





 2002  17
: 






 2002  19 




 1948 





 1932  23 

: 

















 


 1938  5 




 48 
 1942  11 

: 


386 


 1941 
: 

 









 1942  8 







: 







 5-9-1938 
: 









 14-11-1939 

:  1940



 9-6-1940 
:  1946 








 9-12-1946 
 1940 

: 









 139-140 



 1943 
: 




 516 


: 






: 

 



: 


 




 



: 






 



: 












: 
 Religion 
































: 








 
: 
















: 































 













Rationale of Pakistan 
  Constitution


 








: 










 1948 
: 



 15 
 1947

 63 
:  1948 



 

: 



: 






 58 





































 
















 


















'JOE WRIGHT' 
: 


















 














 
































 























 (4,953)

 47 












''One Nation Under God''
 : 














































































































































































































































 

 
 






















 1858 

 1947 































































































 : 


 : 





 : 



 : 























 Confused


 




 


 



























































































































































































 
 2002  15 



   
  





 


  
















 

  
    

  


 


     
    

   
  

 
 











 (Second) 
 (Other Than)  (Another)





  
  














  






( E m e r g e n t 

 Evolution)













(Physical 
 Laws)










   
   

 
 

   



 
  


     


 

 


 
 
  









 
    

 
 































 (Humanity) 








 


 


 





 1940 

 1947 













 The Discovery of India 











: 













































: 

 


 



 



 










: 





























: 


























































: 



























: 






























: 





















: 



















































: 
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

India Wins Freedom 
: 

' 'After a few days Jawaharlal
came to see me again. He began
with a long preamble in which he
emphasized that we should not
indulge into wishful thinking, but
face reality. Ultimately he came
to the point and asked me to give
up opposi t ion to par t i t ion . ' '
(p.185)
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




 1800














 2001 























 1744 




 1818 


 1920 















 













 1867 











 1980














 1970 




 1979 


















































































 1980 
 2025 




























 1999










 2025 










 -: 
















 




 




  



















 (Process)







: 





















































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DUALISM 
By A. Rashid Samnakay ======================= 

Dualism is the belief in two distinct divine deities, or recognition of two 
independent powers or principles. 

From time immemorial it seems that it was necessary for mankind, to have a 
presence of some sensory and tangible form of god. A unique and universal godhead 
was too nebulous and remote concept for the not so mature human intellect of the 
masses to fathom. Invention of various earthly facets and incarnations of god on earth 
was therefore undertaken by an elite and enterprising group of people. 

This occurred not only to satisfy the above need of the masses, but particularly 
the desire of that group to share in the power, status, wealth and glory of God, by 
systems, whereby they were entrenched as ‘go-between’ the god or gods and the 
masses. This form of dual authority exists even today in almost all religions. 
The Muslim context 

It appears that Muslims also have not escaped this trauma, for barely hundred 
years after Hijra the taghutis (powers of evil-M Asad), raised their heads with the 
result that ordinary Muslims fell pray to them and were enslaved by myriads of 
institutionalised demigods, some of whom are listed below. The justification for their 
existence was sought in the man made documents canonised by them selves as divine 
for their own aggrandisement and therefore as article of faith, in contradiction of 
Quraan.  

As a result some issues are raised and briefly discussed. Only a few Quraanic 
references are given where its context is necessary for the brevity of the article. Also I 
do not use the acronyms PBUH or SAW with reference to Rasullullah! 
A Muslim’s Pledge 

“Allah has said ‘do not take for obedience two gods’, for there is none like 
HIM, ‘then fear ME only’ –16-51 Yusuf Ali” (fear equals Awe or 
Consciousness) 
“Allah, whose absolute law is in operation in the entire universe with perfect 
order and discipline-same Allah says to mankind that they should also enforce 
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only HIS law in their affairs – they should not accept two authorities” (16-51, 
Exposition of Holy Quraan, G.A. Perwez). 
Islam came to emphatically establish monotheism, “none other than 

Allah(112-1)” for obedience and the implementation of HIS Deen (the code) as 
proclaimed by Abraham the Hanif (the pure) and the patriarch of the ‘people of the 
book’. Muslims are designated the millat (community) of Ibrahim in Quraan. (2-
135,22-78) 

Both, ‘Dualism’ of the Jews and Christians in Hijaz (Uzair and Isa as sons of 
God 9-30) and ‘Trinitarian-ism’ of the Christian sects -The Father, the Son and the 
Holy Spirit, of the Ahlul Qitab-people of the book are prohibited, as are all forms of 
polytheism. This prohibition in Islaam is singularly emphatic and does not tolerate 
reverence to any other being other than Allah. For HE is the creator of the entire 
universe and therefore nothing HE has created can be raised to a plane of reverence. 
Ibrahim’s pledge has percolated down to Muslims through the Quraan, for Muslims 
pledge: 

“I have turned my (complete) attention towards one who is the primal 
creator of the heavens and the earth. In purity of Iman (trust), as a Muslim 
and I am not among those who ascribe partners to HIM. My adherence (to 
Islaam), all my endeavours and my life and death are for none but Allah, 
who sustains the entire universe. That is what I have been commanded and 
I am the first of those who submit to HIS will 
(6-161,to163).” 
This pledge is of absolute significance to the core values, which makes one a 

Muslim. 
With the above as the bed rock of one’s Iman, there is no room to introduce 

any person, king, queen, despots, messengers, apostle, assistants, wali, saint, pirs, 
who and what ever, sandwiched between Allah and man kind. There is no divinity 
attached to any man or object. Neither is there any other Book, except Quraan (28-
85), to establish Allah’s authority over mankind.  

This then brings one to the vexing question of the peripheral attachments, 
which have been created and touted as the articles of faith for a Muslim, negating the 
above. 
Hadis (Traditions of the Rasool) 

For a layperson, when confronted with the contention, that the belief in Hadis 
for a Muslim is an article of faith similar to that in Quraan, it compels one to follow 
Hadis as an ordained document. But this contention raises the Hadis on par with 
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Quraan and therefore gives authority to ‘man’ to legislate laws out side the code ad-
Deen. It is necessary to intellectually investigate the question of parity of these two 
documents, as coming from the one God ‘Allah’. The following demonstrates that the 
contention is based on unsound premise, in the light of Quraan in my view. 
Historical 

Historically the revelations (wahi) were revealed to Muhammad at the 
beginning of the seventh century CE containing over two hundred Quls (instructions 
to say) to the Rasool, and were penned and compiled as Quraan in the Messenger’s 
own lifetime. Simultaneously there was a corps of people who had memorised the 
revelations under the guidance of the Messenger himself.  (Many references are 
available on the subject).  

The Hadis compilation is accepted to be undertaken by various Muhaddiseen 
(Hadis compilers), about one hundred and eighty years after Rasullullah’s death, give 
or take a few years. For example Bukhari lived 810 to 870 CE (who too is held in 
reverence). 

The Hadis therefore is a later day record of what the man Muhammad ibn 
Abdullah alleged to have had said and done, and compiled by the compilers from oral 
stories and narrated by a chain of reporters of various reputes, capabilities, 
knowledge, and memory retention and spread over a long period of time. Hence the 
twenty or so gradations of Hadis, starting with Sahi (true) and ending with Lagu 
(nonsense). Further more it is established that the compilers were scholars of Arabic, 
but mainly from outside the Arabian peninsular. (Refer to the copious Hadis literature 
available.) 
Muhammad the Messenger (Rasool) 

In the light of Quraan, the collection of Wahi, the Quraan, which was 
compiled by Muhammad himself; it is seen that his personality has two distinct 
facets: 
1- That he was a messenger like many before him (3-144). His messenger-ship 
(Risaalat) is therefore embedded in the Risaalaah, the Quraan (4-50,46-9) and nothing 
else (21-45). The obedience of the Rasool, ordained through the Risaalaah is for as 
long as the Risaalaah is with us and that is forever for Allah has taken its 
responsibility upon Himself (15-9). And HE is eternal. 

The obedience of the Rasool when he was alive and directing the affairs of his 
people was equally emphatic, for he was a person of exceptional character, chosen for 
the task and the living role model-“O you who believe and obey Allah and HIS 
Apostle turn not away from him when you hear him speak” 8-20. 
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Those instructions (hidaya) he gave to the Ummah in that time frame in 
accordance to the Wahi were therefore from a Rasool, hence the “obedience” to the 
Sunnah of Rasool was compulsory “who ever obeyed the Rasool, obeyed Allah 4-80”. 
Thus the obedience of Allah, Quraan and the Rasool are one and the same. It is 
noteworthy that neither he nor the Khulafaa-Rashideen documented his Sunnah, for 
the simple reason that the Risaalaah (Quraan) was being compiled and documented 
during his lifetime.  
Mohammad the man (Bashar) 
2- That he was also a human being  -Bashar, like any other (18-110). 

His significance as a man –‘Bashar’ was tied down to the ‘time frame’ he 
lived in. The recording in Hadis of his actions, deeds and sayings as a human being, 
as head of state, head of family, family member, friend, father, husband, trader etc is; 
-a) recorded by others much later in historic time, b) a long chain of reporters 
required to cover that time span, c) full of ambiguities in those reports (refer to Hadis 
books) and therefore, d) full of confusion and contradiction and even casting 
aspersions on his character, eg being a paedophile! As such it has no place in the 
article of faith of a Muslim. It may well be asked, how and why did Hadis then came 
about?  

“Mohammedanism” is a foreign concept in Islaam and “Mohammadan” a slur 
on Muslims, for it means Muslims worship a man. His departure from the world did 
not leave a void. He was not a King and is not a king in waiting to come for a second 
coming. The Risaalaah is and will always be among the Muslims, for Allah has 
preserved it 85-22.  As for the man Muhammad, “if he died or were slain will you 
then turn back on your heals?”3-144. 

Agarchey makadeh say uth kay chaldiya Saqi 
woh may woh kham woh surahi woh jaam baqi hay.( Iqbal-urdu) 

(Although the object of enchantment has left us, the aura of its presence persists).  
The  State 

For the direction and management of the affairs of the State, there are the ulil 
amri minkum 4-59 –those in command among you. Law making is a continuous 
process of state and human development under the ambit codes of Quraan, which 
forbids personality cult: “yet there are people who chose to believe in beings that 
allegedly rival God, loving them as only Allah should be loved (2-165)”, is 
exemplified by the very fact that even the Muslim era, year, month or day of the week 
are not named for the exalted first head of State. Nor are  Muhammad’s year of birth 
or death highlighted in history of Islaam, despite the fact that, the person is called 
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“favour to believers -3-164”and “mercy from God -28-46”, but simply by the 
momentous event of the Hijra--the break from all forms of Meccan idolatry to the 
establishment of Tawheed, monotheism as established in the Islaamic State of 
Medina. It was Muhammad Rasullullah’s message that elevated mankind to the 
position worthy of dignity (17-70) in equality for all.  
The parity of Quraan and Hadis   

Quraan is the Divine book of instructions from God, given to the Rasool and 
Hadis is man-made stories and reports by men and women, about Muhammad the 
man. When Quraan is recited, only the name of omnipresent, omniscient, omnipotent 
Allah is invoked. Whereas when Hadis is quoted, mortal men such as Bukhari, 
Muslim etc and strings of narrators are recalled to mind and wether it is Sahi-true- or 
any of the myriad of other gradations of its authenticity. If Hadis was to be taken as 
an article of faith then one must be aware that another authority such as man or men 
and other books in the context of Iman are introduced in the ad-Deen besides that of 
Allah. HE says “Indeed HE it is who (only) ordained the Quraan for you” (28-85).  

“Such are revelations of God, which WE rehearse to you in truth. In which 
Hadis besides the revelations of God would they  believe?” (45-6). It is replete with 
protestations that it explains itself. Therefore the genesis of Hadis cannot be in 
“Qaala Rasullullah- that is, the messenger said”, in his personal context. But should 
be ‘Qaala Muhammad ibn Abdullah’, for the sayings are man’s-bashar’s- sayings.  

The apologist for Hadis may wish to argue that the meaning of Hadis in above 
verse is not the same as the Hadis books on the alleged sayings and actions of the 
Messenger. It is their prerogative to argue so! But whatever meaning is deduced, it 
relates to material external to Quraan (31-6). Iman in any external material therefore 
is a declaration of ones lack of trust in the Quraan. Faith in Hadis on par with Quraan 
is therefore manifest Dualism. 

However it is accepted that Hadis may have its place for a research student in 
the study of history, politics, Khulafaa Rashideen, culture, norms and understanding 
the psyche of the community of people of the time when it was compiled. Acquisition 
of knowledge, scientific(45-13), historical (22-46) and archaeological (47-10) is also 
an obligation upon a Muslim and Quraan is replete with such exhaltations -- “Oh my 
sustainer, make increase in my knowledge” 22-114 for one. 
Factions / Sects  

No reference to Muslim Ummah is complete today without the mention of the 
two main divisions of Muslims namely, the major factions of Sunni and Sheia. There 
is only one nation (Ummah) of Islaam. From Noah- Nooh in Arabic- all the Rusul 
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(messengers) brought the same message of the code ad-Deen. “The same Deen has 
HE established for you as that which HE enjoined on Noah—the which WE have sent 
by inspiration to you, and that which WE enjoined to Abraham, Moses and Jesus that 
you should firmly establish the Deen and make no divisions therein….”42-13. 
Reverential adherence to one or the other denomination is therefore shirk. In the 
words of Fazlur Rahman, an eminent scholar, who writes in his book “Revival and 
Reform in Islam… “In the final analysis the only justification for the Shia as a 
separate entity is purely negative: their anti Sunnism”- of course the corollary for the 
existence of Sunnis viz a viz Sheias is equally unjustified according to the above 
verse! The Messenger was instructed not to associate with people who divide the 
Ummah; hence its division is Shirk. 

In any discussion of Islaam, “deen-wa-mazhab” is blurted out as if one is 
complementary to the other. Yet nothing can be distant from each other. The Deen 
emanates from the holy book called Quraan as shown above, and the Mazhab named 
after the various Imams who put their own stamp on the rituals and practices for the 
communities under their spell (30-32). They often contradict each other even in major 
issues of law, as is evident with the differences of laws and opinions between Hannafi 
and Shafayi Fiqh, for example. It is to be expected, for after all they are man made 
laws with much discrepancy (4-82) and as such they cannot be Quraanic ordinances.  

The infallibility of Imam is therefore out of question. Their pronouncements 
cannot be holier than the Quraan. Only Allah is infallible. Differences of 
interpretation and understanding not withstanding, the only book of law is the Quraan 
for the Mutaqeen-the God conscious (2-2). To stipulate that Hadis or any other 
manmade command is an article of faith “to uphold” or to enact laws based on it or to 
follow one particular ‘imam’, at the expense and hatred of the others, or in fact to 
follow dogmatically any Imam at all is contradiction in terms of Quraan and therefore 
Dualism. In the flow chart for Iman there is no legitimate path for any thing else 
other than Quraan!! 
 
 
 
 
 
 
 

Allah Wahi Rusul min Qablik 
4-136  Kutub 

Muhammad- Rasullullah Quraan Iman 

Illegitimate path Hadis 
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Gender Dominance (Majazi Khuda -Earthly god) 
In the context of the gender structures, the Muslim Husband is the real master 

inside and out side the home, brutal in physical strength, bread winner (economic 
master) and backed by the male chauvinistic interpretation of the divine verses such 
as 4-34, the male has well and truly ‘established’ himself upon his complementary 
partner. One of the Hadis alleges that “Rasullullah said- if allowed by Allah, he 
would have ordered the wife to worship the husband as god incarnate”. What a shame 
that majority of ill informed men and women believe that to be a true statement. A 
Rasul could never have even contemplated such a Dualism.  

ARE THERE ANY MORE SKELETONS IN THE CUPBOARD OF THE 
‘RELIGION’ OF ISLAAM? But then Islaam is not a religion, that is, a set of 
meaningless man-made rituals, but an ad-Deen, the code for Muslims to live their life 
by. – (Refer “Islaam a challenge to Religion” by G A Parvez). 
Cause and Effect 

So, is there dualism among Muslims, that is, are there imposed man-made 
authorities other than Allah? That is authorities, which command outside the ambit of 
Quraan? The answer has to be in affirmative.  
i-The Rulers (autocracy) 

Unelected, fraudulently chosen, dynastic or inheritors of power and 
leadership, the temporal authorities, the gods on earth who control every aspect of 
their subjects’ life, disenfranchise them, expose them to poverty and humiliation 
while squandering the wealth and resources of the country. The second Khalif Abu 
Bakar Siddique himself empowered the community with ‘peoples power’ to depose 
him, should he transgress from the right path in the governance of the State. That is, 
the ruler and the ruled were put on par (17-70). Obey the leader but only as long as 
his actions are legitimate. This is the basis of Islaamic democracy; where as our 
‘leaders’ have mutated into Firauns and use the country as their fiefdom, amass 
immense wealth, not only in their own countries but also in the so called safe haven 
countries of their overlords, to which they have surrendered the sovereignty of their 
nations.  

One is entitled to ask a few questions;- why is their own country not a safe 
haven for them and its citizens? Why is there flight of capital and brain drain to the 
very countries, which humiliate and use them as door-mats? Why are they so insecure 
that they have to pollute the city squares and public places with billboards with their 
grotesque portraits, depicting themselves like the pagan gods?  
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ii-The Priesthood (theocracy) 
The self-canonised living saints- the Ayatullahs, the Maulanas -the slave 

masters, for that is what maula means; the Ulemas, ah indeed-the Scholars!-the 
supposedly custodians of all knowledge. If only these spiritual potentates had 
“contemplated” the verse 35-28, they would realise the irony that the word Ulemaau 
–the people endowed with true knowledge- appears in one of the verses most prolific 
references to scientific disciplines, from climatology to genetics, they will see that an 
Aalim is - “…among HIS servants those truly are in awe of Allah who have (true) 
knowledge! 35-28”.  The humility that comes with real knowledge is the key attribute 
of a scholar. Indeed knowledge is power but humility that goes with it is the, crown.  

“But none believed in Moses except some children of his people, because of 
the fear of Pharaoh and his chiefs, lest they should persecute them; and certainly 
Pharaoh was mighty on the earth and one who transgressed all bounds” – 10-83. 
Tyranny/ arrogance and knowledge have nothing in common.( It is note worthy that 
the youth of the nation is expected to stand up to the abuse of power in the above 
verse). 

To invite discourse and challenge to ones ideas is the strength of conviction 
and is a vital part of knowledge. In another popular tradition Muhammad is alleged to 
have said that differences of opinion in his community is a blessing. Common sense 
tells us that he could not have said that ikhtilaaf which is ruinous(3-105), is better 
for the community, let alone advocate seventy factions. An example of strategy by the 
elite to confuse, divide and maintain hold on power 9-34 but for small returns 9-9. 
iii-Quraanic knowledge 

Lack of knowledge therefore is enslavement by the powerful of the ignorant 
and the weak. Acquisition of basic Quraanic knowledge is not only the right of every 
Muslim but a prerequisite, in order to be a Muslim. It is not just the prerogative of the 
professional priests displaying their piety (107-6), in flowing-gowns. The holy Book 
reminds them to be truthful, “would you, now look down with disdain on a tiding like 
this and make it your daily bread (as it were) to call the truth a lie? (56-81,82)-
M.Asad” They do not add an iota to the progressive thought process of argumentative 
Islaam as portrayed in Quraan nor to the relevant big-picture-issues affecting 
Muslims of the time, for their own training precludes such matters and their self 
interests dictates the strategy they have adopted. Could it be that this frustration led 
Dr Iqbal to lament:- 

What is a nation and what are the realities of nations!  
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Alas, how would these two-rakaat-imams ever comprehend!! – The ‘priest’ or 
imam referred to here is not the individual person but a mind-set. Two rakaat Imams, 
sums up the profession of priesthood, which has no place in Islaam. 
iv-Intellectual void 

Unfortunately it is equally true that the priests’ utterances are taken by the 
audience to be divine and hence believed to be the truth. That is a manifestation of 
their intellectual void and the societies’ abrogation of responsibility to acquire and 
impart knowledge and therefore the resulting ignorance and humiliation. The clergy 
easily usurped the power in the void thus created!!  
v-Gender Issue 

The lap of the mother, the cradle of childhood knowledge, the foundation on 
which the edifice of a nation is expected to be raised, must be of the soundest design 
and material otherwise the  outcome is a disaster. The majazi khuda -the assumed 
gods have left no room for female gender to manoeuvre in society let alone to acquire 
knowledge; knowledge of their rights in society as women. It is not surprising that 
there is a Surah named Nisaa (women) but not Rijaal (men). It is therefore imperative 
that the Muslim States must take full responsibility to change the situation and 
legislate for preferential treatment of girls in education and take ‘affirmative action’ 
to redress centuries of neglect, if it wishes to build a sound Muslim Ummah. In the 
absence of such actions, is it any wonder that the Ummah has invited upon itself the 
wrath of God? 

In particular the illiteracy of the Muslim women is lamentable. The status quo 
is diligently maintained, lest the acquired knowledge inform the women of their God 
given rights to the detriment of the powerful Qawamoon. The case of the medical 
doctor Taslima Nasreen from Bangladesh should be studied vigorously, as being 
typical of Muslim society, for she could have been a heroine for Muslim women! 
Having seen and heard her interviews and that of her village mullah in the Western 
media years ago, one was appalled at the level of ignorance portrayed by the teacher, 
the community in general, the family and the pupil herself! Adults are what mothers 
mould them in childhood. One was filled with sympathy for the poor woman for what 
she was taught of Deen! Exposed to wider horizons later in her life, any wonder she 
rebelled? It was easy to deduce that she had not once read the Quraan with critical 
analysis except by rote in Arabic for the usual thawab in the hereafter. In its 
ignorance alas, the female gender however, seems to fear the freedom Quraan gives 
them and feels secure in the confines of the ‘traditional norms’, the mental chadar. 
vi -Shared Responsibility 
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It is however too easy to heap the blame on the elite classes. For the rulers can 
only rule with the consent of the ruled. Muslims have abrogated their own 
responsibility to read, understand and act on the teaching of Quraan 2-121 and apply 
its core values to their daily lives aamanu wa amilusslihaat 95-6, believe and act. 
They have themselves to blame for having delivered absolute power to the clergy on 
the platter. The Imam therefore, automatically becomes the leader of the community! 
In the Western countries many imported imams can’t even speak the countries’ 
language, but some are even titled Mufti! They have no knowledge of the dominant 
religions and cultures of the country. The Media loves them, for their gaffs often add 
to the satire and ridicule of ‘Islaam’, to utter frustration of the Muslim community, 
particularly the modern youth! 

The lack of appreciation of the synergy of peaceful application of “peoples-
power” and basic knowledge of Quraan in the Muslim community is shamefully 
absent (exception is recent Iran, where the Crown was exchanged for Gown!). Is it 
because the fear of the Pharaohs and his chiefs- the crown and the gowns? It is not in 
the nature of tyrants to be benevolent towards the weak. Or is it that the lethargy that 
comes from waiting for Allah to correct all their ills, without any endeavour on their 
collective part; except for the violent individual or small-group reactions to tyranny as 
exemplified today in Bali? It is a reflection of Quraanic illiteracy of the Muslim 
masses. Eradicate it and there will be no need for such misguided actions. 

The de-facto temporal and spiritual leaders, the potentates who pitch 
themselves as gods on earth, are equally duty bound to eschew their dualism with 
God and set free the minds of ordinary people. The mind-set of servitude to power, 
internally cultivated over the centuries and externally imposed (and often invited), as 
the present-day circumstances demonstrate; have produced the traumatic situations 
Muslims find themselves in. One can almost hear Mohammad Rasullullah repeat the 
Rasool Mose’s call in frustration “let my people go” so that Islaam may be projected 
into the wider world in its true, progressive, tolerant and self confident form, beyond 
the confines of vested interests, dogmatism and fanaticism. Muslims are ordained to 
exercise their responsibility-“your responsibility is not only to follow Allah’s 
guidance yourself – you are an Ummah raised for the good of all humanity 3-110” 
Conclusion  

A part cannot be greater than the whole. Fragmentation of ad-Deen is 
therefore the fragmentation of Islaam. Humiliation is the natural outcome of 
factionalism and divisiveness, for “ikhtilaaf incurs dreadful penalty” –(3-105) 

Differences of opinion in arguments based on the ‘details’ not given in the 
Quraan are acceptable, as Quraan itself extols the virtue of intellectualism over and 
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over again, viz the use of:- taffakur 34-46, tadabbur 47-24    albaab 3-190, absaar 
24-44, etc and warns against the danger of not using the grey matter –aqal 59-14. 
What is not allowed is the break up of Tawheed ‘the one-ness’, in this wrangle of 
opinion!  

Therefore, isn’t it about time in the 21st century, with its technological 
communication advantages, for the Ummah to come to an universal agreement on 
Quranic core values for all to agree and adhere to. An inter mazaahib representatives’ 
(scholars’) and Muslim states representatives’ dialogue is long overdue! Again as 
Fazrul Rahman in his book says, “The principles of the Quraan deserve 
systematisation and then from these law should be systematically derived”.  

There is no shortage of capital resources or of true scholarship in the so-called 
Muslim world to set up an international unifying institution to undertake such a task. 
Would any oil rich Muslim State or an existing international body put it’s hand up, 
and would the Scholars come down of their ivory towers and talk to the masses in 
their language? Again in the words of Iqbal: 

“Nature often turns a blind eye in individual’s case but it never forgives the 
sins of the community” 
To achieve the unity of (all) Humanity (2-213) is perhaps a very distant dream, 

however it is essential to build now on the divine and emotional cohesion of Muslims 
that is put together with the Quraanic stitches of Millat and Ikhwah-brotherhood, 
(sisters are included in the “hood”). The ikhwa is supple and flexible to accommodate 
the intellectual differences of opinion without the irreconcilable rancour of the past 
thousand years. The grace of Allah could still be, as it was with the earlier Muslims to 
join their “hearts in love so that by HIS grace you became brethren (3-103)”; for they 
belonged to the one family.  

The concept of family includes the head of the family and demands special 
commitment to it from all the family members (ummah), and their solidarity. It is the 
creation of that one ummah and its head which is the imperative today for those in 
authority, the scholars and the common Muslims, without gender exceptions (3-
195,33-35); our collective responsibility, to eradicate Dualism. As Iqbal so aptly 
summarised: 

“Although the community has idols lurking under its sleaves I am but 
ordered to proclaim Lailaahaa illallaah”. 

***************** 
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Journeying with 
Uncle Iqbal Khawaja 

 
By 

Saima Hameed 
***************** 

I would like to talk about Uncle Iqbal Khawaja's vision for the youth. Uncle 
Iqbal truly believed that the youth could build a future of hope, even in this time of 
despair. 

He dedicated a substantial portion of his life to the dissemination of the 
message of the Quran. Not only was he actively involved in collaborating with others 
to translate the works of Ghulam Ahmed Perwez but he was also involved in 
interperating the message and spreading it through the mediums of plays, dramas and 
even poetry. 

I remember how ecstatic he was when he heard the speech of a young Muslim 
scientist from India i.e Dr Aslam Pervaiz. Soon after we created 'The Next Step'; 
which was supposed to be a forum of the youth that rationally engaged with each 
other but whos ultimate aim was the pursuit of knowledge so that we could be 
brought closer to the Quran. 

The 'Next step' produced its first play written by Uncle Iqbal Khawaja called 
'Promise'. In it the message that he had portrayed was that Muslim Youth had alot to 
be proud of their own Muslim civilisation which existed near the time of our Rasool. 
The key to success was to revert to the same lines as our Rassol (saw) and this could 
be done by being proud of our heritage - whose seeds could even be seen as far as 
Spain, when Khalid conquered it and the center of learning in Europe had become 
'Cordebba' and 'Granada'. 

Uncle Iqbal Khawaja also encouraged the youth to write and take out our own 
newsletter to disseminate the same message. I had the opportunity to read several of 
Uncle Iqbal Khawaja's articles. He was a man searching for the truth and questioning, 
then challenging existing norms. He questioned how media was being used and 
abused...how our youth were being drugged by being exposed to fantasies and the 
way the very notion of 'development' had become the wanting of 'big beautiful ' cars 
and 'big beautiful bungalows' and also the increasing but ever subtle vulgarity 
creeping into our television channels. 

He was also highly sceptical of the escapism which comes about through the 
use of the prayer mat - in which man believes that by reverting to God five times a 
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day, he can absolve himself of all the wrong doing which the Quran otherwise 
forbids. In short he was against secularism and believed in the unity of faith - the 
unity of deen and dunya. 

I don’t know exactly what I am trying to say - maybe I have lost my chain of 
thoughts in the rush of ideas which spur when I remember him. 

In the end, I would like to say that Uncle Iqbal Khawaja believed that destiny 
was in mans own hands and that we were responsible for all our actions. As the verse 
of the Quran reverberates the plea of the Rassol. i.e (which is something like) " O my 
Rabb, Increase me in Knowledge"; similarly Uncle stressed the pursuit of knowledge 
and even education so that the Muslim Ummah could emancipate itself. I remember 
oncle Uncle Iqbal saying to me, 

"Beta, get your LLB's, BA's and BSc's even if it is only to give Burhan i.e 
evidence to others that you have gone through what they call is the ultimate. But do 
not become like them i.e do not become westernised - and then you can present your 
evidence, not forgetting your texts - so they will have no chance but to accept them." 
And this he said was the course taken by Sir Syed, Allama Iqbal and Quaid-e-Azam. 

May Allah (swt) bless his soul. 
****************** 



Justice or Just Ice III 
By 

Aboo B. Rana 
 

The wind gusts are strong, yet still; 
I keep my flame burning. 

For the Man, to whom was granted, 
From Truth! The humbleness of nature.    _Iqbal 

********************* 
As I sit in front of my computer to narrate my story, my head bows in memory 

of Parwez. May his soul rest in peace. I’ll say, he was a man for all seasons, to 
anyone who wants to describe him in one phrase. He labored hard in the last three 
decades of his life in particular, just to explain to the rest of us the meaning of Islam. 
Just like his predecessors, Sir Syed Ahmad, Sir M. Iqbal and Jinnah did before him. 
The Islam they projected was not a religion. They refreshed Islam as an ideology, a 
way to live, as a system, narrated within the Quran. All of these revivalists of Islam 
had one thing in common among them. All these leaders of Islam, changed the world 
around them without guns. Peace was their goal in life. And peacefully but firmly, 
they conveyed their messages to their audiences.  

In my previous epistle, I was of the opinion, the present state of affairs do not 
harbinger any signs towards a peaceful Islamic Government, anywhere in the world. 
The scientists are the only lot among human beings, who seem to be tolerating, 
understanding and forgiving each others mistakes, no matter which nation they 
belong to. Life can never develop and grow, amid the utterly pessimistic attitudes we 
maintain toward present systems. Wars will never vacuum clean, as some of us 
believe, the Earth we inhabit. The only other alternative would be to migrate to 
another planet which gives license to live; since NoahPBUH also arranged for his 
followers, however small in number they were, in the face of the coming disaster and 
took them away to a safe place. MosesPBUH was told to take his people away from 
Pharaohs’ suppressive government. The humanitarian acumen of MuhammadPBUH 
also advised his followers to migrate to Medina, in an extremely adverse situation, 
away from the existing melodramatic beliefs of idolatry, which was choking 
humanity. Why should it come as a surprise, if we talk of migrating to another life 
giving planet. It is, I’m sure you will realize, almost impossible, to convince anybody 
towards my views, in this short space and time. I will not deny that my thoughts must 
have made sense to some, to most others, it might have been a jubilating nonsense, 



like the intoxication of a matured wine.  At the same time, not to say anything on 
such an important subject, I consider, is also a blunder. 

Since most of us are still accustomed and intimately in touch with the 
hedonistic Islam that surrounds us, we embrace it as motherly love.  All the more so 
when we have not experienced the invigorating and refreshing beauty life offers in 
the real Islamic government and which Quran is trying to make us visualize. This 
may explain why we have not collectively achieved the actual momentum towards an 
Islamic system, which wants to be explored, hibernating in the words of Quran. Our 
attitudes can never be changed in parts. “The main reason why such attitudes are 
difficult to change,” says Dr. Brown, “is they have arisen at a very early age and early 
impressions are the most fixed being, in fact, personality traits; each item of the 
attitude is correlated with many other items and therefore cannot be changed 
piecemeal…….But society is not a homogeneous mass, since it is composed of 
groups of people ranging from the large more or less deliberately organized bodies 
with specific aims which are described as ‘secondary groups’ and include religious 
and political organizations, professional associations, trade unions, the services, and 
so on, to the ‘small primary groups’ informally coming together with a dozen or 
fewer members who may have no other aim than enjoyment of each other’s company. 
Society could indeed almost be said to be based on such primary groups (which 
include the family group) as its fundamental units rather than on a horde of unrelated 
individuals as was at one time believed.” Unless all the different groups, associations 
and unions of a society confine themselves within the framework of Quran, I do not 
think that we will ever be able to evolve into an Islamic government. Particularly in 
our present circumstances, where, either a Muslim is disillusioned by former 
senseless practices and traditions and now feels no shame in using Islam as means to 
further his/her goals. Or the orthodox group of Muslims with a sense of integrity, who 
prefer to adhere to their old impetuous traditions, come what may. In both cases, we 
do not find any attraction towards Islam as a system. Only in as much as the society 
of the individual allows it in its daily life. 

A rose or any other sweet smelling flowers, take it to any part of the world, 
ask anyone with a healthy nose to smell it. There will be no two opinions. Let a 
newborn child lick the taste of honey and do the same to another person of any age. 
The same delightful response. Ask any two sane individuals, anywhere in the world, 
how much is three and three. The only difference, if any there be, will be in the 
language. Ask a rational mind, how to make holy water. “Boil the hell out of it,” shall 
be the simple reply. Ask any astronomer in the world, where is North? They will all 
guide you in the same direction. Now ask any two Muslims, what is the meaning of 
the word “Allah.” That, you will be told, is a personal matter. Why? Is not Quran the 
same book, with exactly the same words?  



“I don’t have time for religion.” I like the stupidity, or perhaps the audacity of 
the one, who rather prefers to switch on the TV. In a way, you will tell me, it makes 
sense. He wants to take care of the present and wants the future to take care of itself. 
Fine and dandy. Ask the person again. Ask him, what guarantee is there, the structure 
or plan he is working on today, shall bring rewards in his afterlife? If he/she cannot 
throw you out of the room, he/she will certainly ask your leave. If he/she has 
mellowed with age or become exasperated from the crude experiences of life, the 
response will still be very disconcerting or doltish. You will be, by asking these 
questions, blocking their way, from letting them relish the joys of life. Or the fruits of 
his/her hard labour. These questions put their powers, whatever little has been gained, 
in jeopardy. Since there is no palatable answer in their smorgasbord. Yet, we all want 
to continue with our Life? We will not jump off a forty storey building for a billion 
rupees. It means instant death. And we will not stop cheating each other, time wise or 
otherwise. For we are not convinced, if cheating kills our souls or spirits, that reside 
somewhere within us. “Logic or no logic,” you will be told, “it’s a very practical way 
of living!” Perhaps so? “There was no need,” Goethe thought, “to visit a madhouse to 
find lunatics. So numerous are the illusions, frenzies, hallucinations afloat in the 
world that some thinkers are of the opinion that our planet was the asylum of the 
universe for disordered minds.” 

It is not, in our logic or whatever we say, which is awesome enough. It is in 
our beliefs that we advocate. Some beliefs, if we care to think, are in fact very 
amusing. Walking on red hot ambers, to purge ourselves. Or how will you explain an 
Indian fakir, in the Himalayas, standing with his arm lifted high up in the air on one 
leg, hoping one day to see his Creator. And attain Nirvana. What kind of a god is that, 
who wants his creation, to starve in hunger, and then expects us to change this world 
into a heaven. ‘High Hopes,’ is all I will say. Just to keep the flame of freedom 
burning, I’ll wish the fakir best of luck in his endeavours. Or, with all respects, where 
is the sense in drinking a glass of water, dipped with Quran scripts written on folded 
slips of paper. For those naïve folks, who have been made to feel stupid until their 
mental faculties have reached a point of inertia. And are only trying to borrow or trust 
a mind, other than their own, to extinguish their ills. I can understand the witchcraft 
and other atrocious rituals, practiced by the Mayas, Incas, Indian fakirs and all, of 
bygone civilizations. Where lies the explanation of cheating and usurping the rights 
of simple folks, on purpose? And calling it a practical way to live. Please do spare me 
of this logic. It does not exist in my books. 

Unless these cults and superstitious rituals and traditions are not wiped clean, 
in an organized manner from the minds, there lies little hope, in making people 
understand what Quran, or for that matter, any logic. Working to bring a radical 
change without eradicating senseless and irrational old traditions, is only adding one 



more fantasy to the list of all others, among which we all have been brought up. 
“Oblation,” in whatever form, must be deleted immediately from the dictionary of 
Islam. The supremacy of Islam can never be proved, by compulsively and perpetually 
doing what Non-Muslims are doing. Allah demands no offerings from us. Contrary to 
“religion” which is always demanding, and with no guarantee for the rewards. 
Another alternative is to wait, until the culture becomes sick, bored, tired and 
disillusioned of outrageous rituals and superstitious beliefs, if we desire a real 
Heaven. Yet another alternative lies in transferring all matters in God’s hands. God 
will take centuries, that is certain! In the words of Parwez, “Allah is in no haste, as He 
has no death to face.” Therefore Allah is going to take all the time. With us mortal 
beings, our story is being made in different dimensions. When its time for our curtain 
to fall and say our final farewell, “They were” shall be the only words by which we 
will be addressed in future. How many of us are actually being missed, from the 
millions and millions that have treaded this earth.  Gentle minds! To bring a change 
we need, first and foremost, to have a clear vision. I know of no other short cut. 

There is, these days, a whole lot of drawing room talk about ‘values.’ Whose 
values are these subtle elites, hovering over us, discussing about? Gentle hearts! Let’s 
be honest with ourselves, if we are planning to make sense. If any there is left, in our 
lives……. Life is serious business, accept it or not. Plenty of times we have 
experienced, in our history of blood baths, sheer naked force is no permanent help in 
solving the mysteries of Life. Once again we have experienced the very recent 
shedding of Afghan blood, of journalists and reporters, of army and air force officials 
from other nations. The story is not yet finished. And it has neither reached any 
satisfactory conclusion nor consolidated our security. Who can we claim the 
permanent winner? To whom must be given the trophy of victory in all these past 
twenty years of human history? The women beaten by the Taliban, the hand-chopped-
desperate criminals. Innocent small children, who I am very sure, have never seen a 
smile on any adult’s countenance in years. Perhaps, most of these children there, do 
not even know what a smile is. Despair after despair after despair. This has been their 
lessons for life for our little siblings. Not to mention the way the Twin Trade Centers 
were demolished and the waste of human lives. 

Life is our responsibility. Surely Allah wants us to know this fact very clearly. 
Furthermore, is Allah willing to pay the bill for these damages? Don’t look at me for 
the answer. Who am I? Or at those who shamelessly used and hijacked Islam. They 
are history now. 

“Thah’ree ye’hee agar, shert e ves’saal e Laila; 
Mera  as’teefa, ba  hasrat  au  yaas!” (Urdu) 



The ‘Satanic Verses’ by Salmon Rushdie ought to have been a wake-up call 
for the Muslims all over the world. That something very terrible is brewing. The 
Islam that Salmon had learnt or what he read and observed around him was certainly 
very weak. As usual, none of us had time for his religious paraphernalia. The 
Bosnians and Chechnians were being beaten to death. The Kashmiri is being abused 
in the divided Valley. The Arab monarchs were melting in the heat of the deserts. Or, 
perhaps concentrating on the Palestinian case. The western nations were busy trying 
to adjust their live styles in the upcoming Information Technology.  The whole matter 
was plainly overlooked, except for a few columns in newspapers and magazines. At 
the most Imam Khomeini promised a ransom on Salmon’s head, if I recall correctly. 
Who cared? But the unavoidable aftermath, in the form of the unspeakable terror 
attacks and I need not repeat again what followed after that. We mortals were forced 
to face the nemesis of nature. Is it the final one? You are pulling my leg……. You 
think you can find a corner of Paradise for yourself in this burning Inferno?  Did 
Dante find any?....... After all this, must we Muslims insist there is class in the present 
day Islam. Reminds me again of a repartee from Parwez on this. “The ‘C’ has 
vanished, and ‘lass’ is all that we are left with now.” So much so of just ice in our 
Islam. I’m sorry, my apologies, I meant the Justice in our Islam. 
Friday, August 16, 2002 

************************* 


