



3   



8  
33  
43   
48  
54  

ENGLISH SECTION
HAPPY NEW HIJRA YEAR 1432By Abdus Sattar Ghazali 1

2011  2 





0300-4442226  042-37312977   42  -1
 -2
 -3
 -4
 -5

2011  1 







 










 -(59:7)  (1)


 -(2:279)  (2)


 -(59:10)  (3)









2011  3 











 












  



















2011  4 


































2011  5 








 



















































2011  6 









2011  7 




 20x30/8 


       
325/- 444 (30,31,32)  160/- 240 (1) 
325/- 570 (33,34,35)  110/- 240 (1)  
125/- 164 (36) 


 250/- 334 (16) 

325/- 544 ----  29 275/- 396 (17) 
325/- 624 ----  30 325/- 532 (18-19) 

275/- 416 (20)  
225/- 336 (21)  
275/-
300/-

380
408

(22)
(23)


 

200/- 264 (24) 
275/- 389 (25) 
325/- 454 (26) 
225/- 280 (27) 
250/- 334 (28) 
275/- 388 (29) 

+92-42-3571 4546  2  25/B 



















 


















 1938



























2011  8 






 1974  







(Inorganic 

 matter)







 


1 





















-(47:12)
















 


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





 

































 


 





 (Theoretical) 

















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















56 























 (In Search of the Miraculous)














(Two 

Sources of Morality and Religion
 Gospel of Evolution)


 



 (Patriok Geedes)








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

























 (2:138) 






























2011  12 


























 (With Effort) 


















-(21:10)


















2011  13 







 (5:56) 























   









-(4:75)







  


 -(8:17) 



 -(9:40)


 -(47:7)



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










 



















































O

-(3:190-191)















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 








 Kaleidoscope 






































O
 -(95:5-6)



















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








 -(76:30) 






























































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











































 














 (P er ver s io n )
 







2011  18 










-(28:50)


























 










 -(3:159)






















2011  19 












 -(3:173)
 





















 




























 

 







 


 -(9:24)







2011  20 














 














 











 -(112:3)













 





 (1) 

 (2) 
 (3) 










2011  21 























































 
 






































 -(35:1)










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


(The Divine And The Human)
































 -(9:23) 























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






 











 







(Adventures of Ideas)


 











 
 -(51:58)

 -(7:151)





 





 


 -(48:29)






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






























 -(48:29)






 





















 



















 




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 (Super-Man)











 


 -(57:25)


 















 





































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




















































 

-(58:22) 




 -(5:56)









 -(3:139)


 -(4:141)

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




















 





 







 
 




 (Martin Bubar)







 



 1 




( I  An d  Th o u )




 -(14:48)

 -(14:48) 


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
 -(39:69)

 















(The Divine And Human)


 -(2:143)














 


























 -(66:8)
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












 -(53:42)




































1 








 


























 


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 1



 
























 



































(Indifferent) 


 (Indifferent)















2011  31 
























































 




2011  32 


 275 

70, 72, 75, 76, 77, 83, 84, 85, 86, 87, 88, 94, 98, 2000,
2003, 2004, 2005, 2006, 2007, 2008, 2009











































 2010 










2011  33 








 






























































 6  2010 4















6  2010 4 








2011  34 




























































6  2010 10 









2011  35 





 






















6  2010 10 





































6  2010 13 








2011  36 


























6  2010 3 





























6  2010 10 

















2011  37 














6  2010 14 

















6  2010 4 







 























6  2010 2 













2011  38 



-(49:6)








 (Face Book)












































 







2011  39 





















 (Conspiracy)
















-(8:60)





-(13:11)

























2011  40 









 






-(3:118)














-(3:119)


 





-(3:120)







2011  41 
























2011  42 







 






2006 









 DVD 





 20

bazmdenmark@gmail.com                                
trust@toluislam.com  +92 42 5753666   


































 -(3:79)












 -(10:15)

2011  43 




 








 -(10:15)







































































2011  44 






 Precedents 

 Impeachment 




 Impeach 






















































2011  45 















 -(4:111)








































 (1)




 Trace 

2011  46 




-(2:179)

 (2)





 -(2:178)






Corpora l  (3)
 Punishments
















 A.C.













2011  47 


 

 50  300/-  534  2  25 
 150/- 






























 63 













2011  48 




 2010  14 

 2010  17 













 2001





 
 


















 1949 




 




























2011  49 









 












 




































 1971




























2011  50 





















9 





























 16 


 20 
 1971





 20 
 1971
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




10 
 1974 









 1980  9 






































2011  52 



 






 1971



 1971 
 2010 







 1971 










2011  53 




 800/-  1500/- 
  

0333-4298184  042-37235951 






 23 


Cell: 0333-2821919, Email: humanfriend@hotmail.com







 


 






















 

 






 



2011  54 































 






 






























 






2011  55 







 : 


   

10AM   234-KL 

  0321-9813250  0992-334699  234-KL 

11AM  F-11/457  302  

0333-5489276  051-2290900 

3PM   180-AB-4  
0321-7082673  0442-527325: 

3PM   
4PM  

 


 12  0331-8601520:   
   


 11/9-W 

047-6331440-6334433 
   2  B-12  

022-654906  
4PM   114  
4PM  0331-5035964 

10AM   4  14/A  
0322-5081985  051-5573299 

3PM   9  
068-5577839  068-5575696 

2011  56 



5PM   

0300-8611410  03007158446 

052-3256700  0333-8616286 

7PM  048-711233:  21  7  4-B 
4PM   0313-7645065  

3PM  0303-8621733  0946600277  

9AM  0346-9467559 

10AM  0300-2487545  105 
10AM  0300-2275702  021-35892083:   A-446 

2PM  5  16  
0321-2272149  021-35031379-35046409 

11AM   15-C  
021-35407331  0333-2121992  021-35421511 

4PM  081-825736:  

  0345-6507011  

10AM  042-35714546  2  25-B 

  074-4042714  

10 AM  0456-502878  1  



10 AM   

3 P.M   
(0938)310262, 250102, 250092 








2011  57 










 2011 



 100/100 












3082-7  -1
  -2

  -3




2011  58 
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Mao has also said: 
“Capitalism1 or Colonialism2 cannot sustain anymore, because it does evil things”. 

Even this thought is against the Philosophy of Contradictions. According to this 
philosophy, it is not the principle of any system to sustain or to disappear just 
because the one that is doing constructive things will stay and the one that is busy in 
destructive things, would vanish. Meanwhile, the Rule of Contradictions is busy in 
its pursuits. The Philosophy of Contradictions says that a system comes into 
existence and simultaneously, its opposite appears. Obviously, there is a clash 
between the two. After some time, the secondary (opposite!) system triumphs and 
becomes the primary one. And this struggle continues endlessly. Because of this 
(struggle), neither a system comes into being, nor does any other system come to its 
rescue just because it had done some good things. And it does not perish because it 
had done something bad. 
A system might be of any type, it has to go into oblivion when its turn comes. 
History neither looks at the blind forces of the Law of Contradictions, nor does it 
care for bad or good things. It has to erase one of them and has to create its 
opposite. No matter how much a man may wish that a good system may not perish, 
he cannot stop this from happening. Forces, that bring changes, do not care for the 
benefits or losses of man. He is like a helpless part of a machine forced to exist 
according to whatever system prevailed. 
This is a brief explanation of Mao’s Law of Contradictions. Whatever critical 
analysis has been given is not just to criticize – this was rather imperative, in order 
to understand in comparison, the Qur’anic Philosophy of Life. 
                                                           
1 An economic system in which the means of production and distribution are privately or corporately owned 
2 The policy or practice of acquiring full or partial political control over another country, occupying it with settlers, and exploiting it economically 
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The Qur’anic Philosophy of Life 
The philosophy of universe as ordained in the Qur’an moves to some extent side by 
side, with the philosophy of dialectics. But the weaknesses inherent in the 
philosophy of dialectics are not part of the Qur’anic thought. And where the 
Philosophy of Dialectics stops, Qur’anic concept picks the thread and takes the man 
forward. 
In the following sections, Qur’anic concept would be described, in brief, according 
to the following chapters: 

1) The Style of Qur’anic Comprehension 2) The Creation of Universe 3) The Creation of Human Being 4) The Struggles of Human Life 5) The Law of Contradictions 6) What is Constant in Universe? 7) Permanent Values 8) The Struggle between Truth and Falsehood 9) Commensurability in Contradictions 10) The Concept of Knowledge 
1. The Style of Qur’anic Comprehension 

 
One of the several styles of Qur’anic comprehension is that it brings the opposite of 
a thing or ideology and explains it. For example  
 
And the blind and the seeing are not alike 
 
Nor are the depths of darkness and the Light  
 
 
Nor are the (chilly) shade and the (genial) heat of the sun 
 
Nor are alike those that are living and those that 
are dead 
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In yet another instance, God cautions (35-19-22): 

 
God can make any that He wills to hear; but you cannot make those to hear who are 
(buried) in graves.  
 
In continuation to these ideologies and concepts, he brings infidelity in comparison 
to belief; faithlessness to admonition; falsehood to truth; etc. and derives meanings 
of his choice.  
As we have seen earlier, Mao Zedong says (after giving such pointless examples) 
that if one of these opposing things is absent, the other cannot exist. The Qur’an, 
however, explains these opposing things from the perspective of their meanings and 
purposes. It does not do so to prove that these opposing things are in fact, struggling 
against each other. This concept was in fact, given by Paganists. The Qur’an has 
called itself (29/23): 
 
A book whose message is integrated right from the 
beginning upto the end 
Though there is no contradiction in it, even then it brings opposing ideas into 
limelight. As for conflict and clash, these will be discussed later.  
The Qur’an considers conflict of things in nature as signs of God:  نہال  For . من ايات  
example, (2/164): 

 أنَزَلَ  مَاَ◌و النَّاسَ  يَنفَعُ  بمَِا الْبحَْرِ  فِي تجَْرِي الَّتِي ِ◌وَالْفلُْك وَالنَّهَارِ  اللَّيْلِ  وَاخْتِلاَفِ  وَالأْرَْضِ  السَّمَاوَاتِ  خَلْقِ  فِي إنَِّ 
 ُ َّဃ  َاءٍ  مِن السَّمَاءِ  مِن يَاحِ  وَتصَْرِيفِ  دَابَّةٍ  كُلِّ  مِن اَ◌فِيه وَبثََّ  مَوْتهَِا بعَْدَ  الأْرَْضَ  بهِِ  فَأحَْيَا مَّ رِ  وَالسَّحَابِ  الرِّ   يعَْقِلوُنَ  لِّقوَْمٍ  لآَيَاتٍ  وَالأْرَْضِ  السَّمَاءِ  بَيْنَ  الْمُسَخَّ

Behold! in the creation of the heavens and the earth; in the alternation of the night 
and the day; in the sailing of the ships through the ocean for the benefit of mankind; 
in the rain that He sends from the skies, and the life that He gives therewith to an earth 
that is dead; in the beasts of all kinds that He scatters through the earth; in the change 
of the winds, and the clouds that they trail like their slaves between the sky and the 
earth;- (Here) indeed are Signs for a people that are wise.  
And then God says (30/22): 
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The creation of earth and skies and the difference in colors and languages are also 
signs of God 
Inspite of differences of races and colors, God wants to make all the human beings 
as one nation, based on a common ideology. To Him, this is the Unity of Opposites - 
homogeneity in diversity.  
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2. The Creation of Universe 

 
Qur’anic philosophy about the Creation of universe is that God did not create it 
wholly, in one go; rather He did it through a pre-planned system of evolution. Let it 
be clarified that according to Arabic and God Himself, one is the activity of Nature 
and the other, the activity of things. Nature means to create something out of 
nothing while Khalq means creation of new things by changing the proportions and 
balance of various elements (already in existence). This word is generally used in 
this sense though sometimes, it can be used in the perspective of Nature as well. God 
does not explain the interplay of Nature and what and how it does. This is because 
that coming into being from nothing is a question far beyond human mind to 
comprehend, however, God speaks in (somewhat) detail about the process of 

Creation (32/5): 
 
God decides about the scheme of the creation of a thing in the infinite heights above. 
Then He starts its creation at the lowest stratum of earth. From this point, the thing 
gradually goes up so that it may reach its target as planned. It passes through these 
different stages in days.  
About the quantum of a day, God has said (70/40): 

 
Each day, according to our system, is spanned over thousands of years - in some cases, 
even 50,000 years. 
In yet another place, it is said (87/2-3): 

 
 

God is the one who starts the creation of all the things in universe, in order and 
proportion. 
He then separates shortages and excesses and brings them to a particular 
equilibrium. Then He decides their destiny and guides them to reach there. God has 
spoken of the system of evolution in these words (10/4): 
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God is the one who starts the creation of everything.  
He then takes it through different steps. For example, God has said of the system of 
evolution of earth and heavenly bodies: 

1. All these bodies were in the form of a Nebulae and then disintegrated (21/30) 

 2. This Nebula was in the form of gas (41/11) 

 3. The earth separated from this Nebula like a stone thrown by a catapult (79/30) 

 4. He then passed all these heavenly bodies through six stages (10/3) 

 5. After separation from the Nebula, earth was passed through two stages, 
enabling it to sustain life (41/9) 

 6. Life started from water (21/31) 

 And this way, gradually living things were created, i.e. creeping animals, animals 
walking on two legs and those walking on four legs. 
During this entire process, Godly Evolution3 played its role. While passing through 
these various stages, it stops but for a while, at a particular point. After that, it 
moves ahead towards its next destination. The Qur’an has called these various 

                                                           
3 Evolution means to provide necessary pre-requisites for a thing right from its point of origin to 
its completion 
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stages ‘abodes’ (11/6), i.e. a temporary stopover. After 
that the next destination to which that particular thing is given but, as a trust. After 
reaching its new destination, that particular thing becomes something entirely 
different and is referred to as Nishatul Aakhirata, i.e. its second life. Surah 
‘Ankabbot’ has it (29/20): 

 
Ask them roam around in the world and see how God creates a particular thing and 
how He transforms it into another shape. All this happens according to specific 
measures that He has set for the things in universe and on which He has complete 
control.  
This ‘change’ occurs in everything all the times (55/26): 

 
All the things of universe have changing outlook all the time (and need Divine 
Evolution). 
Because of this, a certain thing transforms into another thing after due process of 
evolution. 
This way, there are always new things coming into being in the universe (35/1): 

 
He keeps on bringing changes into various things according to His Rules. 
According to (poet) Ghalib: 
Nature is not yet done with beautification of the self 
The self is constantly in view – as in mirror - under veil 
About all these changes in the creations, God has even said that this way, the whole 
system of universe slowly but certainly, will be transformed into something else 
(14/48): 
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One day the earth will be changed to a different earth, and so will be the heavens. 
This is because (17/99): 

 
It is He who has the power to create the like of them (anew) 
As the system of universe is not eternal - not that there was no beginning to it - 
likewise, it is not eternal that it will have no end (13/2): 

  
This whole system (of universe) is running according to a pre-determined time-frame. 
If anything of all these things, which is under the external influence, looses the 
potential to go forward, it would stop to make progress. In that case, such things 
either disappear or continue revolving around the same place; the way a mango tree 
would come from mango seed. This is called Repetition or Reproduction4, not 
Evolution.  

                                                           
4 The natural process among organisms by which new individuals are 

generated and the species perpetuated 
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3. The Creation of Man 
 
Like any other element, Man is also an integral part of the universe. Therefore, it 
also passes through different stages of production, though to some extent. According 
to Qur’an (32/7): 

 
The beginning of human being was from inorganic matter. 
There is no life in such a matter. But when water is added to it, life takes its shape 
(21/30): 

 
All the living things owe their lives to water, from the mixture of soil and water. 
The very first life cell that came into existence was without sex. It means life started 
through Unicellular process. Qur’an has called it “Single Life” (4/1): 

 
God created you from a single cell (being!).  
This Cell of Life split into two sister cells. And this way, the difference of male and 
female came into existence (4/1): 

 
And this way, (God) created a couple (pair) out of one cell. 
The Qur’an has used the word “Zoj” for the pair. This means a pair that remains 
incomplete in the absence of one element, i.e., inspite of being the opposite of each 
other, each one is the cause of completion of the other one. To put it plainly, each 
one is complementary to the other one. Such pairs are not only found in living 
beings but also in other organisms, for example, in plants (43/12): 

 
And Who made all the pairs (of everything).  
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How do different things in the universe interact or copulate, is a question outside the 
scope of present discussion. As for the creation of man, we know that like other 
animals, the creation of a human child takes place in women’s womb; due to 
copulation of man and women. Like all other animals, this child also passes through 
various stages of completion in the womb. According to the Qur’an (23/13): 

 
Then We made him a drop of water and put in a strong serenity.  
God explains it further (23/14): 

 
 

After the conception, the germ takes a leech-like shape. Then it transforms into a lump 
of flesh. Then a skeleton of bones appears, and on it, comes flesh. 
Till this point, all the siblings of men and animals pass through similar process. But, 
after this comes the point of distinction that in fact is the point of difference between 
the Theory of Evolution and the Qur’anic viewpoint; and from here, start different 
approaches to life. The Qur’an says (23/14): 

 
And then We make it a new creation. 
Here, the question arises as to what is so special that makes a man different from an 
animal – a new creation (with something special)? Qur’an says (32/9): 

 
And God puts a bit of His Energy into it.   
It is the Divine Energy due to which man becomes distinctly different from other 
creatures. Of all the creatures, inclusion of (Godly) Energy is only the privilege of 
man. The same is reflected in human personality, generally called “I”5. This may 
also be called the inner-self of a human being. To put it simply, “I-am-ness” in fact, 
transforms an animal into a human being. This very feeling may also be called self-
                                                           
5 Its indefinite form is ‘to be’ 
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consciousness6. And it is because of this that man is made responsible for all of his 
intentions, his decisions, and accountable to his actions. It is also because of this that 
man is called ‘you7’. 
The Holy Qur’an has described it in a very comprehensive and superb manner. 
While speaking of the various stages that a man has passed through God addresses 
him in Third Person - he. After when the infusion of Divine Energy is done to him, 
God suddenly starts addressing him from Third Person (singular!) to Second Person 
(singular!) when saying (32/9): 

 
And then God bestowed upon you the qualities of hearing, seeing, and feeling. Little is 
the thanks you give! 
This way, man is enabled to be called ‘you’. This is the point when the difference 
between material concept of life and the Qur’anic ideology of creation becomes 
clearly visible, from where both the thoughts move on totally different paths. From 
purely the perspective of material thought of life, man is merely made up of its 
physical being. Like other animals, man is born the same way, it grows and when 
according to physical laws, its body stops functioning, it dies; reaching his end. On 
the contrary, the Qur’an says that after the removal of soul from his body, man 
transforms into a new man. Then something appears in him that is neither created 
by physical laws nor does it end up with the termination of his physical life - which 
(thing) remains alive even after his death and moves forward by travelling yet more 
road miles. God says (71/14): 

 
While He has created you in (different) stages8. 
Of all these stages, each of the new stage is higher (in esteem) than the previous one. 
And this system does not end there (84/19): 

 
                                                           
6 Aware of oneself as an individual or of one's own being, actions, or thoughts 
7 Second person, singular 
8  i.e., first Zygote (a fertilized egg that has only just started developing and is not yet an embryo); 

then fetus  (lump of flesh), and finally, morsel of flesh 
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(O man!) You will keep on moving in prestige with each passing mile stone.  
Death causes the physical end of your life, not yours (34/7):  

 
 

You rather enter a new life. 
Death is just a test so as to know the capability that you might have developed to go 
ahead (67/2): 

 
Who has created death and life, that He may test you which of you is best in deed? And 
He is the All-Mighty, the Oft-Forgiving 
Death and life have been created with the sole purpose to test the extent to which 
man can manage beauty and equilibrium through his doings.  
Do you realize that when human body transforms back into iron and stone, how 
could it have another life? You are mistaken. You body consists of all these 
elements. “You” were not because of these things. Your physical disintegration does 
not mean that an end has come onto you. In 
fact, you don’t perish (17/50-51): 

 
Say (O Muhammad) "Be you stones or iron, or some created thing that is yet greater 
(or harder) in your breasts (thoughts to be resurrected, even then you shall be 
resurrected)"  
It does not make any difference. You have become such a new creation that does not 
come under the purview of physical laws. 
We have seen that the Theory of Dialectical Materialism states that a lifeless 
material has reached the highest level of humanity by passing through the process of 
evolution. After this, instead of evolution, there would be reversal. Man will convert 
into the same substances that originally caused the process of his evolution. On the 
contrary, the Qur’an says that there could be no looking back in the process of 
evolution. The stream of life, that once has moved ahead, will not go back. It is said 
even to the extent that those deprived of proper growth of their brains, would say at 
the time of death (23/99-100): 
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O You who gives growth! Turn the life cycle back so that the chances that I missed 
earlier, are available to me. Then I will perform such deeds that will lead to the proper 
growth of my capabilities. 
In response to this, it will be said, NO, this cannot happen. Life does not go 
back. In the process of evolution, there is no going back: there is either 
going ahead9 or staying at a point.  
You might have seen that there is a point where not only the Philosophy of 
Contradictions stops but its entire edifice of evolution collapses; and the Qur’an 
takes us far ahead of that. 

                                                           
9 According to the Qur’an, ‘going ahead’ means the life in Paradise and staying at a point, is Hell. 

This process of evolution perpetuates even in the life in Paradise 
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4. The Struggle of Human Life 
 
The way a human child does not have its physical faculties in developed form 
likewise, man’s ‘being’ also keeps on growing. Whether it is his physical growth or 
mental advancement, it occurs because of the collision of contradictions. This 
‘collision’ of human body occurs in the form of decaying of old cells and the 
appearance of new cells. Life, health, disease, death, etc. all are manifestations of the 
struggle between various contradictions in human body.  
Now a question arises as to what are those elements of contradiction that cause the 
growth of human faculties. This question merits special attention. 
As there are certain rules for the growth of human body, likewise there are rules for 
the growth of his faculties. Rules regulating the growth of human body are called 
Laws of Nature while those that govern the growth of his faculties are called 
Permanent Values10. Like the Laws of Nature, permanent values are also everlasting 
and universal. These will be discussed in detail, but later on. For the time being, 
example of just one fundamental value is given.   
The nourishment of human body occurs through all those things that a human being 
consumes for example, eating and drinking. Therefore, each and every human being 
tries his best to collect as much food and drinks for himself as possible. Human 
mind guides him how to satisfy his urge for such things through different means. 
Moreover, his mind provides justification for doing so. As against this, it is the 
demand of human growth and social justice to work hard and whatever is in excess 
of his needs, is given to others for their wellbeing. This way, there is a struggle 
between his physical needs and his spiritual compulsions. God has spoken of this 
struggle in the story of Adam in a dramatic manner while narrating “Satan and 
Adam’s Embroilment”. Satan is the spokesperson for those feelings of human being 
that are means to his physical needs and desires. In the words of Qur’an, Satan and 
Adam have not only appeared at the same time, God has also given Satan time to 
confront man till the Day of Judgment (7/15): 

 
(Iblees) said: "Allow me respite till the Day they are raised up (Day of Resurrection!)". 
God said, ”Yes, you are given (all the) time”. 

                                                           
10 Things of enduring usefulness 
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Therefore, the struggle of contradictions is intrinsic to human beings and shall 
perpetuate till the end – in the life of an individual as also in his societal11 life. 
Because of this confrontation and contradictions in his physical desires and spiritual 
compulsions, there occurs the development of human faculties. This increases his 
strength - the more strength it gains, the more the physical urges subside. And that 
is why Satan was ensured (by God), “No matter how much you struggle, those who 
would obey My Injunctions would never be subdued by you” (15/42): 

 
Certainly, you shall have no authority over My slaves. 
Let it be clarified that according to Qur’an, even Satan will not see his end and 
would ultimately bow before the powers of man. That is why the Qur’an has devised 
certain pre-determined principles for the onward march of evolution and its 
stoppage as given in (7/8-9):  

 
Those having greater strength of constructive powers will be successful. But those 
having lighter scale will bear the consequences. 
That is, it is not necessary that those, whose scale has no evils, will go ahead 
triumphantly. Only those would be able to go forward whose scale of capabilities 
would be heavier; having conquered the destructive powers. Here the standard of 
life and evolution is the comparative heaviness of scale.  
The idea of Abstinence [self-denial], i.e. the destruction of satanic forces, is the 
hypocrisy of Coenobitism12. This is not the truth; rather the truth is what the 
Qur’an ordains. Without the danger of conflict, life that is like flowing water, would 
become a standing puddle. The warmth in our lives is because of this conflict. 
According to Allama Iqbal: 
 
 
                                                           
11 In case of societal life, in the form of these two groups, one of which makes its personal gains 

as the basic objective of life while the second group that considers human welfare as the 
supreme objective of life. 

12 The action of/motivation for becoming a member of a religious order living in a monastery or 
convent 

 ےذوق   کور     ںاهج    اندر  مزی 
    دارد  هن  شیطان  وارد و  ںیزدا  هک
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This is that two-way system of contradictions that functions within a man. One 
contradiction is within his inner-self while the other is in his physical and personal 
needs and desires. Let it be clarified that the Qur’an does not argue for the 
destruction of physical needs of man. Not at all! On the contrary, the Qur’anic 
teachings consider body’s upkeep essential. All that the Qur’an says is that when 
there is a conflict between man’s physical needs and his spiritual compulsions, the 
needs of his inner self should prevail. This is because it is in line with the interest of 
better and forward march of man. 
By now, you might have seen that even here how the Qur’anic Philosophy takes us 
ahead of Dialectical Materialism.  
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5. The Law of Contradictions 
 

The Law of Contradictions and Conflict is the creation of God and an integral part 
of His scheme. He could have created man free of contradictions and conflicts, 
treading a particular path. However, in his infinite Wisdom, God did not do so and 
instead all the human beings would have been made to adopt a righteous way of life. 
God had no such scheme (10/99): 

 
Had He be willing, He would have created all the human beings as True Believers 
[Momins] 
However, He had some different scheme for man and created him by bestowing full 
authority and decision-making power in him; so that he could have the discretion to 
choose any way of life for himself (18/29): 

 
And say: "The truth is from your Creator." Then whosoever wills, let him believe, and 
whosoever wills, let him disbelieve. 
The right to choose and the intention are the two fundamental traits that keep the 
human being distinct and superior to animals. And these are the very reasons that 
make a man accountable for his deeds and misdeeds. Because of these two 
characteristics, a change occurs in his inner self.  This happens in case of individuals 
as well as of nations. In this regard, there is a clear decision of God (13/11): 

 
Verily! God will not change the condition of a people unless they change their state to 
goodness for themselves. 
The type of change that may occur in a nation (i.e. in its psyché), would be similar to 
the change13 in its external world. Such are the changes that bring a flicker of life in 
dead nations and likewise, cause death to living nations (6/95): 
                                                           
13 Eimaan [belief] is what brings a real change in the psyche of a man 
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He brings forth the living from the dead and is the Bringer forth of the dead from the 
living 
Same is the reason because of which a nation loses its grandeur and pride and 
another nation takes its place. In Sura ‘Tauba’, God has explicitly said that if you 
do not face the destructive forces with full vigor, then (9/39): 

 
If you march not forth, He will punish you with a painful torment and will replace you 
by another people, and you cannot harm Him at all. 
Obviously other people would not be similar to the ones replaced. That is why the 
new nation takes the place of the old one and that is why, it has been said (in the 
Qur’an) that the new nation that replaces you (47/38): 

 
 
 

Will not be like you 
Only those nations perish whose scale of constructive capabilities becomes lighter 
and therefore, another being [creature] takes its place. These are the eternal laws of 
nature causing the rise and fall of nations.  
Set aside a nation, Qur’an has gone to the extent that if the entire human race 
degrades to such an extent that it would no more deserve to exist, it will be wiped 
out from the surface of the earth and instead, some other being will take its place 
(35/16): 

 
 

If He will, He could destroy you, and bring a new creation instead. 
When the scale of a nation (to exist) becomes lighter, and is removed from the 
surface of the earth, is the end of that nation. And it does not take God even a 
second to do so (7/34): 
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And for every people there is a term, and when their term ends, they cannot stay along 
even for a single moment, nor can they get ahead of it. 
And all this does not happen on its own - it rather happens according to the 
predetermined ‘Laws of God’ (13/38): 

 
 

For each promise, there is writing. 
The blind forces of “Historical Necessity” are not the forces of the “Law of 
Contradiction” that make a nation superior. After when God has dealt with a 
people (by sending them to the dustbin of history), He sends another people to take 
its place. Remember that the outgoing nation may not have any fault and may not 
have committed any crime, nor was anything special about in incoming nation. 
These are just the Rules of Nature that cause these changes, substitutions, and 
replacements.  
According to the Qur’anic Philosophy, people own power and superiority by virtue 
of their personal traits. So long as it has those traits, it will survive. But when there 
is reduction in such qualities, another people take its place.  
Have you observed the difference between the Law of Contradictions and the 
Qur’anic Philosophy? And how it appeals man’s knowledge and insight? 
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6. What is “Constant” in the Universe? 
 

According to Dialectical Materialism, it is acknowledged that: 
 

1) there is nothing in the Universe that is outside of matter; 
2) there is a mechanism of contradictions in every material thing; 
3) it is because of this that changes occur in material things; and finally 
4) there is no permanence for anything in the Universe 

As said earlier, the proponents of Dialectical Materialism also acknowledge that the 
Law of Contradictions is, by its very nature, Absolute Truth, Immutable, and 
Eternal. It has neither been created by someone, nor is it the creation of human 
mind; it is rather an Objective Reality. 
As against this, the Qur’anic Philosophy says that such a reality is not just one, 
rather so many. These rules can be divided into two sections. One section comprises 
Laws of Nature according to which the Universe is active. The other section deals 
with those Rules/Laws according to which, man should live so that along with his 
physical being, his personality, his inner self, also flourishes. Laws of Nature are 
intrinsic to everything and all of them are obliged14 to obey them.  
Rules governing human life have been explained in the Qur’an. These rules when 
appear ideologically, are called “God’s Words”. But when these rules appear 
practically, they are called “Tradition of God”. Whether God’s words or His 
Tradition, all are eternal: nothing in the universe, including man has the authority 
to bring any change in them. Even God, the Creator of these Rules and Traditions, 
does not bring any change in them. He Himself has substantiated this argument by 
saying (6/115): 

 
And no one can alter the Words of God. 
At yet another occasion is said (33/62): 

     
 

                                                           
14 Things in the universe have not been given the authority to disobey those rules 
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Such has been the way of God in case of those who passed away before. And you will 
never find a change in the Way of God. 
Sadly, those, who were presented these Qur’anic realities, said that this is just 
poetry (52/30): 

 
Or they say, “He is a poet, we are waiting for the calamity of the time coming on him”. 
They say that they were waiting for the time when it will be wiped out and change 
will occur and all of this would become history. They were told that it is not poetry 
because poetry is below the dignity of a revolutionary. These are rather the ultimate 
Rules. Therefore 52/31): 

 
Await then! I too am with you among those who are waiting.  
And see whether these are eternal truths or the fantasy of a poet. Therein lies the 
Rule of Obliteration and Eternity, according to which things disappear and come 
into being (13/39): 

 
God wipes out what He wills and establishes what He wills. 
In Ayat 13/39, it is said: 

 
And with Him is the source of all commandments 
These Rules have been given because (8/42): 

 
He who had already perished through a clear Sign might perish, and he who had 
already come to life through a clear Sign might live. 
Here it is neither manipulation nor things happen just accidentally; everything 
rather happens according to pre-determined rules and regulations. 
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7. Permanent Values 
 

All those rules that concern human life are called Permanent Values. If human 
society is formed according to these vales, then all the physical needs of all the 
people would be fulfilled without any worries, besides the nourishment of their 
mental capabilities. Such a dual objective cannot be achieved without these values. 
The list of these values, although very long, but it would suffice to deal with just a 
few fundamental values. For example: 
 

1) Every child deserves equal respect just because he is the child of a human 
being (17/70) 

2) The Criteria for determining the status of a person depend on his personal 
qualities and character, not his personal relationship (to anyone) (46/19) 

3) Only that person deserves the maximum of respect who performs his duties 
in the best possible manner (49/13) 

4) The basic pillars of society are justice15 and beneficence16 (Ihsaan!): to 
compensate for any loss (16/90) without even expecting ‘thankfulness’ (76/9)  

5) Giving all that is left after the fulfillment of one’s legitimate needs (2/219). 
Rather to prefer others needs over one’s own needs (59/9)  

6) No one would bear the burden of anyone else (53/39):  
7) Those having the capacity to work, shall not get anything 

without doing work (53/40) 
8) All the means of livelihood would remain open and available to everyone 

uniformly; there would be no question of personal control (55/10, 41/10) 
9) It shall be the duty of the society to fulfill the needs of each and every person 

(6/151) 
10) No one shall have the right to rule over others (3/78): only Divine Rules 

would prevail (5/44) 
11) Anything done by a man, even a flicker of thought passing in his mind, shall 

have its impact (40/19). Each such thought has a direct impact on his self 
a) Based on all such thoughts, his future course is determined 
b) If the scale of his constructive endeavors is heavier, his future would 

be pleasant 
c) If the scale is lighter, there is destruction for him 
d) There is no concession for anyone from these Godly Rules 

Such Rules or Permanent Values are called Absolute Truth17. And this is the Reality. 
Any ideology or thought in contradiction to these values is deceitful. 
                                                           
15 Ensuring each ones rights as far as possible 
16 There should be no reduction in one’s due 
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Truth creates constructive results and helps in human evolution. Deceit creates 
destructive results and impedes the march of humanity. Capitalism, Priesthood, 
Brahmanism, and Mullaism are the pillars of deception. There has been a struggle 
between truth and falsehood right from the outset. And this struggle would 
perpetuate as has been abundantly explained by human history.  
 

8. The Struggle between Truth and Falsehood 
 

We are now entering again an era where there is a fundamental difference between 
the philosophy of Dialectical Materialism and the Qur’anic Thought. According to 
Dialectical Materialism, no thought, no sect (cult!) and no ideology is correct or 
wrong. Each ideology and each thing has two opposing elements imbedded into it. 
Both of these elements are in perpetual fight (against each other); and one or the 
other triumphs. When the later triumphs, again, an opposing element appears. This 
way, the struggle perpetuates. Marx calls it “Historical Necessity” while according 
to the blind rule of the Law of Contradictions as proposed by Mao Zedong, it is an 
automatic process. 
 
As against this, the Qur’anic thought is: 
 

1) This struggle remains between Truth (constructive forces) and Falsehood 
(destructive powers) 

2) In this struggle, truth ultimately prevails. This way, the system of Universe 
reaches a particular milestone, a destination, and moves ahead. At the new 
destination, Falsehood once again confronts the Truth. This way, the 
struggle between the two starts once again and truth triumphs, once again. 
This process keeps on moving ahead and after each destination, the Universe 
improves.  

3) This struggle and the triumph of Truth perpetuates according to a scheme 
that God has devised for the Universe. If man stands up in favor of Truth, 
then this Phase will pass very fast. If not, then this journey will be travelled 
according to the speed about which God has said, “Even a single day of God 
is equal to our one thousand, nay fifty thousand years”. 

4) The inner-self of those who stand up for Truth, prospers in this world and 
hereinafter. And that is how man passes through different evolutionary 
goalposts. Let’s see how Qur’an describes it: 

                                                                                                                                                               
17 In philosophy, universalism is a doctrine claiming that universal fact can be discovered and is 

understood as being in opposition to relativism. In certain religions, Universality is the quality 
ascribed to an entity whose existence is consistent throughout the universe 
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i) This system of Universe has not been created for the fun of it; this has 

rather been created for constructive purposes (44/38-39): 
 
 

 
ii) There is continuous struggle between truth and falsehood. In this 

struggle, truth ultimately prevails (21/18): 

 iii) Self-seekers struggle to ensure the triumph of falsehood (18/56): 

  
iv) But those who favor truth come to confront the falsehood (8/8): 

  
v) Even if humans would not stand for the sake of truth (against 

falsehood), even then truth will ultimately triumph; though it may take 
a lot of time (42/24): 

 
This point needs further clarification. One way of human 
performance (Amal!) is that after believing in the truth of a Rule, 
man acts accordingly. This way the journey of truthfulness passes 
quickly; and results of such actions become proof to the truth of such 
a Rule.  
The other method is that man does not believe in any rule or formula 
and would rather travel according to his own judgment, based on 
“Trial and Error”. In this process, human mind adopts a certain 
sect. After experimentation for hundreds of years, the approach 
proves to be wrong. Then he gives up that one and adopts another 
approach. After hundreds of years of experimentation, he reaches 
the ultimate truth. In general, it is called “needs of time”. To reach 
the truth, this is the speed wherein “one day is equal to a thousand 
years”. Now it is upto the discretion of man: (i) if he starts his 
journey by resorting to Truth, and thus avoid dangerous journeys, 
and move forward with lightning speed;  or (ii) by using his brain 
and wits and thus keep on struggling to reach the destination but in 
hundreds or thousands of years. 
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According to the former approach, truth triumphs over falsehood in 
just one go. According to the latter, it triumphs, but in hundreds (or 
thousands) of years. This may however not be concurred that truth 
would triumph just like that. Truth means a system based on truth. 
This system would be applicable in human world and the human 
hand would give it a shape. One group of persons would develop it 
while another would oppose it. If the group, that favors it, is 
physically weaker than its adversary, even then it will triumph18.  

vi) The basic criteria to see where is the truth (13/17: 
 
 
Only that ideology, sect, and 
system can sustain that benefits the whole humanity.  

 
Those with vested interests try to sabotage this principle, but the 
scheme of God makes it a success (9/32): 
 

 
 
They desire to 
extinguish the light of God with their mouths; but God will permit nothing 
except that He will perfect His light, though disbelievers may dislike it. 
It is the philosophy of life that will ultimately prevail over all the systems 
based on falsehood (9/33): 

 
It is He Who sent His Messenger with guidance and the religion of truth, 
that He may make it prevail over every other religion, even though the 
idolaters may dislike it. 
From the perspective of struggle between truth and falsehood, there can 
be two groups of human beings: one that wants truth to prevail – called 
a group of believers – and the other that desires falsehood to triumph – 

                                                           
18 Qur’an compares this weakness with one versus two; and finally with one versus ten 
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called the group of non-believers. There has always been a struggle 
between the two. There are also people who claim to be with truth, while 
in fact, they want to stick to falsehood. Such people are called hypocrites. 
According to Qur’an, such people are the worst beings, i.e. worse than 
the non-believers. 
“Shirk” is in fact a compromise between truth and falsehood. And there 
can be no place for such a system. Therefore, there is a clear warning in 
the Qur’an (11/13): 

  
And incline not toward those who do wrong, lest the Fire touch you. 
There is no question of compromise between truth and falsehood. Even a 
little bit of mixture of falsehood with truth would render it impure. This 
is the basic incompatibility between truth and falsehood according to the 
Qur’anic concept. 
On the other side, it can be said that they consider the Qur’anic 
Philosophy19 as Metaphysical, the opposite of which is the Philosophy of 
Dialectical Materialism. We do not criticize their argument just on this 
premise. We might have accepted their argument but according to their 
own claim, the Law of Contradictions is such a truth that cannot become 
falsehood and is as such from the very beginning and will remain so till 
eternity. It is in itself Metaphysical and therefore considers the 
philosophy of dialectics as eternal rule. On the other hand, Qur’an 
considers more than one such Rule as eternal. The proof of this is the 
same as forwarded by the materialists, i.e. Pragmatic Test20; to be 
discussed in detail in “The Concept of Knowledge”. 
This is however, the system that Qur’an argues for, i.e. a system of life 
where permanent values and rules come in physical form. Such a system 
is above the confines of time and space. Since it is universal, therefore it 
is space-less that cannot be confined to a particular place on earth, nor 
can it be applicable to a particular nation. It is rather uniformly 
applicable to all the human beings. As for the time, changes could be 
possible according to particular needs; however, its actual foundation 

                                                           
19 that truth would always remain truth and falsehood as falsehood 
20 The study of cause and effect in historical or political events with emphasis on practical lessons 
learnt 
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would remain the same, i.e. those permanent rules on which stands the 
entire edifice of human life. It is called “Deen21 ”.  
This is the system presented by the Qur’an – a code of life where 
permanent values or unalterable rules practically appear and dominate. 
Such a system is beyond the limits of time and space. From space, 
because it is a universal system that cannot be confined to a particular 
piece of land or place, nor can it be applicable to just one nation. As for 
the time, changes could occur in the system according to needs, but its 
basic qualities and characteristics remain the same, i.e. unchangeable 
rules upon which the structure of Deen stands. 

                                                           
21 System of life based on the Qur’an 



 

Tolu-e-Islam 28 JANUARY, 2012 
 

9. Commensuration in Contradictions 
 

There are two types of struggles between truth and falsehood. One is between the 
two groups that favor either truth or falsehood. This has been explained earlier. The 
second is related to the human soul – internal struggle – when a man remains 
stimulated because of his emotions and for the attainment of physical benefits. One 
the other hand, are the demands for growth of his inner-self. Even the idea of 
destroying human emotions is a deceit. Emotions are those forces that make a man 
act. The training of Qur’an is that it teaches a man how to keep one’s emotive 
instincts subservient to permanent values. In the words of the Prophet, “This way 
Satan becomes Muslim”; and man’s internal struggle comes to rest. Such a system is 
developed by such hands. 
 
The Qur’an says about such a state (6/127): 

 
For them is the home of safety with God where there will be peace all around. 
At yet another instance, the Qur’an says (10/10): 

  
Their prayer therein shall be this, 'Sanctity to you’. 
At that time, man’s worldly matters and heavenly values (permanent rules!) will 
concentrate at one single point. 
 
This has been further substantiated by (82/19): 

  And the entire command on that day shall be of Allah. 
Finally, 39/69: 

 
And earth shall glitter with the Light of God. 
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10. The Concept of Knowledge 
 

According to the Philosophy of Dialectics, only that knowledge can be considered 
authentic that has been attained through the sensory perceptions. And only that 
ideology can be considered correct that can be verified through its outcomes. Man 
would thus be able to attain the knowledge of Laws of Nature. Facts are (in fact) 
these Rules. 
The Qur’an also considers human knowledge as the one attained through sensory 
perceptions. It has clearly said (17/36): 

 
And go not after that thing of which you know not. No doubt, the ear and the eye and 
the heart all are to be questioned of. 
It is important for the attainment of knowledge that man’s senses collect 
information and then transmit it to his mind to reach at some rational conclusion. 
Therefore, the Qur’an stresses the need to contemplate on all the things that God 
has created. It categorizes only those people as scholars only who, after observing 
nature, come to the conclusion as to the extent of God’s involvement in the 
formulation of Laws (35/27-28). 
Along with the system of nature, God also stresses on the study of History. He 
ordains, “Ponder over the history of past nations and you will become cognizant of 
the result when a nation developed a system of living in accordance with true and 
correct laws. And conversely, what happened to a nation that adopted a wrong 
approach”.  
When a man reaches a conclusion based on the observation of system of nature and 
the study of human history, it is results in the formulation of an ideology that is 
based on the Qur’anic thought. To judge whether the ideology is correct or wrong, it 
has to be put to the test through concrete action. If its results are in agreement with 
what it claims, it is a correct ideology. But if the result is otherwise, it is wrong. This 
is the method that Prophet Muhammad (Peace be upon him) also adopted to prove 
the truth of his claims. While addressing his people, he said that he had presented 
the Divine Rules before them. To establish their authenticity, the Qur’an provides 
solid guidance (6/135): 
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Ask them to act according to their way and I act my way. Results would automatically 
come to our fore as to who reaches the destination. This is the way through which the 
fact that those who usurp the fruits of others’ toils, can never succeed, would be 
established.  
A claim that cannot be substantiated by its implementation cannot be based on 
truth. Obviously, it will need a lot of time to reach the right conclusion. God has 
adopted another method to reduce the time (to test the validity of a Rule). It is called 
Revelation22 through which Divine Rules are directly communicated to a human 
being – a prophet - who transmits them to his people and tells them to act upon 
them; and verify the truth for themselves.  
The system of Revelation has ceased for the last fourteen hundred years. Therefore, 
there is no other way except to observe and concur according to study, reflection 
and observation. The last time that knowledge was transmitted in this manner, is 
given as such in the Qur’an. It demands humans to think over these rules and act 
upon them and if they get convinced (of their truth), they should accept them. 
 
By deep refection and analysis, man can at least make a judgment about an ideology 
as to whether it is true or not. If he considers it true, he must act upon it, till the 
time the results are not before him. By accepting its truth without its confirmation, 
is called Eimaan bil Ghaib23. Belief is an essential foundation in order to take 
practical steps. When results prove their validity, the same Eimaan bil-Ghaib 
transforms into concrete reality. According to Qur’an, the belief of the first order is 
called Ilm-ul-Yaqeen24 while the second tier belief is called Ain-ul-Yaqeen25. 
This is the proper definition of knowledge according to the Qur’an and the mutual 
relationship of the two. It says that rules or permanent values have been presented 
to you. It is now upto them to think it over. If these are acceptable to them, your 
society should be developed and structured accordingly. Whatever results would 
emerge afterwards will become living examples of the validity of those laws (24/55). 
This way, the mode of revelation saves humans a lot of toil, necessary to reach a 
valid conclusion. 

                                                           
22 That which is revealed by God to man, a prophet 
23 i.e. belief of the unseen, in results that have not yet been substantiated 
24 Knowledge based on truth 
25 Believing in a knowledge after seeing the results with one’s own eyes 
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11. Impact of Philosophy on Economic System 
 
We are now reaching the end of our journey. We have been engaged in all the 
philosophical arguments that Communism claims that its economic system is based 
on: the Philosophy of Dialectics. Simultaneously, we have also come across a 
number of Qur’anic references that explain foundations for the establishment of an 
economic system based on social justice. It has been conclusively proved that the 
Communist Philosophy is so weak that it can hardly sustain the burden of a just and 
equitable economic system. Therefore, the Qur’anic Philosophy has an edge and a 
legitimate claim to provide firm foundations for human sustenance. Salvation of 
humanity, therefore, lies in following the economic system based on Qur’anic 
Philosophy. We now need to see as to why the philosophy of dialectics cannot sustain 
the structure of an economic system. 
Natural results of Material Philosophy26, whether based on dialectics or 
metaphysics, are no different than Capitalism. According to dialectical materialism: 

i) Man is just another animal and subservient to the Laws of Nature 
ii) These are the laws that are as much applicable to animals as to human 

beings 
iii) Demands of human life are confined just to its physical needs 

Physical life has three such needs that are called basic or instinctive: 
1) The demand of self-preservation; 
2) The demand of self-aggression27; and 
3) The demand of self-reproduction 

Natural outcome of the first demand is that each person should endeavor to amass, 
as much as possible, the necessities of livelihood so as to ensure his physical security. 
Meanwhile, if anyone comes his way, he should try to subdue him. This leads to 
Demand No.2. When a person is satisfied about his security, he should ensure the 
security of his kin. This is Demand No.3. According to this approach, there can be 
no question of the security of any other person, or of his interest. This is akin to 
animal instinct that does not see the interest of other animals. To an animal nothing 
counts except its personal needs and requirements. This raises a question: Does this 
mean that there is no difference between a man and an animal? The proponents of 
material philosophy have no satisfactory answer to this question and rather contend 
that why should a man help anyone else? 
                                                           
26 A philosophy concerning concrete objects and the laws which these objects are subjected to 
27 This in fact leads to the attainment of self-preservation 
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One may say that human society demands mutual cooperation. It means that it is 
necessary for me to help a needy person because tomorrow if I am needy, others 
would help me. While forwarding this argument, the thought process that leads to 
this seemingly plausible rationale, does not consider the paradox inherent to it. The 
very compulsion, that promotes cooperation, forms the basis that leads to human 
propensity to hoarding and accumulating material resources, much beyond 
legitimate needs.    
By implication, it means that man wants such an arrangement wherein he would not 
need anything from anyone else. It is this ‘race’ that does not let a person be 
satisfied even when all of his demands are met. This leads to keeping him amassing 
more and more wealth and other material things. This very approach leads to 
inequality in a society. Under such a system, a person with greater wits, wisdom, 
and strength will collect as much as possible while the rest would go from bad to 
worse. Those, who amass more, do not need anyone else’s help. Such a person thinks 
that since he can purchase others cooperation, he need not worry about their 
support and cooperation. This very thinking leads to capitalistic mentality - the 
natural outcome of Philosophy of Materialism; though the Philosophy of Dialectical 
Materialism ensures the fulfillment of human needs, it also demands utmost 
sacrifices from human beings. 
The basic philosophy behind the economic system of Communism, states: 
Each person must contribute to the society as much as he can, of which he should be 
given according to his needs. As for the rest, it should go to fulfill the needs of 
others. Simply put it says: from every one according to his contribution to every one 
according to his needs. 
According to the material philosophy of life, a question arises: 

What is that stimulant that makes a person contribute as much as possible (to the 
society) and in return, get as less as he needs? 

Such a demand is against the natural (human) urges. The instinct to protect ones 
near and dear ones does not accept such a system. This very impulse (of protection) 
confronts the Philosophy of Communism. 
One can accomplish such a deed by tempting human sentiments to disregard self-
interest. One cannot however make it a permanent way of life. Experimentation 
done in the Soviet Union is testimony to the failure of this philosophy. There, the 
Communist party instigated the general masses to rise up to the occasion and 
plunder the wealthy people so that they could become the owners of their wealth. 
This way, they were readied to offer tremendous sacrifices. But when this craze 
receded, even their natural instinct of sacrifice also vanished. 
After this, when they were asked to work as much as possible to get only what they 
needed, they wondered and said (to themselves): then where is the difference 
between Communism and the old system of Capitalism? In that system, mill owner 
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would extract from us, as much as they could, and in return, would give us as much 
as we needed. The same is being done under Communism. And when they said, 
“Why should we do so”, the proponents of Communism had no satisfactory answer. 
They instead used brute force to implement the system of their choice. This did 
work for some time but could not sustain it beyond a certain time period. No system 
on earth can be implemented and sustained by force. This forced the people of 
Soviet Union to change the system. Such a change of heart28 did not happen because 
of some political pressure or expediency. This was rather the natural outcome of the 
weaknesses inherent in Communist Philosophy. 
China has just adopted this system. Therefore, its place is almost the same as the 
Soviet Union of the days of Lenin. It has not yet felt the need for reversion. When 
the emergency would recede, and people would start thinking rationally, the same 
conditions would be created as in the Soviet Union. It’s so because the basic 
philosophy in China is the same as was in the Soviet Union. It is this that has started 
intriguing Mao Zedong: the new Chinese generation is drifting away from the basic 
philosophy of Communism. It therefore, needs to be controlled. For this purpose, 
Red Guards have been organized to restart revolutionary struggle similar to the one 
that Mao and his colleagues had gone through.  It is just possible that it may sustain 
for some time but it sure cannot guarantee sustainability. It is its basic weakness 
that cannot be taken care of through external factors, persuasion, or force. 
As against this, the Qur’anic philosophy of life says: 

1) Human life is not just physical life - man has also something else called inner 
self. 

2)  Purpose of human life is to fulfill physical as well as spiritual needs. If there is 
no disagreement between the two, good enough. If yes, the needs of inner-self 
(spiritual needs!) should get precedence over physical requirements. 

3) Fulfilling personal needs leads to the growth of human potential. This way 
man lives on even after death; and keeps on moving ahead. This can be termed 
as ‘life after death’. 

4) Body’s nourishment is possible with all those things that one uses. For 
example, a man’s nourishment can be possible only through things that one 
eats and drinks. As against this, nourishment of man’s inner-self can be 
possible when he would provide such means of nourishment to others. In other 
words, physical nourishment occurs with what food we consume while inner-
self’s nourishment is possible only when we provide to other human beings. 
According to Qur’an (92/18): 

 He, who gives others for their nourishment, gets the nourishment of his inner-self.                                                            
28 Called “Revisionism” by the Chinese Communists 
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It is this philosophy on the basis of which, Qur’an structures its economic system. 
Its contours are: 
 

1) God has given all that is needed for the nourishment of all the human beings, 
without asking for anything in return. Therefore, there is no question of 
control on any means of production. Doing so, would mean to bring another 
god to confront the God, Almighty. 
 

2) The basic concept of life is the nourishment of human self that can be achieved 
by giving more and more to others. Therefore, in this system each one of us 
would toil to earn as much as possible, consume whatever we need and 
distribute all that is not needed by him (2/219): 

 They ask you as to how much should they give to others. Tell them, “All that is in 
excess of your basic needs” (so that their inner-self can be nourished as much as 
possible). 
 
This process is called Eita-e-Zakat. Today, what we understand by Zakat is to 
amass as much as we can and give just 
2
½
% of it as charity. 
 
 
On the contrary, according to the Qur’an, Zakat means Nourishment. And Eita-
e-Zakat means to ensure that others get what they need for their (physical) 
nourishment. This is the basic duty of an Islamic state (22/41): 
 
Those, whom We give control in the land, would establish prayer and pay the Zakat 
and command good and forbid evil. And for Allah is the end of all affairs. 
 
Under this system each one tries to work as hard as possible and gives away as 
much as he can for the benefit of others, till a time when one would give 
precedence to others’ needs (59/9): 

 
 



 

Tolu-e-Islam 35 JANUARY, 2012 

 

 And those who had established their home in this city and in faith from before, love 
those who emigrated to them, and find not in their breasts, any need for what they have 
been given and prefer them above their souls, even though they be badly in need of, 
and whosoever is guarded against the greed of his soul, those are the successful. 
 
People don’t practice it under any pressure or social compulsions - it is rather the 
demand of their inner-self. There he sees his own benefits. Qur’an says that the 
spirit behind giving Zakat can be nothing other than ‘giving’ because of one’s firm 
belief in Hereinafter (41/7): 

 
Who do not pay poor due (Zakat) and they deny the Hereafter. 
This can be possible only under a social system whereby man should work harder 
and give away everything to others29, what is beyond his needs. 
When all that is in excess of one’s needs, is given to others, the Surplus Money, the 
foundation of Capitalism, will not accumulate in the hands of one person or a group 
of persons. When that is the case, there would be no question of making property. 
Nor would there be any possibility to engage in a race to collect wealth. Whatever 
race would be there, would be to work more to be able to give more to others 
(83/26): 

 
The seal is on Musk, and for this let the aspirers aspire. 
Such a Philosophy of Life is the essence of Economic System based on Qur’anic 
injunctions. Think! Which of the two philosophies provides sound foundation for 
the establishment of Social Justice? It’s only the system of life that is ordained (and 
guaranteed) in the Qur’an. 
As has been said earlier, the second drawback with the philosophy of dialectics is 
that except the Law of Contradictions, it acknowledges no other rule, law, or 
thought. This philosophy surmises that according to the Law of Contradictions, a 
system comes into existence but then its opposite is created within it followed by a                                                            
29 Others means not only those who are your co-believers but all other human beings as well 
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clash between the two. After some time, the first system is subjugated by the second 
one that dominates. This way, the first system becomes dysfunctional while the 
latter takes its place. This arrangement perpetuates and will remain so for all the 
times to come. 
Today, according to this cyclic process, the previous system, Capitalism, has been 
dominated by its opposite - Socialism30. It may be just a coincidence that we are 
born when it is time for Socialism to dominate - a system that is good for common 
workers beneficial for the common man in particular, the proletariat31. This is 
neither any credit for Marxism nor the steps taken by Lenin. It has nothing to do 
with The Soviet Union, nor China. This has to be so as a matter of Historical 
Necessity. It is happening now and when the other side of rotation comes to the 
front, this system would vanish and instead, its opposite will bring in some other 
system. 
Set aside Soviet Union and China, even if people of the whole world come together 
to ensure the continuity of the old system, they would not be able to do so. If 
Capitalism is on its way out, it is not because it was based on injustice and foul-play 
and therefore, Socialism is taking its place. 
Now even Socialism is not practiced just because it is the best system for human 
beings; it is just waiting for its turn to fade away in the dustbin of history. Since the 
time for Capitalism has come, it will have to go. And when the time for Socialism 
comes, it too will go and will not be able to sustain, no matter how much hue and cry 
the people may make and how much they may try to sustain itself. The fact is that as 
of now, economic system of social emancipation based on Communist Philosophy is 
presented to the world as the ultimate system of economic justice for the down 
trodden masses. When its turn comes, it will start leaving the place that it has 
occupied, and instead another system will take its place. When that happens, what 
would the communists tell the world? By then, all the arguments that they forward 
in favor of communism would prove to be false. 
At that time, even they will argue in favor of a system that will replace Communism. 
Otherwise they will face the same fate as the proponents of Capitalism. The only 
fault of those who favored Capitalism was that they were favoring it and not going 
with the modern system of socio-economic justice and instead, clinging to the 
outmoded system. If communists would not go with the new system, they too would 
commit the same crime that the pro-capitalist lobby had been committing.  

                                                           
30 A theory or system of social organization that advocates the vesting of ownership and control 

of the means of production and distribution of capital, land, etc., in the community as a whole 
31 The poorest class of working people 
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As of now, Mao Zedong has been able to convince his people of the benefits of 
Communism. In future, when this system would complete its cycle, what would the 
Chinese be told and how would it be justified, is anybody’s guess.  
The fact is that Mao’s philosophy of Contradictions is a branch of the Philosophy of 
Determinism32. According to this philosophy, man’s role in this vast universe is not 
more than a miniscule part of the whole - a part that is forced to move because the 
entire machine moves. This philosophy was originated by the Greek and after 
changing various forms and destroying humanity, has resurfaced; in disguise, 
though. This is the philosophy that impressed Hindus who came up with 
Metempsychosis33 while Christianity brought its own philosophy, the Original Sin34: 
something analogous to a scar of defamation, of ignoble mark on the forehead (of 
humanity) that cannot be removed. 
Though Western philosophers and scientists have said adieu to Christianity, they 
are still soiled in its philosophy. Therefore, all of their research goes in one direction 
– that man is constrained and helpless. The same had impressed Hegel and the same 
was gripping the nerves of Marx. The same philosophy has come in the form of 
Philosophy of Contradiction wherein a system changes by itself and everyone is 
constrained to go with it. Neither its shortcomings can do any harm to a system in 
vogue, nor can its virtues improve it. 
As against this, the Qur’an proclaims that the touchstone of a system, being good 
and effectual, is its intrinsic ability to sustain itself permanently against the one that 
cannot last forever and is therefore, termed as ineffectual. 
The Criteria for a good system is (13/17): 

 A system that is good for humanity is good and has thus the ability to sustain. 
 
As against this (6/135): 

 A system based on tyranny cannot succeed.                                                             
32 A conceptual model of the philosophical doctrine applied to a system for understanding 

everything that has and will occur in the system, based on the physical outcomes of causality 
 
33  The passing of soul at death into another body, human or animal 
34  It is humanity's state of sin resulting from the Fall of Man (from heavens) 
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Since the Law of Elimination and Perpetuity is permanent, therefore it cannot be 
against it. It all depends on time. If man would stand against it, the system based on 
tyranny would be annihilated. If not, it will take time. Qur’an has given an example 
also: a Feudal System, where vast swathes of land go into the possession of 
individuals, is based on tyranny. Such a system is bound to go. This will happen 
according to the Divine Law (13/41): 

 
Do they not see that We are reducing lands in the possession of feudals. This is 
happening according to Divine Rules that cannot be undone. He is swift in reckoning. 
 
But when Muslims stood up to implement it, the same revolution that would have 
taken thousands of years, was complete in just a few years. It was forbidden to give 
agricultural land on share-cropping or on rent. During Hazrat Ummar’s Caliphate, 
all the land and its management was given in custody of the society. Later, when his 
successors broke this Divine Rule, the new rule started moving ahead with great 
speed. Now it appears that after hundreds of years, it has taken its roots. The same 
example can be true of other wrong systems. 
 
This is the Qur’anic Rule of Elimination and Permanence, not something created by 
the blind forces of history. It is rather based on certain principles (8/42): 

 Whoever was to perish might perish with proof; and whoever was to survive might 
survive with proof. 
 
And then (13/17): 

 Only that system can sustain on earth that is beneficial for humanity. 
 
Through this perspective, we would see which of the two philosophies – Dialectical 
Materialism or Qur’anic Philosophy – has the potential to establish a system that 
would sustain and would be of benefit to humanity. 
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My Concluding Remarks 
 

While studying the system of Universe, certain important facts have appeared. For 
example: 
 1) Before the advent of life, basic livelihood requirements were already 

available; and would remain so. Life, whether based on ameba (in its most 
crude form) or in its most perfect form, had already access to water, light, 
heat, air, food, etc. This proves that this system did not come into existence 
by default - it rather appeared through a pre-planned scheme, based on 
sound Divine Judgment.  2) All that is needed for the sustenance of life was not created by ameba or 
homo-sapiens, it was rather the gift of someone else; i.e. the One that gave 
them life, and gave them the necessities of life as well. According to Qur’an 
(11/6): 

 And there is no living being on earth the food for whom is not the 
responsibility of God. 
 3) There is nothing else on earth, except human being, that takes the living 
requirements into his possession (29/60): 

 Think … how many living things are there that keep their provisions onto 
themselves; though everything that you need, is available in abundance for you 
on this earth. 
Whoever hoards these provisions (for example, ants or honey bees), is for 
the use of all of them. There is no question of individual possession. 

4) Living like ants and bees is equally good for human beings and is according 
to the Will of Nature. This has been described in the Qur’an like a paradise 
on earth (20/118-119): 
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Undoubtedly, for you in the Garden is this that neither you be hungry nor go 
naked. And that neither you feel thirst therein nor be exposed to sun. 
Here the state should be that (2/35): 

 
Where whoever wants to eat, would get as much as he needs. 
All the means of livelihood are uniformly available to everyone (41/10):  
 
vii)  
 
All the means of livelihood are equally available to everyone.  

5) Unfortunately, man’s greed has created the concept of individual possessions 
and thus turned this paradise into hell. The Qur’an has called it 
comprehensive lowliness with the result that (2/36): 
 
 
 
Each man is the enemy of the other. 
 6) Now the objective of nature is that in the human world, the same heavenly 
system be implemented so that Adam gets into paradise, once again. God’s 
Universal Law is working for the establishment of the same system; 
however, its pace (according to our reckoning) is too slow: His each day is 
spanned over thousands of our years. 
 7) To speed it up, prophets have been sent time and again. They developed this 
system in their sphere of influence, i.e. they would ensure the availability of 
livelihoods to everyone. This is called the Divine Dispensation. 
Unfortunately, people with vested interests would again come to the fore and 
turn the society back to its state of social inequality. This has generally been 
done by sacredly cloaked people35 and would call it the ‘Will of God’. Such 
people are called Harbingers of Religion. 
 
For the last time, an outline of heavenly existence was drawn by the last 
prophet of God, Muhammad. Unfortunately, various interest groups 
surfaced again in the garb of religious leaders and established the system of 
Capitalism.   

                                                           
35 Mullahs, Pundits, Rabbis, Priests, etc. 
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Now that the system of prophet-hood had ceased to occur, there were only 
two ways to achieve the actualization of a Paradise on Earth:  
 

(i) The Ummat36 of the last Prophet’s message, inheritors of The 
Qur’an, had to keep the system established and functional by 
whatever means. And if it was not accomplished, then 
 

(ii) Era’s compulsions would force the Ummat to undertake the odyssey. 
This way, the only difficulty would be that the system would not be 
established in one go, but in a rather indeterminate manner, 
gradually attaining the state of maturity.  

Since we the inheritors of Qur’an, have not fulfilled our duty as required, a 
revolution ensued, but in a different manner, first appearing in the form of Marxist 
Philosophy. It appears that Marx felt the pinch for the poor and the needy ones for 
whom all the avenues of honest living were closed. He wanted to somehow remedy 
their sufferings. The true light of revelation was however not known to him. It was 
only Christianity that was theoretically in favor of the needy and the poor ones but 
in fact was the harbinger of that very system that had caused misery on the common 
man. When you preach hatred for the worldly affairs, to be near to God, and 
instead of asking for justice, start begging for your rights, the exploiters would come 
roaring and there would be none to stop them from committing cruelty. 
Marx thought it over and reached the conclusion that the very basic reason for these 
excesses was religion. Therefore, he called religion the Enemy No. 1 of human 
beings. Had he known of Deen (Islam!) instead of religion (for example, 
Christianity!), he would have never reached this conclusion.  
In Russia also, Christianity was prevalent.  As such, Lenin also reached more or less 
the same conclusion about God. He was of the opinion that the very concept of God 
was the product of the mind of the vested interests. Obviously, when there is no 
trust in God, man’s belief in revelation, life after death and faith automatically 
vanishes.  
Conditions in China were worse than in Russia, where not one but three antiquated 
religions were prevalent, all based on superstitions. Confucianism37 advocated 
‘pursuance of stagnation’ as the best virtue while change and improvement were 
                                                           
36 Followers of the Prophet Mohammad (PBUH) 
37 The system of ethics, education, and statesmanship taught by 

Confucius and his disciples, stressing love for  
    humanity, ancestor worship, reverence for parents, and harmony in thought and conduct 
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considered the worst sins (exactly as religious orthodoxy38 is presented as real 
Godliness, while change and innovation is considered liable to the fire of hell). 
Taoism39 used to argue for giving up the worldly affairs and instead pleaded for 
mediation. Buddhism has gone even farther and considers Nirvana40 as the ultimate 
aim of life.  
According to Mao Zedong, all the above concepts were based on various religions. 
His reaction to them is therefore understandable. Ideologically, he disagreed with 
Hegel, even Marx while his opposition to religion was greater than both of them. 
How could a great proponent of revolution tolerate the inertia of such orthodox 
religions? But since Deen was not known to him, he based his philosophy on his own 
instincts and reflection. 
This is the philosophy that was spoken about, in the beginning and was thought to 
provide firm foundations to a great economic system. Obviously, these foundations 
were not strong enough to sustain the system. 
When the pioneers of present Chinese generation would be dead, there will be no 
impulsion for the coming generations to make great sacrifices. The Chinese 
Revolution would also be forced to move towards Revisionism that it uses to jeer the 
Soviet Union with. True that first, the Soviet Union and latter, China’s 
revolutionary parties speeded up the process of Universal Rule, but because the 
basis of their revolution was not strong enough, it will meet the same fate. 
After this, if the Universal Law would add even a day to it, the man would once 
again be chained in the merciless clutches of Capitalism. If the Economic Revolution 
of China gets the guidance and backing of Qur’an, Capitalism will not be in a 
position to resurface; and Adam will get yet again get his lost Paradise. While 
observing the height of Nietzsche’s thoughts and its shallow foundations, Allama 
Iqbal said: 

 
 
 
 
                                                           
38  Mullahism, for example 
39 The Philosophical system evolved by Lao-tzu and Chuang-tzu, advocating a life of complete simplicity and non-  interference with the course of natural events to attain a happy existence in harmony with the Tao - the rational basis of human conduct 
40  A state of bliss or peace that leads into another kind of existence 

 ںمی  ےزمان فرنگی اس   مجذوب   هوتا وهاگر 
 ہے  کیا  کبریا  مقام اتا هسمج  اس کو  اقبال  تو
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Had that Nympholeptic41 European been (living) in this age 

Iqbal would have told him what Muqam-e-Kibria is 
 
I understand that today it is more important to tell Mao Zedong of the Muqam-e-
Kibria42 (instead of Nietzsche). This is so because China has removed all the hurdles 
in its way. There, all the evil forces attributable to kings, priests and mullahs and of 
course Capitalism have been removed.  And these are the thorny bushes that do not 
let the man reach God. This is that part لا without which man cannot reach Ϳ الا . 
After passing through these hurdles, China is standing on the boundary of الا .   
If at this point in time, China is guided towards Qur’anic destination and it adopts 
it, then not only China but the whole world would be saved from the horrors of Hell. 
Otherwise, how long more would mankind need to remain in agony; and God 
knows, how much more blood would be spilt and how many more difficulties would 
be encountered and borne.   
No Muslim country as of now willing to practically implement the revolutionary 
program of the Qur’an. They have not even gone through لا. How could they reach 
 ?is anybody’s guess ,الا
While giving the concept of Pakistan, Allama Iqbal said; “Islam would be able to 
remove this imprint that Arabian monarchy has fixed its seal on it”. But the speed 
with which mullaism is spreading its tentacles, it seems that the possibility of 
implementation of the provisions of true Deen have become bleak. Remember, the 
rule of religious hegemony is the yardstick of Capitalism. Both are essential to each 
other’s survival. When one of them expands, the other also increases in size, and 
vice versa. And that is why both of them stand in the way of the revolutionary 
program of Deen; whether in the way of revelation or because of temporal demands. 
That is why I say that if somehow, the message of Qur’an could reach Mao Zedong 
and he agrees to understand it, it is quite possible that the fate of entire humanity 
would change. And the dream “Hell before Hell” that Allama Iqbal had, would 
provide opportunity to Adam to see the promised Paradise taking shape. This 
dream has been elaborated in a couplet of the following poem that Allama said while 
standing near the grave of Hakeem Sinai: 
 
 
                                                           
41 A man frenzied by emotion to attain something unattainable 
42 Abode of the higher ones 
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In fact, history has placed us in a very tight corner. To one side, there are western 
democracies that practices Capitalism, but being Christians and Jews, proclaim 
themselves to be the believers in God. Qur’an does not consider such belief as 
Eimaan. To believe in God means that humans act in accordance with what their 
religion enjoins upon them. “Belief in God” means that you believe in the concept of 
God that He Himself has expatiated upon. That is why the Qur’an had demanded of 
all the nations/groups with Divine Books43 to believe in God (as ordained in the 
Qur’an). Therefore, according to Qur’anic viewpoint, neither westerners are the 
true worshippers of God (though apparently they are), nor does their system in any 
way resembles the system ordained in the Qur’an; it is rather the opposite of it. 
Their call: 
“O, the worshipers of God! Let’s make a united front against the Godless 
Communists” is just a political ploy that has been developed to trap Muslims. 
On the other side is Communism that has a system like the one ordained in the 
Qur’an, but its underlying philosophy negates the Qur’anic Philosophy. Such a 
philosophy is therefore, unacceptable to Muslims.  
Let’s be clear that as Qur’an does not separate its system from its philosophy of life, 
likewise, Communism considers its philosophy an integral part of the philosophy of 
life. It is essential for a Communist that he does not separate the Communist 
Philosophy of Life from everyday life. That is why I say that neither a Communist 
can become a Muslim, nor a Muslim, a Communist.  
In the third category are we, the (ritualistic) Muslims, who have no doubt about the 
Qur’anic words but in practice, our system is neither Qur’anic nor our philosophy 
                                                           
43 That is, Jews and Christians 

  ےک  مشرق و مغرب  ےن ںمی ںیه  هےدیک ت هب
   ےمیخان

    ہے   بیزوق   ںاهو   ،  پیدا     ںیهن    ساقی   ںاهی
  باهص
  ہےر  ںمی  توران  هن  باقی  ہےر   ںمی  ںایرا  هن
  باقی ! 
  ٰ◌ کسری  و  قیصر   لاکه   کا  جن   اهت  فقر   ےبند   هو
!  
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of life is based on Qur’anic commandments. In fact, we too are standing where the 
Westerners are with just the difference that they do not have God’s guidance in its 
true form while we do have it, though kept inside expensive covers. 
What Allama Iqbal had said about the above scenario is that if the Qur’anic concept 
of God is made a part of Communist Philosophy, it can come closer to Islam. This 
suggestion in fact points to the true destination of humanity. Unfortunately, Muslim 
countries are not yet ready. There is however, no monopoly of any nation over Deen. 
If a nation wants to implement it, it will be so, and if it wants to forget about it, it 
will vanish. Deen in fact belongs to the entire humanity. Whichever nation on earth 
adopts it, it will be theirs. It reminds nations that the contours of Deen are before 
them (11/57): 
 
 
 
If you want to accept it, you will get what you want, but if you go against it, God will 
instead, bring some other nation that will accept it. 
 
Moreover, the Qur’an says (11/57): 

 
 

 
And you will not be able to do anything. 
 
Deen, in fact leads to a life in accordance with a distinct philosophy of existence. 
Whichever nation adopts this philosophy, will achieve proximity of Deen. 
 
According to the prevalent circumstances, if Communists realize that the 
Philosophy that they want to employ to establish the foundations of Communism is 
not strong enough, they would be well advised to turn towards the Qur’an. 
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At present, the most outstanding representative of Communist Philosophy is Mao 
Zedong. About 700 million44 Chinese (almost) worship this Philosophy. And those 
inspired by the Communist Philosophy outside China, are hard to estimate. No 
other person on earth has this status as Mao. Nor practically is there anyone else 
who might have the fortitude to implement a global religion like Islam. If somehow 
Qur’anic change occurs in this one mind (of Mao Zedong), there could be no other 
revolution more pronounced and more beneficial to mankind than this one. With 
this, in fact the Day of Judgment can occur on this earth that was conceived by 
Allama Iqbal. 
I feel that amongst us (as with any weak nation), a peculiar mindset has developed 
that whoever gains control on earth, we promptly declare him to be a Muslim from 
within, or we start praying for his conversion to Islam. 
The moving force behind my thoughts (about Mao Zedong) is not in league with 
such an approach. The way I have reached this conclusion, has been clearly spelt in 
detail. If powers that be see something wrong with it, they should pinpoint it and I 
will explain it to them. I have reached this conclusion due to my Qur’anic 
comprehension. The same enables me to present it in very clear terms to those who 
have vision and insight. This is important because according to Qur’an, 
concealment of truth is a crime against humanity; and I being a humble Momin, 
cannot dare to even think of such a crime. 
Towards the end, let me make it clear that whatever criticism has been done on the 
thoughts of Mao Zedong have been subjected to (in this pamphlet), was not meant to 
belittle his personality or his ideals. Qur’an has given a very high status to human 
mind and has urged humans to make use of it in a befitting manner. Therefore 
whoever would use his intellect to solve the problems of life on earth would earn 
great respect. But as there is a limit to man’s vision, likewise, there is also a limit to 
human mind and thoughts, beyond which, it cannot go. 
 
The guidance of Revelation is like a telescope through which human mind can see 
and observe much farther. No doubt Mao Zedong (or others like him) has great 
vision, far ahead of common people, but we want him to pick the telescope of 
Revelation45 for his guidance so that he may see with surety what he is trying to 
understand with mere conjecture (and the process of rationality). And that is why, 
he has been making mistakes. If we can see farther than him, it is not of our own 
doing; it is rather that telescope (of Revelation) that helps us. If this telescope is 
given to Mao Zedong, he would see even farther than us. Therefore, not only he 
                                                           
44 It’s now about 1.4 billion 
45 That which is revealed by God to a prophet 



 

Tolu-e-Islam 47 JANUARY, 2012 
himself would be safe from pitfalls, but the caravan of life would also reach its 
destination, safe and sound. 
 

O’ God! How Good this Wish of Mine is! 



 Tolu-e-Islam 5 MARCH, 2011 
ENGLISH PAMPHLETS BY IDARA TOLU-E-ISLAM 

 Are All Religions Alike 5  How Sects can be Dissolved?  5  Islamic Ideology 5  Man & God 5  Quranic Constitution in an Islamic State 5  Quranic Permanent Values 5  What is Islam? 5  Why Do We Celebrate Eid? 5  Why Do We Lack Character? 5  Why is Islam the Only True Deen? 5  Woman in the Light of Quran 5  As-Salaat (Gist) 15  Economics System of the Holy Quran 15  Family Planning 15  Human Fundamental Rights 15  Is Islam a Failure? 15  Man & War 15  Rise and Fall of Nation 15  Story of Pakistan 15  The Individual or the State 15  Unity of Faith 15  Universal Myths 15  Who Are The Ulema? 15 

ENJOY YOUR STAY AT HOTEL PARKWAY (PVT.) LTD. 
NEAR RAILWAY STATION – LAHORE 

 
ALL COMFORTS AVAILABLE: 
 T.V. & FAX  AIR-CONDITIONED 
 TELEPHONE EXCHANGE  CAR PARKING 
 LIFT, INTERNET  EXCELLENT SERVICE PH:0092-42-36365908-12, FAX: 0092-42-36311923, 

E-mail:hotel_parkway@yahoo.com 


