the 
religious foundation of Pakistan. 



Allama G.A. Pervez’s work on Quran remains unprecedented as a rational gloss in 
Islamic scholarship. It is not an attempt to duplicate what has already been achieved, 
nor it is intended to be a substitute for other translations. Its genius lies in its rigorous 
attempt to go beyond the traditional ‘word-for-word’ concept of translation to bring 
out the richness of the Arabic language and pristine purity of the Quranic concepts. 
Its purpose is to help masses achieve to the greatest possible clarity and 
understanding in their reading of the text of Quran and comprehend what the Arab 
listener in Prophet’s time understood, instantly. Learning of Quran is an un-ending 
and un-restrictive process. It is like a stream with great potentialities unfolding itself 
as the human knowledge expand - and shall remain so till dawn:  ‘hiya hatta mutleh 
al fajjer’! 
Pervez has faithfully attempted to present Quran through creative use of amplification 
in contemporary language. As long as he lived he never claimed infallibility of views. 
He held some views with great vigour because he saw them clearly as edicts of the 
Holy Quran. Other interpretive views were always presented with the caveat that he 
was not beyond making mistakes. The rise of militant fundamentalism and the 
traditionalist clergy in Pakistan has obscured his message: the seminarian authority 
overcame, as always, the struggle of the non-seminarian mind. Perveziyat is today 
synonymous with heresy. But his encyclopedic work will always live because of its 
usefulness to the fundamentalist and modernist alike. 
The basic problem with Pervez thoughts is that his critics made no mental 
distinction between writing critically on the subject of Islam and intending to 
deliberately bring about the malicious disputes. You may find in his work the 
meaning of many words and verses different than the traditional translations. In this 
respect, two things are important to know. Firstly, one should know that he did not 
translate ‘word-for-word ‘. Rather, he gave comprehension of the Quranic passages. 
The difference between translation and comprehension is obvious. Secondly, it should 
be remember that even the traditional translations are not all the same. These differ at 
many places among themselves. For example, take these two translations: one by 
Shah Abdul Qadir and the other by Maulana Abu-al-Kalam Azad (both were eminent 
scholars). Former is so important that Shaikh-ul-Hind Maulana Mahmood-ul-Hassan 
revised it and Maulana Shabeer Ahmed Usmani wrote its footnotes. In other words, 
this translation has the approval of three great scholars of the sub-continent. It gives 
the translation of verse 2:102 (wa ma unzila a’lalmalakaine bebabila haruta wa 
maruta) as follows: 
“(and they followed) such things as came down at Babylon to the angel Harut and Marut”. According to this translation God has sent something to the angels. 
Now, compare it with this translation by Maulana Abu al-Kalam Azad: “It is also not 



true that something came down at Babylon to the angel Harut and Marut”. According to this translation God has sent nothing to the angles. 
These translations not only differ but also negate each other. Nevertheless, these are 
popular among the masses and no Mullah ever raised a voice against them. It shows 
the true mentality of those who bash Pervez for distortions and twists in the Quran. 
They criticize Pervez not because he ignored the principles of Arabic or objectivity of 
the Quran; Not at all! No one can blame him on this ground. His major fault is that he 
did not become a holy sheep, which never leave the herd. Instead, he left the 
traditional path immediately when he felt that it is leading towards the wrong 
direction. No doubt he adopted a different style than the traditionalist but it is not new 
one. In fact, it was the original style of understanding the Quran. It was lost in the 
dust of time. Pervez has simply removed that dust and revived it in its pristine purity. 
Actually, the criterion with the masses is ancestral sanctity instead of intellectual 
honesty. That is why when they listen to Pervez they turn their face saying:  “ma 
samehna behaza fi abainal awaleen” - never did we hear such a thing (as he says) 
among our ancestors of old. (23:24). Following critique of Pervez’s work is a good 
example of this servile attitude. 
We have brought out the follies of traditional translations in the above lines and 
elaborated that the right way to understand Quran is to have a good knowledge of 
Arabic, concepts of Jahiliyah Arabs, tasreef-e-ayat in Quran and its objectivity. Now, 
we will try to answer the questions raised in the following examples from “Mafhoom-
ul- Quran” in the light of these principles and would request the readers to judge the 
truth themselves. 
EXAMPLE 1:  ILLEGITIMATE TWIST OF VERSE 2:143 
(According to critique) the correct rendering of this verse, with respect to the rules of 
Arabic grammar, is as follows: 
“Thus We have made you a community in the center [ummata-n-wasatan], that 
ye may be witnesses in regard to the people [shuhadâ ala-Nâs], and the 
messenger be in regard to you a witness.» 
MY COMMENTS: 
If we accept this translation, which is ‘word-for-word’ as correct rendering then we 
cannot come to any conclusion. As we will see later, it does not answer many 
questions. Also, it has limited the meaning of key terms such as Ummah, Wasatan, 
Shuhada, Rasool, and Al-Nas etc. 
‘Ummah’ is a very comprehensive term. It has many literal and applied meanings. In 
the Quran itself it is used in more than fifty verses with different shades of meaning. 



For example, when it is used for al-Nas (the people) its usage extend from a single 
person ‘inna Ibrahima kana ummatan qanetan’ to a group of people ‘ummatan-min-
al-nas’ and to the whole mankind ‘kan-an-nasu-ummatan-wahidatan’. [16:120 & 
28:23 & 2:213]. In verse 6:38 its usage broaden further to cover up not only people 
but also all forms of life on earth. No word in any language has this much breadth of 
meaning. Therefore, Ummah cannot be translated by a foreign word correctly. The 
best way is to give its concept instead of word-for-word translation. 
Perhaps, this diverse usage may have caused confusion in understanding the meaning 
of ‘Ummah’ but Quran, through tasreef-e-ayat has solved this problem. For example, 
in verse 21:92 it defines exactly what it means by ‘Muslim Ummah’? Therein, right 
after mentioning the life struggle of different prophets, it says: “Verily this 
Brotherhood of yours (ummatakum) is a single Brotherhood (ummatan 
wahidatan) and I am your Cherisher (Rabb); therefore, obey Me (and no other). About this translation Syed Abdullah Yousaf Ali says: 
“Ummat: this best translated by Brotherhood here. ‘Community’, ‘race’ and ‘nation’ 
and ‘people’ are words which import other ideas and do not quite correspond to 
Ummat. ‘Religion’ and ‘way of life’ are derived meanings, which could be used in 
other passages, but are less appropriate here. Our attention has been drawn to people 
of very different temperaments and virtues, widely different in time, race, language, 
surrounding, history and work to be performed, but forming the closest ‘Brotherhood’ 
as being men and women united in the highest service of God. They pre-figure the 
final and perfected Brotherhood of Islam.” 
I think, this definition allows no further argument. It gives a very clear concept of 
Muslim Ummah. There is no word, which could cover such a vast horizon (consisting 
of people having different geography, language and culture). Even Brotherhood does 
not import the meanings of Ummah appropriately. Ummat is best translated by 
Ummat. We should place emphasis on the concept only. 
Similarly, Wassatan is also a comprehensive term. It’s meaning is applied to diverse 
topics such as ‘eras’ (al Qarrun al wusta) and ‘places’ (sharq al awsat) and ‘people’ 
(awsat al nas) and ‘character’ (seerat al awsat) etc. In Quran, it is used for horses 
that penetrate forthwith into the midst of enemies files ‘fa wasatna behee 
jammhan’ [100:5]; for quantity of food, ‘awsata ma tutehmuna ahleekum’ [5:92]; 
for middle or the best prayer, ‘salat al wusta’ [2:238]; and for a most just person, ‘qaala awsatahum’ [68:28]. So, it would be wrong to translate it by a single word. 
It’s meaning depends upon the context and objectivity. 
Shuhada (sing. Shaheed) is translated by the word ‘witnesses’ and the  ‘witness’ is 
defined as ‘one who testifies or gives evidence before a court or in a cause’. Or, more 



precisely: ‘one who has personal knowledge or experience of something’: from ‘wit’ 
– ‘mind, intelligence’. 
Shaheed is a more comprehensive term than ‘witness’. The root-meanings of shaheed 
are: to see; to confirm; to be present; to attend; to watch; etc. We can get a clear and 
better comprehension from its usage in the Quran. In verse 59:22 ‘ghaib’ is used vis-
à-vis ‘shahada’. The meaning of ‘ghaib’ is invisible or imperceptible things. So, the 
meaning of ‘shahada’ will be all things that are visible and perceptible. In verse 
2:185 it is used to make distinction between one who is on a journey and one who is 
present at his home – ‘fa mann shahida minkum-mush- shahr’. In verse 2:23 it is used 
for help and assistance ‘wa’ad’hu shuhadakum min dun-nillah’ This meaning is 
further elaborated in verse 74:12-13 where it is said (ma’lam mamdudan wa baneena 
shahudan) that ‘great ones of the earth may have wealth, a large following, sons 
by their side to defend them and do their bidding and manpower to help them in their battles’. And, in verse 5:120 it is used synonymously with ‘al-Raqeeb - The 
Watcher’ (kunta unta alraqeeba a’laihim wa unta a’laa kulle shai’in shaheed). Both, 
raqeeb & shaheed, are watcher but shaheed is a more comprehensive term. Insight 
and eyesight of a shaheed encompasses everything in the universe. Also, it is used for 
judgment (12:26). Here, it is said (wa shahida shahidun min ahleha) that ‘one of her 
family member saw this and gave his judgment thus…’ Verse 6:19 say that ‘God 
is the best judge because everything is in His sight.’ The practical way to seek His 
judgment is to refer all disputes to Quran. [22:17]  
Syed Abdullah Yousaf Ali defines witness: “When two persons dispute, they advance 
extravagant claims. A just witness comes between them, and brings the light of 
reason to bear on them, pruning all their selfish extravagancies. So, the mission of 
Islam is to curb, for instance, the extreme formalism of the Mosaic Law and the 
extreme “other-worldliness” professed by Christianity. The witness must be unselfish, 
equipped with first hand-knowledge, and ready to intervene in the cause of justice. 
Such is the position claimed by Islam among rival systems. Similarly, within Islam 
itself, the position of witness to whom disputants can appeal is held by Muhammad 
Mustafa.” 
‘Rasool’ another comprehensive term that too imports a variety of meanings such as: 
slow paced; long and flowing; relaxed; gentleness; moderation; communication and 
delegation etc. In the Quran, it is generally used for prophets but in verse 12:50 it is 
also used for ordinary messenger. In communication, its meaning encompasses both 
the messenger and the message itself. For example, verse 7:75. It says: ‘the leaders 
of the arrogant party among people of Thamud said to those who believed in 
Saleh as the messenger of God: Did you make sure that Saleh is God’s 



Messenger? They said: We do indeed believe in the message which has been sent 
through him.” 
The primary duty of God’s messenger is to convey the message of God to people 
gently, eloquently, faithfully and with constancy. Prophet Noah said to his people: “I 
am a Messenger from the Lord of Universe and my duty is to fulfill my Lord’s 
mission sincerely - Ubleghukum risaalate Rabbi wa Ansah lakum. [7:62]. Similarly, Prophet Muhammad was told: “Proclaim what has been sent to you from 
God - Ballegh ma unzela alaika min rabbek” - if you didn’t, you would not have 
fulfilled His mission” [5:67]. 
Among the believers, Rasool is the first person that believes in God’s Message 
[2:285]. He but follows what is revealed to him [6:50] and asked the believers to 
follow the same system, which he establishes on the principles of revelation [4:58-
61]. Neither he commands nor it is allowed to any Messenger to command against the 
Will of God [3:79-80]. In other words, obedience to Messenger, in fact, is obedience 
to God Himself. 
Muhammad(PBUH) was the last Prophet and Messenger of God. The message he 
brought is complete and well protected. As we have said earlier that meaning of 
Rasool applies to both Mursal & Risala. Therefore, now our Rasool is Quran. This 
meaning is nicely implied in verse 3:144, which says: 
“Muhammad is no more than a Messenger: Many were the messengers that 
passed away before him. If he died or were slain, will you then turn back on 
your heels? If any did turn back on his heels, not the least harm will he do to 
God; But God (on the other hand) will swiftly reward those who (serve Him) 
with gratitude.”  
This verse was revealed when Prophet Muhammad was alive. It shows that the 
message of God is self-sufficient and self-sustaining. Those who think that it is not 
possible to follow Quran without Hadith must reflect upon this verse. God says its 
possible! He tells about this practicability of Quran in an era when there was no 
record or collection of Hadith. God is Living, Eternal, Sub-sisting – so is His 
Message! 
Syed Abdullah Yousaf Ali has put this reality in these words:  “And we have need to 
remember this now and often for two reasons: (1) When we feel inclined to pay more 
than human honour to one who was the truest, the purest, and the greatest of men, and 
thus in a sense to compound for our forgetting the spirit of his teaching, and (2) When 
we feel depressed at the chances and changes of time, and forget that the eternal God 
lives and watches over us and over all his creatures now as in all history in the past 
and in the future.” 



Al-Nas, like Ummah is another broad meaning word. Its translation by the word 
‘people’ is very simple. Whereas, it is a comprehensive word and its usage extends 
from a group of people to the whole mankind consisting of Jinn-o-Inss together. The 
linguists have discussed it extensively but for our purpose, only relevant definitions 
will be presented here. In verse 2:60 it is used for a group of people: ‘qad a’lema 
kullo unasin mashrabahum’. In verse 25:49-50 it is used for the whole mankind: 
‘mimma khalaqna an’aman wa annasee kathira “ & “ fa aaba aktharan’nas-e-illa 
kufoora’. And, in verse 114:5-6 its description is expanded to include Jinn-o-Inss 
together:’yuwaswisu fi sadoorin’ nas min-al-jinn-a-te wan’nas’. 
In general, Quran views the mankind as a whole. For this reason, it proclaims at the 
very commencement of the opening chapter that God is the Cherisher for all worlds 
(Rabb-ul-A’lemeen) and finishes with the declaration that mankind can find 
protection in Him alone (A’oozu be-rabb-n-nas, Malek-n-nas, Illah-n-nas). The 
primary objective of Quran is to provide guidance for balanced development of 
human potential and to protect him from evil forces. We have seen that mankind 
consists of diverse races inhabiting diverse climes and cultures. We have also seen 
that Arabic is a very eloquent language and rich in vocabulary. For instance, there are 
approximately 5000 words for camel. Imagine, who can better understand a camel 
than one who has this much vocabulary at his command to explain? 
In view of this great objective (service to mankind) and with this great language at 
command, it is imperative to choose the best possible meaning of the words of Quran 
so that its laws, principles and the values system become more and more useful for 
mankind - wa amma ma  Yanfa’hun Naasa fa yamkusu fil ardh.[13:17] 
Pervez was an humble student of Quran. He spent over 50 long years of his short life 
in concentrated exploration of the depths of this sea of knowledge, undisturbed by the 
storms that vexed his outer life. When he started the journey, he had not imagined 
that so much human jealousy, misunderstanding, and painful misrepresentation 
should pursue one who seeks no worldly gain and pretend no dogmatic authority. Al-
hamdu Lillah, with His blessing, the breath of heaven swell the sail, and he safely 
oars to reach the distant coast. Two masterpieces of his life achievement are Lughat-
ul-Quran & Tabweeb-ul-Quran. Former helps the reader to get clear root meanings of 
a word, and the latter helps him to know its Quranic concept through tasreef-e-ayat. 
With this preface in mind, now we will examine Pervez’s insight of the Quran and see 
the truth of those who blame him for twists & distortions in Quran. For this purpose, 
we have to recall verse 2:143 quoted above in example -1. According to the critics, 
the correct rendering of this verse is: 



«Thus We have made you a central community [ummata-n-wasatan], that ye may 
be witnesses in regard to the people [shuhadâ alan’nâs], and the messenger be in 
regard to you a witness.» 
We have said earlier, it cannot be a correct rendering unless we know what is said in 
the preceding and succeeding verses. The verse begins with the conjunction ‘thus’, 
which means that something important is said in the preceding verse. And, also the 
subject is incomplete, which means that something important is said in the succeeding 
verse. 
Pervez took all the verses together. Then in accordance with the rules of Arabic 
grammar, principle of Tasreef-e-Ayat and objectivity of the Quran, he gave his 
rendering as follow: 
“Also, the Jews will criticize as to why the Muslims had turned away from Jerusalem 
which remained Qibla (center) of the People of the Book down through the history? 
Why they chose Ka’aba as their Qibla (center)? This criticism, too, is based on 
insolence and ignorance. However, the argument is simple and clear. Jerusalem is 
The Center (Qibla) of Jews alone whereas the message of Islam is Universal. It is for 
the unity of whole mankind at one center. Obviously, The Center of a universal 
message can be a place that encompasses both East and West (The whole world). It 
should not be at a place, which belongs to any particular race, nation or ideological 
group. For this reason, God has shown this Ummah (Muslims) the right path in the 
service of mankind. 
(So, you (Muslims) should not get perturbed over this objection). We want to make 
you, in Our Guidance, a balanced and just nation in the world. To become an 
equidistant nation, which tilts neither this nor that side. Your objective in life, as a 
nation, should be to watch and check upon the doings of nations so that they might 
not aggress each other. And, the Messenger (who is entrusted with central authority in 
the divine system) should watch and check upon your doings so that you, too, may 
not aggress each other. 
In view of this, the location of Qibla (center) was an important matter. In fact, it was 
a matter of making choice between a National Qibla (that belonged to a specific 
nation) and an International Qibla (which hold central position for the whole 
mankind). Therefore, (O Messenger!) Our purpose of appointing Qibla (the place that 
you chose for Islam) is to separate the mentalities so that it becomes distinct who, in 
obedience to the prophet, gives up the national ties and establishes relations purely on 
the basis of humanity? And who, in defiance to the prophet, turns on his heels and 
adopts the parochial world of nationalism? 



This change, indeed, was hard to bear for those whose hearts are still trapped in 
narrow circles of nationalistic interests. Only such people who uphold God’s laws 
supreme over their predilections and personal interests could come out of these 
gullies and gorges. 
A person who lives in the narrow circles of nationalism thinks that by joining greater 
humanity one loses group strength, which causes great harm (29:25). But you 
(Muslims) should not be influenced by such logics. Your Faith in the greater welfare 
of humanity will never be wasted. Those who follow God’s Law, remain safe from 
the ills of evil forces and get plenty of sustenance for their proper growth and 
development.” [2:142-144] 
This is Pervez rendering in accordance with the rules of Arabic grammar, tasreef-e-
ayat, and universality of Quran. One may differ with him but he cannot be blamed for 
twists and distortions. Those who blame him, in fact, they are denying the Will of 
God, which is that the mankind should renounce all sorts of heresies and schisms and 
become united; that the Muslims should become a balanced nation among the comity 
of nations; that the Muslims should ensure peace and justice in the world; that the 
Muslims should come out of the narrow circles of nationalistic interest and work for 
the greater welfare of humanity etc. 
Now, compare Pervez’s rendering with the one given by our learned critics as follow; 
“You” refers to the Companions of the Prophet, 
“People” mean the other Arabian tribes (and there’s no special evidence to indicate 
that it means “people of the ENTIRE WORLD.”), 
“Shahâdat ala-Nâs” means that on the Day of Hereafter, the Companions will testify 
before God (so the Qur’an says) that they sincerely conveyed the message of Islam, to 
their utmost ability and capacity, to the people; while the Prophet will testify that he 
conveyed the message of Islam, with the same sincerity and vigor, to the companions. 
Therefore, the whole issue here is CONCERNING THE HEREAFTER and the verse 
refers to the COMPANIONS OF THE PROPHET as the “Middle Community” 
between the PROPHET and the ARABIAN TRIBES. 
It was THROUGH THEM that the message of Islam was spread. Thus on the Day of 
Judgment, they will be witnesses in regard to the people (and will testify that they did 
their jobs honestly and completely), while the Prophet will be testifying that he fully 
executed his divinely inspired mission in regard to Training the Companions. (See: 
16:84, 89). 
This seems to be the actual and most suitable meaning of this verse.” 



MY COMMENTS: 
We have given in detail the meanings of the verses 2:142 & 2:143 &2:144 in the 
above lines. The central theme of these verses is ‘Appointment of Qibla’ for Islam, 
and a review of its criticism by the People of the Book. In this regard, I have some 
questions to know. Firstly; Is this theme incorrect? Secondly; could anyone explain 
what is the relation of above rendering (by the critic) with this theme? And, thirdly; 
What is the bearing of these verses upon the practical life of Muslims in this world? 
Quran guide us in this life, which ultimately takes us to life in the hereafter. 
Therefore, it would be wrong to say that “This whole issue is concerning hereafter.” 
Next, while giving his comments on Pervez’s translation of v. 2:143 he says: 
“Not only is such a rendering grammatically impossible, but, 
Especially in the post 9/11 world, is also highly misleading in the sense that it is 
clearly attempting to provide a Qur’anic basis to the religious fanatics to impose a 
divine duty of “universal sheriffs” on themselves and be armed to the teeth and right 
there on the spot to fight and kill whom and where they please. If America does 
exactly that today under the idea of a “New World Order,” our condemnations never 
cease for obvious reasons. But may I ask the “students of Pervez” that why have they 
not condemned this rendering of Pervez for precisely the same reasons?” 
MY COMMENTS: 
We have said above that the basic problem with Pervez’s critics is that they do not 
read his original literature. It seems that the above critic has done the same mistake. 
His review does not present the true view of Pervez’s thoughts. His own rendering of 
v. 2:143 above shows that he has superficial knowledge of Quran’s literary style, 
expression and objectivity. He talks about Arabic grammar but did not tell us how his 
rendering is correct grammatically and Pervez’s is wrong? Almost all the scholars, 
irrespective of their differences, have understood similarly (as Pervez) the meaning of 
Ummat-tun-Wasata & Shuhada-aln-Nas i.e. A people justly balanced and Witnesses 
over the Nations. But our learned critic thinks differently. The central theme of Quran 
is to establish the supremacy of Muslim Ummah in the world [9:33]; to increase their 
power and vision [38:45] and to enable them to discharge their responsibilities as a 
best nation [3:110]. 
As noted earlier, Wasata & Shaheed are two comprehensive terms. We cannot 
appreciate the beauty of character of Ummat-e-Wasta and a Shaheed unless we study 
them in the light of Quran. Also, we have explained earlier, that what we are taught in 
the name of Islam that has very little from Quran. Most of it consists of stories 
recorded three hundred years after the death of the prophet through unreliable system 
of verbal transmission. When we talk about Ummat-e-Wasata and Shaheed, in fact, 



we talk about those who are following these stories. We cannot think of those who 
had followed Quran because we never saw them. We know Shaheed like Saddam, 
Khomieni, Mullah Umar, Usama bin Laden and Ummat-e-Wasata like Talibaan. That 
is why we are dreadful and are not willing to accept them for an international role. If 
we had Quranic concept of Ummat-e-Wasata & Shaheed we would have been not 
embarrassed by what Pervez said about them. 
I did my best to explain as precisely as possible, the Quranic insight of Pervez in 
verse 2:143. I hope, it may have straightened some of the ‘twists & distortions’ that 
had embarrassed our learned critic. Now, we will review his second example as 
follow: 
*EXAMPLE 2: THE CRIMINAL PUNISHMENTS PRESCRIBED BY THE 
QUR’AN: 
- Verses 5:38—40; A Literal (and grammatically accurate) rendering: 
«As for the thief, male and female, cut off their hands [faqta`u aydeyahuma] as a 
recompense for what they have piled up—––a chastisement from God; God is 
sublime, wise. But if anyone repent after his wrong-doing [tâbâ min ba`d-i 
zulmihi] and set things right, God will repent towards him (?!) [fa in-Allâha 
yatûbû `alihi]; God is forgiving, compassionate. Don’t you know that to God 
belongs the sovereignty of the heavens and the earth? He punishes whom He 
wills and pardons whom He wills—––God, over everything, has power.» 
MY COMMENTS: 
It is called a literal and grammatically correct rendering. This we will see later but 
with a little thinking we can say that it is far away from the spirit of Quran. 
The greatest attribute of God repeated frequently in the Quran, is His Mercy and 
Beneficence. In other words, while executing God’s commandments His mercy and 
beneficence should take priority over the punishment. Quran teaches that the best way 
to uproot evils from the society is to replace them with good things [11:11 ] and 
Momineen are those who turn off evil with good [13:22]. It becomes clear that, in 
respect of crimes, Quran emphasizes reformation rather than punishments. 
Accordingly, society should be reformed in a manner that no one even thinks of 
crime. 
With this objective in mind, we will see what could be the best interpretation of v. 
5:41-43. We have seen that God wants to establish peace and justice not by the use of 
brute force but through the process of gradual reformation and development of human 
potential. Now, we will examine the adequacy and competence of Arabic in the 



interpretation of Divine Law. In this respect, the important key words that are often 
misunderstood are explained as follow; 
‘Qataah’ – root meaning is: ‘to cut something’ but its use extend to all material and 
non-material objects. For example, in verse 59:5 it is used to cut palm trees. In verse 
6:45 it is used for cutting off last remnant of wrongdoers. Former verse used it 
literally whereas later verse used it figuratively. Similarly, ‘Qataah-us-sabeel’ is ‘to 
intercept the way’ (human progeny) [29:29]; ‘Qataah amer Allah’ is ‘to go against 
God’s command’ [2:27]; ‘Qataah-e-Wadee’ is ‘to cut across a valley’ [9:121]; 
‘Qataah-e-Arham’ is ‘to break ties of kith and kin’ [47:22]; ‘Qataah al Ardh’ is ‘to 
split the earth asunder’ [13:31]; ‘Qataah-e-Thiab’ is ‘to become schizophrenic’ 
[22:19]; etc. These varieties of uses tell us that the meaning of Qataah is determined 
by the conjoining word and the context in which these are used. 
‘Yadd’- root meaning is: ‘Hand’ but like ‘Qataah’ it is used in a variety of meanings. 
For example; to wound; to do a favor; to be generous; to handle; power; authority; 
control; influence; personal possession; skill; achievement; embarrassed; bewildered; 
and many more uses. In Quran its meaning is determined by the conjoining word and 
through tasreef-e-ayat. For example, in ‘Qataahna Aidiahunna’ (those women cut 
their hands) Qataah does not mean ‘to chop off’ and Yadd does not mean ‘whole 
hand’. Here, both words are used figuratively. So, the correct interpretation of verse 
12:31 is: ‘those women (in amazement) wounded their fingers.’ This meaning is in 
accordance with the context of verse and also supported in verse 12:50. 
‘Nakaal’ – root meaning is: A chain; a shackle; a heavy fetter for the feet; or any 
thing that confine the movement. In verse 73:12 it is said; ‘Inna Ladaina Ankalan wa 
Jaheema’ – ‘with us are Fetters (to bind them) and a Fire (to burn them)’. Other 
meanings are: To make an example through severe punishment – ‘Fa akhaza-ul-laho 
Nakaal-al-Akhira-wal-uola’ [79:25]. Also see v 2:66. In verse 4:84 it is used: ‘To 
restrain the fury of enemy with full might and punishment.’ These examples clarify 
the concept of ‘Nakaal’. It is used to stop someone from doing wrong either by force 
or through wisdom. 
In the light of these root meanings we will see how Pervez has understood v. 5:38-40? 
Pervez wrote in Urdu. The best way to comment on his thoughts is to read his books 
in Urdu. Translation of his books in other languages does not present true view of his 
insight and thoughts. Therefore, translation of his books should be read carefully. 
Translation of verse 5:38-40 is given as follow: 
“Besides, rebellion and mischief in the land, theft is the other biggest crime which 
disturbs peace and tranquility in the society. As for the nature of this crime is 
concerned there is no difference between male and female thief. Therefore, both 
should receive equal punishment. For this purpose, in accordance with divine law, 



such measures should be taken that stop the thief from committing theft and also 
prove as deterrents for others. In other words, these measures should be curative for 
the culprit and preventive for others. However, it should be kept under watch. If this 
crime, despite of all measures is compounding in the society and becoming incurable 
then its extreme punishment is chopping of hand. The objective is to combat this 
crime and maintain law and order in the society. It can be achieved either by the use 
of brute force and harsh punishment or through making intelligent choices and taking 
wise steps. The divine attribute Azeez-un- Hakeem (end words of verse 5:38) imports 
both meanings - power and wisdom.” [5:38] 
“As the objective is to uproot the crime, therefore, if the thief repent after his crime 
and amend his conduct he can be pardoned as per divine law. Such a person will 
remain safe from punishment and will not be debarred of social welfare benefits in 
the Islamic State.” [5:39] 
Remember! God does not punish the criminals to strike terror in the hearts of people 
of His Authority and Power. The whole universe, which function under His Laws 
perfectly, is a living display of His exalted authority and power. The purpose of Penal 
Code is to punish the criminal if he does not repent on his wrongdoing and to protect 
the one who ensure to become a peaceful citizen. According to divine law (both in the 
outer universe and within the civil society) every action produces results as per set 
rules and God has full control over them.” [5:40]. 
In this translation, we have seen that Pervez has taken both literal and figurative 
meaning of Qataah yad. We have also seen his views about harsh punishments. He 
supports harsh punishments provided these are executed with wisdom. As regard to 
modernism, it is, too, nothing more than a naked blame. In fact, his point of view is 
no different than the orthodox except that he has simply amplified the concept of 
punishments in Quran and argued for its intelligent rather than blind application. The 
philosophy of Quran about the control of crimes in the society is unique in many 
aspects. Quran’s primary emphasis is on reformation rather than punishments. 
Accordingly, in Penal Code of Quran forgiveness supersede the punishment [4:110]. 
Even, punishments are considered not curative but preventive only. Quran creates a 
society and social culture in which only virtuous deeds and noble thoughts could 
flourish. It is by them that we keep away everything that is evil. It says: ‘inn-al-
Hasanat-e-yuzhibn-us-Siyyat’- ‘Verily, those things that are good remove those 
that are evil [11:114]’. Also, harshness and severity in punishments depend upon the 
nature and degree of the crime [42:40]. In this regard, the Quranic principle is:  ‘A 
harm equivalent to the harm done’ or simply  ‘Tit for Tat’ [42:40 & 2:194]. 
The objective is to take efficient measures for the reformation of culprit or his 
reconciliation. Islamic State can take measures to prevent repetition of a crime, either 



by physical or moral means. However, Quran gives preference to moral means. Quran 
condemns those who are not kind and considerate. And, if anyone comes within their 
jurisdiction they put a strong hand like ruthless despots [26:130]. A close look into 
the philosophy of Quran regarding crimes control reveals that the physical means 
(punishments) are generally symbolic whereas the moral means (forgiveness) are 
always held exemplary [see verse 12:92 & 5:48]. 
Pervez lived a meticulous life. He never sought worldly gains or pretended dogmatic 
authority or asserted infallibility for which reason he may be blamed for dishonesty, 
or twists and distortion in the Quranic text. But what you will say about the following 
comments? Is it a fair, honest and intelligent review of Pervez’s Thoughts? 
COMMENT: I don’t think it needs to be said that one can’t possibly do any amount 
of twist to the phrase “Qata` Yad” to change it to: “Restrictions on them which render 
them incapable of committing such crime”––––assuming that the person be honest… 
Pervez sahib has violated the rules of grammar (i.e., if such a ‘manifest dishonesty’ 
may be called ‘violation of the rules of grammar’) to justify his *pre-conceived 
notion* that his “Islamic State” couldn’t possibly have prescribed such a strict 
punishment for the crime in question. But this isn’t what the Qur’an is saying... 
No doubt, I’m compelled to say (with apologies to the die-hard “students” of Pervez) 
that this rendering is a perfect model of the ridiculous kind of work that some people 
have done under the disguise of “Modernism.” 
MY COMMENTS 
I am a humble student of Pervez. I came across his literature four years later after his 
death in 1985. I studied him objectively without any foreign influence. I can’t say 
whether he is right or wrong but with out doubt, I found him thoroughly honest and 
intelligent scholar of Quran. Whatever he understood from this great Book, he said 
that in appropriate words without twists and distortions. Accordingly, I am sure any 
one who studied him with open mind will never agree with the above comments. It 
would be a great dishonesty itself to call Pervez a dishonest scholar. 
Now, we come to third example noted as follow: 
EXAMPLE 3: THE QUR’ANIC MORAL REFORMS: 
In two places (i.e., 16:58—59 and 81:8—9) the Qur’an tells us that (in some places) 
the pre-Islamic Arabs used to bury their female babies alive. It was indeed a great 
(and perhaps the only) major social reformation, which may be accredited to Islam, 
that it abolished this heinous practice in the society in which it emerged. 
In fact the second set of the verses, mentioned above, alludes to this 



Practice in such a forceful manner, in the context of the description of the Hereafter, 
that it brings tears to the eyes of the reader or listener: 
MY COMMENTS: 
“Tears to the eyes” - this is what Muslims get from the study of Quran and they are 
content with it. Any rendering or interpretation, which does not bring tears to the eyes 
of the reader, regardless of its scholarship, is considered garbage. It may not be 
thoughtful but if it brings tears to the eyes of the reader it is highly recommended by 
them. 
Quran is not a pathetic sermon meant to shed tears or to elevate spirits. It is guidance 
for the mankind. It provides practical solutions to gigantic problems facing mankind. 
It is sent down so that human beings can use intellect rightly [12:2]. Unfortunately, 
Muslims have lost these objectives in the dust of history. The maximum benefits they 
could derive from this great Book include a couple of aimless rituals and stories, 
which they read only to shed tears or elate. They do not pay attention to find out 
whether this Book has got any cure for chronic diseases of mankind such as social 
injustices and economical exploitations. Consequently, instead of becoming savior of 
mankind they became victim themselves. 
Pervez has studied Quran in the light of these objectives. He tried to find out what 
guidance Quran offers to these problems in the contemporary world. As said earlier, 
Quran by virtue of vastness of the Divine Intellect and inventiveness of the Arabic 
has the capability to meet out the challenges facing mankind in every era. Its laws, 
principles and value system are permanent, immutable and provide effective and 
satisfactory solutions to every problem facing mankind. 
The verses under consideration (v. 16:58-59 & 81:8-9) basically deal with a centuries 
old problem of humiliation of female gender at the hands of male gender. It is not 
limited to a particular people or circumstances. Its mention in Quran with reference to 
Pagan Arabs is meant to draw attention to the most heinous and dark aspect of this 
problem. Some of the Pagan Arab tribes believed that the angels are daughters of 
God. However, for themselves they hated to have daughters. They practiced female 
infanticide. In their state of perpetual war sons were a source of strength to them; 
daughters only made them subject to humiliating raids. Therefore, they considered 
daughters a sign of shame and ignominy to themselves. Female children used to be 
buried alive by them.  
Quran condemned this practice in scathing terms. 
But this is not the whole truth. Suffering and contempt for female gender is 
perpetuating till now. It did not finish with the abolition of infanticide rather it has 
changed its form. Now, they may not be buried alive under the heap of soil but 



certainly they are put under such burdens, which are much heavier than the heap of 
soil. They are put under the burden of ignorance, social injustices, sexual 
harassments, and family honor. Due to these burdens they cannot enjoy some of their 
most precious basic rights such as equality, liberty, dignity and choice. They may not 
be in the graves but they have worst life within the four walls of house (chadder and 
char diwaree). They live under tight restrictions, which have retarded their mental 
growth and development. 
The above noted verses should be studied in the context of current problems and 
circumstances facing the female gender. Presently, no one practices female 
infanticide. Even among the Pagan Arabs some tribes practiced it. It was not 
widespread. But humiliation of female gender was as common as it is today. These 
verses refer to all sorts of humiliations suffered by the women folk. 
Mauoodah and Qutelat are two key terms in verse 81:8-9. These terms are 
comprehensive and used in a variety of contexts. Basically, Mauoodah means: ‘a she 
camel walking slowly under heavy burden on her back’. Later on, this meaning was 
also applied to girls buried alive under tones of soil (a semblance to overload and 
heavy burdens). Similarly, Qutelat when used figuratively, it doesn’t mean killing. 
For example verse 9:30: ‘Qala-tel-Yahoodu Uzair ubn-Allahe...The Jews call 
‘Uzair a son of God... ‘Qaatala-hum-Allah-ho unna yufakoon.......God’s curse be upon them: how they are deluded away from the Truth. Here, in this verse Qatal 
is used ‘to curse’ (deprive) someone. 
Now, having this vocabulary at command and knowing the miserable conditions of 
women folk in almost every society (the burdens they are subjected to; the shackles 
they are chained in; the contempt they suffered from;), if a scholar understand and 
interpret v. 81:8-9 to advocate women rights: could we call his efforts a shame? 
I think it would be a great injustice to the scholarship and a severe blow to the 
universality of Quran if we say yes to this question. But what you will say about the 
following comments: 
It’s indeed a shame that Pervez sacrificed all this powerful Qur’anic rhetoric for some 
Western women’s right. There’s no doubt he resulted in depicting those girls as bold 
(in the Western sense) and unladylike by making THEM ASK the question 
themselves, which the Qur’an had asked them by the speech of a third person (God?), 
thereby emphasizing on their innocence. 
Now, do you REALLY think that the above evidence (and MUCH, much more) can 
so simply be multiplied to a zero and rather I just “have a grudge against 
Pervez”...??? 
 



MY COMMENTS: 
Dear sir; I leave it to the readers to decide whether Pervez’s efforts could be 
multiplied to a zero or you have a grudge against him. I have done my job. I have 
tried my best to show other side of the picture as clearly as possible. I am a believer. I 
sincerely believe that God will not hold us responsible for the sins of others. 
Therefore, as a student and follower of Quran I am not allowed to blame others 
without proof. We will wait and see. If Pervez is false, he will perish because 
falsehood, by its nature, is bound to perish. And, the Truth will prevail very soon 
[17:81]. 

Wa ma a’laina illal balagh 
============================ 



Voice of Youth 
Heart of Kashmir 

By 
Saima Hameed 

(Student at Cambridge University, U.K.) ===================== 
The State of Jammu and Kashmir has been declared one of the oldest unresolved 
conflict of this era. With India and Pakistan having waged three wars over the state, 
the situation continues to remain  ‘an issue’. In the midst of this, The Cambridge 
University Kashmir Society organized a seminar on the 14th of November 2003. The 
talk ‘ The Heart of Kashmir’ was delivered by Kash Gabrielle Torsello and attended 
by nearly a hundred students. A photojournalist by profession, Kash highlighted some 
of the real life scenarios and events taking place in the Indian State of Jammu and 
Kashmir and offered political reasons behind the scenario.  
In 1994, while he was visiting the state of Tamil Nado, he decided to explore the 
reasons behind the conflict in the state of Jammu and Kashmir; hence, he decided to 
travel there; this despite the fact that a lot of people persuaded him not to. Moreover, 
he was made aware that his life was at risk. They said, ‘terrorists don’t like photo 
journalists’ and hence he must not visit Sirinagar.  
Before showing us a movie of his photography, Kash explained to the students that 
people of the state of Jammu and Kashmir were not able to express their own opinion, 
there were extra-judicial killings, and women were raped. Most families had suffered 
from the loss of a loved one and ‘an ambulance could not drive during curfew hours’ 
and he brought forward the point that ‘children lost their family’. The tape displayed 
Kash’s ability to take these moving but real life pictures – he took them as though he 
was invisible to those around him and he took them because he wanted international 
attention to be given to these unfortunate but recurring events.  
The tape containing photographs of the region was played and a heartbreaking series 
of photographs shown; it showed how a person ‘was battered to death when he went 
out at a time of curfew and how on his body there were signs of abuse and torture. A 
young boy was crying helplessly while those surrounding him were left shocked; this 
is one of the chronic events in the everyday lives of these families in Kashmir. The 
tape pronounced a statement by the UK Foreign and Commonwealth Office, which 
urged India to respect human rights and open its boundaries to ‘International Human 
Rights Observers’ and ‘UN Security Mission’. At the same time, it stressed for the 
need for the people of Kashmir to be ‘in any dialogue between India and Pakistan’ – 



further their report stressed the need to ‘curb all external support for violence in 
Kashmir’.  
Kash in an attempt to explain the history of the situation put forth that the situation 
over the years had gone worse for the people of Kashmir. Initially Kashmiris were 
allowed to organize peaceful demonstrations in protest to the ‘occupation’ of their 
land and the military regime. These consisted of Muslims, Sikhs and Buddhists and 
other segments of society. But these protests to live in their ‘own’ country lead to 
killings of ordinary civilians – people were killed because of their ‘just 
demonstrations’ he said. Tens of thousands of people have been killed and the 
situation became so unbearable that in 1989 Kashmiris started to fight to protect their 
own families. In response the military regime in India closed the region to 
‘International observers and Human Rights organizations’. These have visited the 
region only in cover and have reported over sixty interrogation centers in Srinagar 
where ‘Kashmiris get tortured for no reason’, as Kash put it.  
Illustrating the majority’s authority, Kash shed light to the fact that soldiers routinely 
visited Kashmiri houses and added, ‘If physical torture was not enough, women were 
raped in front of the eyes of their own children’. Moreover, more than five people 
cannot gather together in a public place.  
Later answering a question, Kash informed us that during the time of Independence, 
Hyderabad, a majority Hindu province with a sizeable Muslim minority had a 
Muslim ruler. While the ruler wanted to side with Pakistan, the people wanted to 
remain with India; the Indian army intervened and Hyderabad went to India. In the 
case of Kashmir, the ruler was a Hindu Maharaja who ‘went against the wishes of 
his people in siding with India’. The first Prime Minister of India in a statement to the 
United Nations assembly in 1948 assured the assembly that India would hold a 
plebiscite in the region and let the Kashmiri people decide their fate.  In reminder, 
Pakistan insists that a plebiscite should be carried in the region, empowering the 
people and giving them a choice and self-determination in siding with either India or 
Pakistan. Historically however, it has not pushed for or recognized Independence of 
the State. Kash also informed us that there had been over twelve UN resolutions on 
Kashmir that authorized the people of Kashmir to join either India or Pakistan and 
hence decide their own future. Unfortunately, though, these resolutions appear pretty 
only on paper. Both Pakistan and India have been fighting for Kashmir but whilst 
Pakistan has been pushing for UN resolutions, India will not accept a UN resolution 
or any other intervention in any form to resolve the situation in any form. Owing to 
the fact that the international community does not want to upset the two countries, ‘ 
the situation has been left to its own devices’.  
In response, the people have to deal with a military occupation of 600,000 Indian 
soldiers in their land. The ‘eye to an eye’ situation is not helped by another 400, 000 



on the Pakistan side of Kashmir. The situation exacerbated to such an extent that in 
around the year two thousand Clinton said, ‘ Kashmir is one of the most dangerous 
places on earth’. Kash reminded the audience of students that both countries 
possessed nuclear weapons and any risks of war in the region will not only affect it, 
but also the entire world! 
India and Pakistan may have peace talks and Kash elicited that they had been talking regarding resuming business etc. but simultaneously the situation at the border is less than marginally different. Anti mine personal bombs at the border of the region can blow up soldiers anytime. Whilst some weary soldiers have withdrawn and have shared their work with human rights organizations, this is indeed a commendable development.  
Kash has visited both sides of Kashmir across the line of control. However, whilst he received a visa in the year 2001 from the Pakistan government, the Indian government refused to grant him it and he has been unable to visit the region again. Nevertheless, Kash has documented his research and photography, organized exhibitions, attended talks and this he feels is the way forward!  
He mentioned that Victoria Schofield’s book on Kashmir was a must read on the conflict. Moreover a US delegation has recently pushed for open talks between the concerned parties in the region. All the students found the talk highly enlightening and Kash’s ability to take photographs intriguing. We hope that other individuals like Kash will rise to the challenge that Kash has taken and continue to uncover the truth, and depict reality just as it is, wherever they may be! 

=============== 



LETTERS TO TAHIRA IN BANGALI 
TRANSLATOR’S NOTE 
After a long time I had the opportunity to translate an Urdu book into Bengali. This book “Tahira Kay Naam Khatoot Ka Mazmuyah” is published by Tolu-e-Islam of Lahore. The book was written by the well renowned scholar Chaudhry Ghulam Ahmad Parwez in 50th decade of the 20th Century. The purpose of the book is to explain the Islamic concepts and beliefs. 
Although the West has severely criticised women's rights in Islam, there is no doubt that Islam has given proper rights to women. The book “Letters to Tahira” discusses the various issues faced by women and Islam's outlook on those issues. The contents of any book, however, will reflect the authors views regarding the issues discussed. This book is no exception. 
Therefore, if the reader has questions on some issues, they should be taken as personal view points of the author. Trying to translate the whole book was not an easy task although my initial reaction on the partial reading of the book was otherwise. The translation, though delayed, has been completed according to the wishes of the publisher. For this I thank Allah. 
As far as possible, I have tried to keep in with the original work. And yet in translating one language into another, it is difficult to be 100% accurate as every language has its own rules and demands. 
The English version of the book came out in 1999. Besides between1957 and 1999 seven Urdu editions were published. 
Finally, I will consider my efforts worthwhile if the book earns the pleasure of the reader. 
Allah Hafez. 
Sirajul Haque, House no 239/B, 19 (old) West Dhanmondi, Dhaka - 1209 
TRANSLATION ON THE BACK COVER 
Human beings are Allah's best creation. Man and Woman together form Mankind,. together they make family and society. In human society both have equal responsibilities and duties, as well as rights. Allah has laid down these responsibilities, duties and rights. When human beings, men or women, do not obey Allah's guidance and resort to their own ways, chaos develop and society breaks down. Hence, men and women need to conduct their lives according to Allah' guidance, not otherwise. 
The society which grows with individual responsibilities and duties fulfilled, 
loving and good relationship develops, to which there are no equals  This is 
the goal of human society, being the best creation of Allah. The author of this 



book, “Letters to Tahira” has tried to explain Allah's guidance in the same light 
but in a way which is different and sometimes allegorical. 
Tahira represents socially- neglected womankind. We believe that the book will enlighten its readers. 
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